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ENCYCLICAL OF THE HOLY AND GREAT
COUNCIL OF THE ORTHODOX CHURCH

In the Name of the Father and of the Son and of the Holy Spirit

With a hymn of thanksgiving, we praise and worship God in Trinity, who has enabled us to gather
together during the days of the feast of Pentecost here on the island of Crete, which has been
sanctified by St. Paul, the Apostle to the Gentiles, and his disciple Titus, his “true son in the common
faith” (Tit 1.4), and, by the inspiration of the Holy Spirit, to conclude the sessions of this Holy and
Great Council of our Orthodox Church — convened by His All-Holiness Ecumenical Patriarch
Bartholomew, by the common will of Their Beatitudes the Primates of the most holy Orthodox
Churches — for the glory of His most holy Name and for the great blessing of His people and of the
whole world, confessing with the divine Paul: “Let people then regard us thus: as servants of Christ
and stewards of the mysteries of God” (1 Cor 4.1).

The Holy and Great Council of the one, holy, catholic and apostolic Church constitutes an authentic
witness to faith in Christ, the God-man, the Only-begotten Son and Word of God who, through His
Incarnation, through all His work on earth, through His Sacrifice on the Cross and through His
Resurrection, revealed the Triune God as infinite love. Therefore, with one voice and one heart we
address this message of “the hope that is in us” (cf. 1 Pet 3.15) not only to the sons and daughters of
our most holy Church, but also to every human being, “whether near or far off” (Eph 2.17). “Our
hope” (cf. 1 Tim 1.1), the Savior of the world, was revealed as “God with us” (cf. Matt 1.23) and as
God “for our sake” (Rom 8.32), who “desires that all people may be saved and come to the
knowledge of truth” (1 Tim 2.4). Proclaiming His mercy and not concealing His great blessings, in
remembrance of the Lord’s words that “heaven and earth will pass away, but my words will never
pass away” (Matt 24.35) and “filled with joy” (1 John 1.4), we announce the Gospel of faith, hope and
love, looking forward to that “day without evening, without succession and without end” (Basil the
Great, On the Hexaemeron Il, PG 29.54). The fact that we have “our citizenship in heaven” (Phil
3.20) in no way negates, but rather strengthens our witness in the world.

In this we follow the tradition of the Apostles and of the Fathers of our Church who proclaimed Christ
and the saving experience through Him of the Church’s faith, and who spoke of God in the “manner
of fishermen casting a net,” that is to say in an apostolic manner, to the people of every age in order
to transmit to them the Gospel of freedom “for which Christ has set us free” (cf. Gal 5.1). The Church
lives not for herself. She offers herself for the whole of humanity in order to raise up and renew the
world into new heavens and a new earth (cf. Rev 21.1). Hence, she gives Gospel withess and
distributes the gifts of God in the world: His love, peace, justice, reconciliation, the power of the
Resurrection and the expectation of eternal life.

*kk

I. The Church: Body of Christ, image of the Holy Trinity

1. The one, holy, catholic and apostolic Church is a divine-human communion in the image of the
Holy Trinity, a foretaste and experience of the eschaton in the holy Eucharist and a revelation of the
glory of the things to come, and, as a continuing Pentecost, she is a prophetic voice in this world that
cannot be silenced, the presence and witness of God’s Kingdom “that has come with power” (cf.



Mark 9.1). The Church, as the body of Christ, “gathers” the world (Matt 23.37) to Him, transfigures it
and irrigates it with “the water welling up to eternal life” (John 4.14).

2. The tradition of the Apostles and Fathers — following the words of the Lord,the founder of the
Church, who at the Last Supper with his disciples, instituted the sacrament of the holy Eucharist -
highlighted the Church’s characteristic as the “body of Christ” (Matt 25, 26; Mark 14.22; Luke 22.19;
1 Cor 10.16-17; 11.23-29), and always connected this with the mystery of the Incarnation of the Son
and Word of God from the Holy Spirit and the Virgin Mary. In this spirit, emphasis was always placed
on the indissoluble relation both between the entire mystery of the divine Economy in Christ and the
mystery of the Church, and also between the mystery of the Church and the mystery of the holy
Eucharist, which is continually confirmed in the sacramental life of the Church through the operation
of the Holy Spirit.

The Orthodox Church, faithful to this unanimous apostolic tradition and sacramental

experience, constitutes the authentic continuation of the one, holy, catholic and apostolic Church, as
this is confessed in the Symbol of faith and is confirmed in the teaching of the Fathers of the Church.
Thus, she is conscious of her greater responsibility not only to ensure the authentic expression of this
experience in the ecclesial body, but also to offer a trustworthy witness to the truth to all humankind.

3. The Orthodox Church, in her unity and catholicity, is the Church of Councils, from the Apostolic
Council in Jerusalem (Acts 15.5-29) to the present day. The Church in herself is a Council,
established by Christ and guided by the Holy Spirit, in accord with the apostolic words: “It seemed
good to the Holy Spirit and to us” (Acts 15.28). Through the Ecumenical and Local councils, the
Church has proclaimed and continues to proclaim the mystery of the Holy Trinity, revealed through
the incarnation of the Son and Word of God. The Conciliar work continues uninterrupted in history
through the later councils of universal authority, such as, for example, the Great Council (879-880)
convened at the time of St. Photios the Great, Patriarch of Constantinople, and also the Great
Councils convened at the time of St. Gregory Palamas (1341, 1351, 1368), through which the same
truth of faith was confirmed, most especially as concerns the procession of the Holy Spirit and as
concerns the participation of human beings in the uncreated divine energies, and furthermore
through the Holy and Great Councils convened in Constantinople, in 1484 to refute the unionist
Council of Florence (1438-1439), in 1638, 1642, 1672 and 1691 to refute Protestant beliefs, and in
1872 to condemn ethno-phyletism as an ecclesiological heresy.

4. The holiness of man (anthropos) cannot be conceived apart from the Body of Christ, “which is the
Church” (cf. Eph 1.23). Holiness proceeds from the One who alone is Holy. It is participation of
mankind in the holiness of God, in “the communion of the Saints,” as is proclaimed by the words of
the priest during the Divine Liturgy: “The Holy Gifts for the holy,” and through the response of the
faithful: “One is Holy, one is Lord, Jesus Christ, to the glory of God the Father. Amen.” In this spirit,
Saint Cyril of Alexandria underscores that Christ, “Being holy by nature as God (...) is sanctified on
our behalf in the Holy Spirit (...) and (Christ) performed this on our behalf, not on his own behalf, so
that from him and in him, who first received this sanctification, the grace of being sanctified may thus
pass to all humanity ...” (Commentary on the Gospel of John, 11, PG 74, 548).

According to St. Cyril, Christ is our "common person" through the recapitulation in his own humanity
of the entire human race, "for we were all in Christ, and the common person of humanity comes to
life again in him" (Commentary on the Gospel of John, XI, PG 73. 157-161), and hence also he is the
sole source of man's sanctification in the Holy Spirit. In this spirit, holiness is man’s participation both
in the sacrament of the Church and also in her sacred mysteries, with the holy Eucharist at the
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center, which is “a living sacrifice, holy, and pleasing to God” (cf. Rom 12.1). “Who shall separate us
from the love of Christ? Shall trouble or hardship or persecution or famine or nakedness or danger or
sword? As it is written: ‘For your sake we face death all day long; we are considered as sheep to be
slaughtered.’ But rather, in all these things we are more than conquerors through him who loved us”
(Rom 8.35-37). The saints embody the eschatological identity of the Church as an eternal doxology
before the earthly and heavenly Throne of the King of Glory (Ps 23.7), providing an image of the
Kingdom of God.

5. The Orthodox Catholic Church comprises fourteen local Autocephalous Churches, recognized at a
pan-Orthodox level. The principle of autocephaly cannot be allowed to operate at the expense of the
principle of the catholicity and the unity of the Church. We therefore consider that the creation of the
Episcopal Assemblies in the Orthodox Diaspora, comprising all the recognized canonical bishops,
who in each area are appointed to their respective assembly, and who remain under their canonical
jurisdictions, represents a positive step towards their canonical organization, and the smooth
functioning of these assemblies guarantees respect for the ecclesiological principle of conciliarity.

Il. The mission of the Church in the world

6. The apostolic work and the proclamation of the Gospel, also known as mission, belong at the core
of the Church’s identity, as the keeping and observation of Christ's commandment: “Go and make
disciples of all nations” (Matt 28.19). This is the “breath of life” that the Church breathes into human
society and makes the world into Church through the newly-established local Churches everywhere.
In this spirit, the Orthodox faithful are and ought to be Christ’s apostles in the world. This mission
must be fulfilled, not aggressively, but freely, with love and respect towards the cultural identity of
individuals and peoples. All Orthodox Churches ought to participate in this endeavor with due respect
for canonical order.

Participation in the holy Eucharist is a source of missionary zeal for the evangelization of the world.
By participating in the holy Eucharist and praying in the Sacred Synaxis for the whole world
(oikoumene), we are called to continue the “liturgy after the Liturgy” and to offer witness concerning
the truth of our faith before God and mankind, sharing God’s gifts with all mankind, in obedience to
the explicit commandment of our Lord before His Ascension: “And you shall be my witnesses in
Jerusalem and in all Judea and Samaria and to the end of the earth” (Acts 1.8). The words of the
Divine Liturgy prior to Communion, “Dismembered and distributed is the Lamb of God, who is
dismembered and not divided, ever eaten, yet never consumed,” indicate that Christ as the “Lamb of
God” (John 1.29) and the “Bread of Life” (John 6.48) is offered to us as eternal Love, uniting us to
God and to one another. It teaches us to distribute God’s gifts and to offer ourselves to everyone in a
Christ-like way.

The life of Christians is a truthful witness to the renewal in Christ of all things — “If anyone is in Christ,
he is a new creation; the old has passed away, behold, all things have become new” (2 Cor 5.17) —
and an invitation addressed to all people for personal and free participation in eternal life, in the
grace of our Lord Jesus Christ and in the love of God the Father, in order to experience the
communion of the Holy Spirit in the Church. “For the mystery of salvation is for those who desire it,
not for those who are being coerced” (Maximus Confessor PG 90.880). The re-evangelization of
God'’s people in contemporary secularized societies, as well as the evangelization of those who have
not yet come to know Christ, is the unceasing duty of the Church.



Ill. The Family: Image of Christ’s love towards the Church

7. The Orthodox Church regards the indissoluble loving union of man and woman as a “great
mystery” ... of Christ and the Church (Eph 5.32) and she regards the family that springs from this,
which constitutes the only guarantee for the birth and upbringing of children in accord with the plan of
divine Economy, as a “little Church” (John Chrysostom, Commentary of the Letter to the Ephesians,
20, PG 62.143), giving to it the appropriate pastoral support.

The contemporary crisis in marriage and the family is a consequence of the crisis of freedom as
responsibility, its decline into a self-centered self-realization, its identification with individual self-
gratification, self-sufficiency and autonomy, and the loss of the sacramental character of the union
between man and woman, resulting from forgetfulness of the sacrificial ethos of love. Contemporary
society approaches marriage in a secular way with purely sociological and realistic criteria, regarding
it as a simple form of relationship — one among many others — all of which are entitled to equal
institutional validity.

Marriage is a Church-nurtured workshop of life in love and an unsurpassed gift of God’s grace. The
“high hand” of the “conjoining” God is “invisibly present, harmonizing those being joined together”
with Christ and with one another. The crowns that are placed on the heads of the bride and groom
during the sacramental rite refer to the dimension of sacrifice and complete devotion to God and one
another. They also point to the life of the Kingdom of God, revealing the eschatological reference in
the mystery of love.

8. The Holy and Great Council addresses itself with particular love and care to children and to all
young people. Amid the medley of mutually contradictory definitions of childhood, our most holy
Church presents the words of our Lord: “Unless you turn and become like children, you will never
enter the kingdom of heaven” (Matt 18.3) and “whoever does not receive the kingdom of God like a
child shall not enter it (Luke 18.17), as well as what our Savior says about those who “prevent”’ (Luke
18.16) children from approaching Him and about those who “scandalize” them (Matt 18.6).

To young people the Church offers not simply “help” but “truth,” the truth of the new divine-human life
in Christ. Orthodox youth should become aware that they are bearers of the centuries-old and
blessed tradition of the Orthodox Church and also the continuers of this tradition who will
courageously preserve and will cultivate in a dynamic way the eternal values of Orthodoxy in order to
give life-giving Christian witness. From among them will come the future ministers of the Church of
Christ. The young people thus are not simply the “future” of the Church, but also the active
expression of her God-loving and human-loving life in the present.

IV. Education in Christ

9. In our time, new tendencies can be observed in the realm of upbringing and education in regard to
the content and aims of education as well as in the way childhood, the role of both teacher and
student and the role of the contemporary school are viewed. Since education relates not only to what
man is, but also to what man should be and to the content of his responsibility, it is self-evident that
the image we have of the human person and the meaning of existence determine our view of his
education. The dominant secularized individualistic educational system that troubles young people
today is of deep concern to the Orthodox Church.



At the center of the Church’s pastoral concern is an education that looks not only to the cultivation of
the intellect, but also to the edification and development of the whole person as a psycho-somatic
and spiritual being in accordance with the triptych, God, man and world. In her catechetical
discourse, the Orthodox Church caringly calls on the people of God, especially the young people, to
a conscious and active participation in the life of the Church, cultivating in them the “excellent desire”
for life in Christ. Thus, the fullness of the Christian people finds an existential support in the divine-
human communion of the Church and experiences in this the resurrectional perspective of theosis by
grace.

V. The Church in the face of contemporary challenges

10. The Church of Christ today finds herself confronted by extreme or even provocative expressions
of the ideology of secularization, inherent in political, cultural and social developments. A basic
element of the ideology of secularization has ever been and continues to be the full autonomy of man
from Christ and from the spiritual influence of the Church, by the arbitrary identification of the Church
with conservatism and by the historically unjustified characterization of the Church as an alleged
impediment to all progress and development. In contemporary secularized societies, man, cut off
from God, identifies his freedom and the meaning of his life with absolute autonomy and with release
from his eternal destiny, resulting in a series of misunderstandings and deliberate misinterpretations
of the Christian tradition. The bestowal on man from above of freedom in Christ and his advancement
“to the measure of the stature of the fullness of Christ” (Eph 4.13) is thus seen to go against man’s
tendencies for self-salvation. Christ’s sacrificial love is regarded as incompatible with individualism
while the ascetic character of the Christian ethos is judged as an unbearable challenge to the
happiness of the individual.

The identification of the Church with conservatism, incompatible with the advancement of civilization,
is arbitrary and improper, since the consciousness of the identity of the Christian peoples bears the
indelible imprint of the diachronic contribution of the Church, not only in their cultural heritage, but
also in the healthy development of secular civilization more generally, since God placed man as
steward of the divine creation and as a co-worker with Him in the world. The Orthodox Church sets
against the “man-god’ of the contemporary world the ‘God-man’ as the ultimate measure of all
things. “We do not speak of a man who has been deified, but of God who has become man” (John of
Damascus, An Exact Exposition of the Orthodox Faith iii, 2 PG 94.988). The Church reveals the
saving truth of the God-man and His body, the Church, as the locus and mode of life in freedom,
“speaking the truth in love” (cf. Eph 4.15), and as participation even now on earth in the life of the
resurrected Christ. The divine-human character [“not of the world” (John 18.36)] of the Church, which
nourishes and guides her presence and witness “in the world,” is incompatible with any kind of
conformation of the Church to the world (cf. Rom 12.2).

11. Through the contemporary development of science and technology, our life is changing radically.
And what brings about a change in the life of man demands discernment on his part, since, apart
from significant benefits, such as the facilitation of everyday life, the successful treatment of serious
diseases and space exploration, we are also confronted with the negative consequences of scientific
progress. The dangers are the manipulation of human freedom, the use of man as a simple means,
the gradual loss of precious traditions, and threats to, or even the destruction of, the natural
environment.

Unfortunately, science, by its very nature, does not possess the necessary means to prevent or
address many of the problems it creates directly or indirectly. Scientific knowledge does not motivate
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man’s moral will, and even though aware of the dangers, he continues to act as if unaware of them.
The answer to man’s serious existential and moral problems and to the eternal meaning of his life
and of the world cannot be given without a spiritual approach.

12. In our age, there is a very prevalent enthusiasm for the impressive developments in the fields of
Biology, Genetics and Neurophysiology. These represent scientific advances, the wide-ranging
applications of which will, in all likelihood, create serious anthropological and moral dilemmas. The
uncontrolled use of biotechnology at the beginning, during, and at the end of life, endangers its
authentic fullness. Man is experimenting ever more intensively with his own very nature in an
extreme and dangerous way. He is in danger of being turned into a biological machine, into an
impersonal social unit or into a mechanical device of controlled thought.

The Orthodox Church cannot remain on the sidelines of discussions about such momentous
anthropological, ethical and existential matters. She rests firmly on divinely taught criteria and reveals
the relevance of Orthodox anthropology in the face of the contemporary overturning of values. Our
Church can and must express in the world her prophetic consciousness in Christ Jesus, who with His
Incarnation assumed the whole man and is the ultimate prototype for the renewal of the human race.
She projects the sacredness of life and man’s character as a person from the very moment of
conception. The right to be born is the first of human rights. The Church as a divine-human society,
in which each human constitutes a unique being destined for personal communion with God, and she
resists every attempt to objectify man, to turn him into a measurable quantity. No scientific
achievement is permitted to compromise man’s dignity and his divine destination. Man is not defined
only by his genes.

Bioethics from an Orthodox point of view is founded on this basis. At a time of conflicting images of
man, Orthodox bioethics, in opposition to secular autonomous and reductionist anthropological
views, insists on man’s creation in God’s image and likeness and his eternal destiny. The Church
thus contributes to the enrichment of the philosophical and scientific discussion of bioethical
questions through her scriptural anthropology and the spiritual experience of Orthodoxy.

13. In a global society, oriented towards ‘having’ and individualism, the Orthodox Catholic Church
presents the truth of life in and according to Christ, the truth freely made incarnate in the everyday
life of each man through his works “till evening” (Ps 103), through which he is made co-worker of the
eternal Father ["We are co-workers with God” (1 Cor 3.9)] and of His Son [“My Father is working still,
and | am working” (John 5.17)]. The grace of God sanctifies in the Holy Spirit the works of the hands
of the man who works together with God, revealing the affirmation in them of life and of human
society. Christian asceticism is to be placed within this framework; this differs radically from all
dualistic asceticism that severs man from life and from his fellow man. Christian asceticism and the
exercise of self-restraint, which connect man with the sacramental life of the Church, do not concern
only the monastic life, but are characteristic of ecclesial life in all its manifestations, as a tangible
witness to the presence of the eschatological spirit in the blessed life of the faithful.

14. The roots of the ecological crisis are spiritual and ethical, inhering within the heart of each man.
This crisis has become more acute in recent centuries on account of the various divisions provoked
by human passions — such as greed, avarice, egotism and the insatiable desire for more — and by
their consequences for the planet, as with climate change, which now threatens to a large extent the
natural environment, our common “home”. The rupture in the relationship between man and creation
is a perversion of the authentic use of God'’s creation. The approach to the ecological problem on the
basis of the principles of the Christian tradition demands not only repentance for the sin of the
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exploitation of the natural resources of the planet, namely, a radical change in mentality and
behavior, but also asceticism as an antidote to consumerism, the deification of needs and the
acquisitive attitude. It also presupposes our greatest responsibility to hand down a viable natural
environment to future generations and to use it according to divine will and blessing. In the
sacraments of the Church, creation is affirmed and man is encouraged to act as a steward, protector
and “priest” of creation, offering it by way of doxology to the Creator — “Your own of your own we
offer to You in all and for all” — and cultivating a Eucharistic relationship with creation. This Orthodox,
Gospel and Patristic approach also turns our attention to the social dimensions and the tragic
consequences of the destruction of the natural environment.

VI. The Church in the face of globalization, the phenomenon of extreme violence and
migration

15. The contemporary ideology of globalization, which is being imposed imperceptibly and expanding
rapidly, is already provoking powerful shocks to the economy and to society on a world-wide scale.
Its imposition has created new forms of systematic exploitation and social injustice; it has planned
the gradual neutralization of the impediments from opposing national, religious, ideological and other
traditions and has already led to the weakening or complete reversal of social acquisitions on the
pretext of the allegedly necessary readjustment of the global economy, widening thus the gap
between rich and poor, undermining the social cohesion of peoples and fanning new fires of global
tensions.

In opposition to the levelling and impersonal standardization promoted by globalization, and also to
the extremes of nationalism, the Orthodox Church proposes the protection of the identities of peoples
and the strengthening of local identity. As an alternative example for the unity of mankind, she
proposes the articulated organization of the Church on the basis of the equality of the local
Churches. The Church is opposed to the provocative threat to contemporary man and the cultural
traditions of peoples that globalization involves and the principle of the “autonomy of the economy” or
“economism,” that is, the autonomization of the economy from man’s essential needs and its
transformation into an end in itself. She therefore proposes a viable economy founded on the
principles of the Gospel. Thus, guided by the words of the Lord, “man shall not live by bread alone”
(Luke 4.4), the Church does not connect the progress of mankind only with an increase in living
standards or with economic development at the expense of spiritual values.

16. The Church does not involve herself with politics in the narrow sense of the term. Her witness,
however, is essentially political insofar as it expresses concern for man and his spiritual

freedom. The voice of the Church was always distinct and will ever remain a beneficial intervention
for the sake of humanity. The local Orthodox Churches are today called to promote a new
constructive synergy with the secular state and its rule of law within the new framework of
international relations, in accordance with the biblical saying: “Render to Caesar the things that are
Caesar’s and to God the things that are God’s” (cf. Matt 22.21). This synergy must, however,
preserve the specific identity of both Church and state and ensure their earnest cooperation in order
to preserve man's unique dignity and the human rights which flow therefrom, and in order to assure
social justice.

Human rights are today at the center of political debate as a response to contemporary social and
political crises and upheavals and in order to protect the freedom of the individual. The approach to
human rights on the part of the Orthodox Church centers on the danger of individual rights falling into
individualism and a culture of “rights”. A perversion of this kind functions at the expense of the social
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content of freedom and leads to the arbitrary transformation of rights into claims for happiness, as
well as the elevation of the precarious identification of freedom with individual license into a
“universal value” that undermines the foundations of social values, of the family, of religion, of the
nation and threatens fundamental moral values.

Accordingly, the Orthodox understanding of man is opposed both to the arrogant apotheosis of the
individual and his rights, and to the humiliating debasement of the human person within the vast
contemporary structures of economy, society, politics and communication. The tradition of Orthodoxy
is an inexhaustible source of vital truths for mankind. No one has honored man and cared for him as
much as the God-man Christ and his Church. A fundamental human right is the protection of the
principle of religious freedom in all its aspects--namely, the freedom of conscience, belief, and
religion, including, alone and in community, in private and in public, the right to freedom of worship
and practice, the right to manifest one's religion, as well as the right of religious communities to
religious education and to the full function and exercise of their religious duties, without any form of
direct or indirect interference by the state.

17. We are experiencing today an increase of violence in the name of God. The explosions of
fundamentalism within religious communities threaten to create the view that fundamentalism
belongs to the essence of the phenomenon of religion. The truth, however, is that fundamentalism,
as “zeal not based on knowledge” (Rom 10.2), constitutes an expression of morbid religiosity. A true
Christian, following the example of the crucified Lord, sacrifices himself and does not sacrifice others,
and for this reason is the most stringent critic of fundamentalism of whatever provenance. Honest
interfaith dialogue contributes to the development of mutual trust and to the promotion of peace and
reconciliation. The Church strives to make “the peace from on high” more tangibly felt on earth. True
peace is not achieved by force of arms, but only through love that “does not seek its own” (1 Cor
13.5). The oil of faith must be used to soothe and heal the wounds of others, not to rekindle new fires
of hatred.

18. The Orthodox Church follows with much pain and prayer and takes note of the great
contemporary humanitarian crisis: the proliferation of violence and military conflicts; the persecution,
exile and murder of members of religious minorities; the violent displacement of families from their
homelands; the tragedy of human trafficking; the violation of the dignity and fundamental rights of
individuals and peoples, and forced conversions. She condemns unconditionally the abductions,
tortures, and abhorrent executions. She denounces the destruction of places of worship, religious
symbols and cultural monuments.

The Orthodox Church is particularly concerned about the situation facing Christians, and other
persecuted ethnic and religious minorities in the Middle East. In particular, she addresses an appeal
to governments in that region to protect the Christian populations — Orthodox, Ancient Eastern and
other Christians — who have survived in the cradle of Christianity. The indigenous Christian and other
populations enjoy the inalienable right to remain in their countries as citizens with equal rights.

We therefore urge all parties involved, irrespective of religious convictions, to work for reconciliation
and respect for human rights, first of all through the protection of the divine gift of life. The war and
bloodshed must be brought to an end and justice must prevail so that peace can be restored and so
that it becomes possible for those who have been exiled to return to their ancestral lands. We pray
for peace and justice in the suffering countries of Africa and in the troubled country of Ukraine. We
reiterate most emphatically in conciliar unity our appeal to those responsible to free the two bishops
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who have been abducted in Syria, Paul Yazigi and John ibrahim. We pray also for the release of all
our brothers and sisters being held hostage or in captivity.

19. The contemporary and ever intensifying refugee and migrant crisis, due to political, economic and
environmental causes, is at the center of the world’s attention. The Orthodox Church has always
treated and continues to treat those who are persecuted, in danger and in need on the basis of the
Lord’s words: “l was hungry and you gave me to eat, | was thirsty and you gave me to drink, and was
a stranger and you took me in, | was naked and you clothed me, | was sick and you visited me, in
prison and you came to me”, and “Truly | tell you, whatever you did for one of the least of these my
brethren, you did for me” (Matt 25.40). Throughout its history, the Church was always on the side of
the “weary and heavy laden” (cf. Matt 11.28). At no time was the Church’s philanthropic work limited
merely to circumstantial good deeds toward the needy and suffering, but rather it sought to eradicate
the causes which create social problems. The Church’s “work of service” (Eph 4.12) is recognized by
everyone.

We appeal therefore first of all to those able to remove the causes for the creation of the refugee
crisis to take the necessary positive decisions. We call on the civil authorities, the Orthodox faithful
and the other citizens of the countries in which they have sought refuge and continue to seek refuge
to accord them every possible assistance, even from out of their own insufficiency.

VII. Church: witness in dialogue

20. The Church manifests sensitivity towards those who have severed themselves from communion
with her and is concerned for those who do not understand her voice. Conscious that she constitutes
the living presence of Christ in the world, the Church translates the divine economy into concrete
actions using all means at her disposal to give a trustworthy witness to the truth, in the precision of
the apostolic faith. In this spirit of recognition of the need for witness and offering, the Orthodox
Church has always attached great importance to dialogue, and especially to that with non-Orthodox
Christians. Through this dialogue, the rest of the Christian world is now more familiar with Orthodoxy
and the authenticity of its tradition. It also knows that the Orthodox Church has never accepted
theological minimalism or permitted its dogmatic tradition and evangelical ethos to be called into
question. Inter-Christian dialogues have provided Orthodoxy with the opportunity to display her
respect for the teaching of the Fathers and to bear a trustworthy witness to the genuine tradition of
the one, holy, catholic and apostolic Church. The multilateral dialogues undertaken by the Orthodox
Church have never signified, and do not signify, nor will they ever signify, any compromise in matters
of faith. These dialogues are a witness to Orthodoxy, grounded on the Gospel message “come and
see” (John 1.46), see, namely, that "God is love" (1 John 4.8).

*kk

In this spirit, the Orthodox Church throughout the world, being the revelation of the Kingdom of God
in Christ, experiences the entire mystery of the divine Economy in her sacramental life, with the holy
Eucharist at its center, in which she offers to us not nourishment that is perishable and corruptible,
but the very life-streaming Body of the Lord, the “heavenly Bread” which “is a medicine of immortality,
an antidote for not dying but living in God through Jesus Christ, and a purgative expelling evil”
(Ignatius of Antioch, Letter to the Ephesians, 20, PG 5.756). The holy Eucharist constitutes the
innermost core also of the conciliar functioning of the ecclesial body, as well as the authentic
confirmation of the Orthodoxy of the faith of the Church, as Saint Irenaeus of Lyon proclaims: “Our
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teaching is in accord with the Eucharist and the Eucharist confirms our teaching” (Against Heresies,
4. 18, PG 7.1028).

Proclaiming the Gospel to all the world in accord with the Lord’s command and “preaching in His
name repentance and remission of sins to all the nations” (Luke 22.47), we have the obligation to
commit ourselves and one another and our whole life to Christ our God and to love one another,
confessing with one mind: “Father, Son and Holy Spirit, Trinity consubstantial and undivided.”
Addressing these things in Council to the children throughout the world of our most holy Orthodox
Church, as well as to the entire world, following the holy Fathers and the Conciliar decrees so as to
preserve the faith received from our fathers and to “uphold good ways” in our daily life in the hope of
the common resurrection, we glorify God in three hypostases with divine songs:

“O Father almighty, and Word and Spirit, one nature united in three persons, God beyond
being and beyond divinity, in You we have been baptized, and You we bless to the ages of
ages.” (Paschal Canon, Ode 8.)
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EI'KYKAIOX Tijg Ayiog kor Megyding Xvvodov tijg Op0od6Sov 'Exkinciog
Ei¢ 16 6voua rod Marpog kai Tod Yiol kai Tod Ayiou lMveuuarog

“Yuvov euxaplaTiag Avatréutrodev T €v TpIAd! TTPOOKUVOUNEVW Oe®, TW ACiwoavTl AUAS ouveADETV
KOTA TAG AUEPAg TAG MevinKooTAG £TTi TO AUTO €v T viiow KpnTn, Tf dyiagBeion Utrd To0 AtrooTdAou
TGV ‘EOv@V MavAou kai To0 pabntol auTtol Titou, T00 «yvnoiou Tékvou Katd KolvAv TriaTiv» (TiT.

o', 4), kai, Ayiou Mvedparog émivedael, Trepaioal Tag épyaoiag TG Ayiag kai MeydAng Zuvédou Tiig
‘OpBod6EoU AUV EKKANTiag, ouykAnBeiong UTTd TG A. © MavayidétnTtog 1ol Oikoupevikod
Matpidpyxou K. K. BapBoAouaiou, cup@povolviwy TV MakapiwTtatwy MNpokabnuévwy TV
AyiwTaTwy OpBoddiwv EKKANGIOV, €ic dd¢av Tod eUAoynuévou ovopatog AuTold kai £ ayadim 1ol
AaoU 100 Oeol kai To0 KGTPOoU TTavTOg, auvopuoAoyolvTeg Petd 1ol Beiou Mauhou «oUTwE MGG
AoyiZéaBw avBpwTTog, e UTTNPETOg XpIoTod Kai oikovououg puaTnpiwv Ocold» (A’ Kop. &, 1).

'H Avyia kai MeydAn Zuvodog Tiig MIdg, ayiag, kaBoAlkiAg kai &TooToAIKAG EKKANGIag GTToTEAET
aUBevTIKAV papTupiav TAg TTioTewg €ig TOV OedvBpwTiov XpiaTdv, Tév Movoyevii Yiov kai Adyov 1ol
@0, 16V pavepwoavta, dia TA¢ EvavBpwTtmoewg, Tol 6Aou émyeiou Epyou, TG aTaupikic Buaiag
Kai Tiig avaoTaoewg AUTol, ToV Tpladikdv Oedv wg ateipov Aydarny. ‘OBgyv, év €vi oTOUaTI Kai UG
kapdia atreubuvopev TV Adyov TG «&v AUTV EATTIOOG» (A’ MEéTp. V', 15) 00 pévov TTPdG Ta TEKVA TG
AYIWTATNG AUV ‘EKKANTiag, GAAG kai TTpog TravTa AvBpwTrov, «Tév Jokpdv Kai TOV £yyug» (E@ea.

B’, 17). H «éAtig AuGv» (A’ Tiy. o', 1), 6 ZwTAp 100 KOGUOU, ATTEKAAUPON WG «OedG UED’ MUV
(MatB. a’, 23) kai wg Oedg «uTTEP UV (Pwy. n’, 32), «6¢g Tavtag avBpwTroug BEAeI cwbRfval Kai gig
émmiyvwaolv dAnBeiag éABeiv» (A’ Tiy. B, 4). Tov EAeov KNPUTTOVTEG Kai TV eUEPYETiav oU KPUTITOVTEG,
év Emyvwaoel TV Adywy 100 Kupiou «6 oupavog kai i yij TrTapeAeloovTal, oi &€ Adyol Jou ou un
TapéNOwaoIv» (Matb. k&', 35), év «xapd TremAnpwpévn» (A’ lwav. o', 4) ebayyeAIoueda TOV Adyov
TAg TrioTew , TAG EATTIOOG Kai TAG AydTng, TTPOORAETTOVTEG TTPOG THV «AVEDTTEPOV Kai AdIAd0XOV Kai
areheutnTov NUépavy» (M. BaaiAgiou, Eic tiv Eéanuepov B'. PG 29, 52). Té yeyovog 0T «16 TTOAITEUUA
AUV €v oUpavoig UTTapxel» (PINTT. v, 20), dév avaipel, AN EvOuvauwvel TAV JapTupiav AUV €V TR
KOOUW.

‘Ev T0UTW oToIXoUuEY TH TTapaddael TV ATToaToAwV Kai Matépwv APV, oiTiveg elnyyeAiovTo TovV
XploTov kai v O alTol owaoTIKAYV EuTTeipiav TAg TioTewg TA¢ EkkAnoiag, BeoAoyolvTeg
«GAIEUTIKOG», YOUV ATTOOTOAIK(G TTPOG TOUG AvOpWTTOUS EKAOTNG ETTOXAG OIG VA JETABWOOUV Eig
auToUg 16 Evayyéhiov Tiig éAcuBepiag «f XpIoTog AUES AAeUBEpwaev» (Mal. €7, 1). 'H EkkAnacia Sév
¢ d1& 1OV €auTodv TnG. Mpooeépetal OI' OAOKANPoV TV AvBpwttdTNTA, OId THV AVUWWOolV Kai TAV
avakaivialv To0 kdopoU €ig Kalvoug oUupavoug Kai kaiviv yiv (TTpRA. Atrok. ko', 21). "OB¢ev didel TRV
guayyeAIKV papTupiav Kai diavéuel €v Ti oikoupévn 1@ dWpa To0 Ocol: v aydmnv Tou, TV iprivny,
TAv dikaloouvny, TV KataAAayryv, TAv SUvauiv TAg AvaoTacews Kai TV TTpoadokiav TS aiwvioTnToc.

*kk

I. ' H EkkAncia: Zwua Xpiorod, sikwv 1ij¢ Ayiag Tpiadog

1. 'H pia, ayia, kaBoAikA kai amrooToAikr 'ExkAncia sival OsavBpwrrivn koivwvia kar’ eikéva 1A¢ Ayiac
Tpiddog, Tpdyeuais Kai Biwalg TV Eoxatwy év Tf Beia EUxapioTia kai ammokdAuyig TAg 86¢ng TV
MeAASVTWY, Kai w¢ Slapkrg MevinkooTh, pia doiyaoTog TTpo@nTIKr Qwvh &V TR KOOUW, 1 TTapouadia
Kai hapTupia «Tiig BaolAgiag To0 ©col éAnAuBuiag év duvdper» (Mdpk. 0, 1). H EkkAnoia, wg o@ua
XpioT1o0, «émaouvayery (Mat. ky’, 37) € AUTOV, HETAPOPPUVEI Kai EUTTOTICEI TOV KOGUOV PE «TO
Udwp, T0 aAAopevov eic wrv aiwviov» (lwav. &', 14).
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2. 'H amooToAiKn Kai TraTepikn TTapddoaoic, atoixoloa Toi¢ ouoTaTiKoi¢ Adyoig Tol Kupiou kai idputol
1 EkkANaiag katd 1ov MuaTikOv A€iTvov PETA TRV JadnT@v autod did T6 puaTrhplov Tig Ociag
EUxapioTiag, TTpoéBale TOV xapakTnpiouov Ti¢ ‘EkkAnoiag wg «owuatog Xpiatol» (Matb. kat’, 26
Mdépk. 187, 22° Nouk. KB", 19 A'Kop. I, 16-17" 10", 23-29) kai TOv ouvEédeae TTAVTOTE TTPOG TO
MuoThplov TAg évavBpwTioews 100 Yiol kai Adyou 1o Oeol ék MveupaTog Ayiou kai Mapiag Tfig
MapBévou. Yo 16 Trvelja auTo, £€TovioBbn TTAvToTE i} ApPNKTOS aX£0IG TOoOV ToU OAoU PuaTnpiou TG
év XploT® Beiag Oikovouiag TTpdg 16 puoTriplov Ti¢ ‘EkkAnciag, 6oov kai Tod puoTnpiou Tfig
‘EkkAnoiag Tpdg 16 yuoTtrpiov Ti¢ Bciag EuxapioTiag, ) otroia BeBaioltal cuvex®g €ig TRV
puoTnplakniyv {wnv Ti¢ 'EkkAnaiag did Ti¢ évepyeiag To0 Ayiou lMveluarog.

H Opbdédoéoc EkkAnaoia, ToTh gic TAV OUOPWVOV TAUTNV ATTOCTOAIKNV TTaPAd0aCIV Kai JUCTNPIOKNV
guTreipiav, GrroTeAel TV aUBevTIKAV ouvéxeiav Ti¢ uIdg, ayiag, KaBoAIKA¢ kai ArroaToAikii¢ EkkAnaoiag,
w¢ alTn opoAoyeital gig 16 ZUuPBoAov TAG TTioTewg Kai BeBaloltal did Thg didaokahiag TV Matépwv
1A¢ EkkAnaiag. OUTwg, aioBavetal peiCova Trv €0BUvVNY alThg OX1 pévov did TV auBevTIKAY Biwalv
TAG éuTTeIpiag auTig UTTO Tol ékkAnolacTikol owpaTtog, AAAd Kai S1d TAV AgI0TTIGTOV PapTupiav TAg
aANnBeiag TTPAg TTAVTAG TOUG AvOPWTTOUG.

3. 'H '0pB680Eoc EkkANnTia £v Tf £vATNTI Kai kaBoAIKATNTI aUTAC, eival ) EkkAnoia 1wv Suvédwy, Ao
TAV ATTOOTOAIKRYV €V lepocgoAUpolg auvodov (MpdE. 1€”, 5-29) £wg Tig onuepov. H EkkAncia autr kad’
auTAV gival Z0vodog UTrd Tol XpioTol cuveoTnuévn kai UTrd Tod Ayiou Mveluatog kaBodnyoupévn,
OUHQWVWGS TTPOC T6 ATTooTONIKOV «ES0EE T Ayiw MvelpaT kai Auiv » (MPAE. 1€’, 28). Aid TV
Oikoupevik@V Kai TV ToTTk®v ouvodwy, N 'EkkAnaia elnyyeAicato kai ebayyeAiletal 16 puoThipiov
1ig Ayiag Tpiddog, 16 o1ToioV £pavepwBn did TAG évavBpwTiioews 1ol Yiol kai Adyou 100 Ocol. Té
ouvodikov Epyov auveyileTal év T ioTopia AdIakOTIWG dId TAV YETAYEVETTEPWY, KaBOAIKOT KUpOUG,
ouvodwv — wg A.X. TAG £mi Meydhou Pwrtiou, Matpidpxou KwvoTtavtivoutrtoAews, MeydAng ouvédou
(879-880) kai TQv &TTi dlyiou Mpnyopiou 100 MaAaud ouykAnBeio®Wv MeydAwv ouvédwy (1341, 1351,
1368), did TGV OTToiWV £ReBaIWON f alTA GANBEeIa TAG TTIoTEWG, ECaIPETWG OE TTEPI TG EKTTOPEUCEWG
100 Ayiou lMvetpatog kai Tepi Tig neBECewg Tol dvBpwTTou €ig TAC akTioToug Beiag Evepyeiag.
MpoaoéT &€ kai d1a TGV év KwaoTavTivouttoAel Ayiwv kai MeydAwv ouvddwy TV ETGv 1484 did v
armmokApugIv TG EvwTikAg auvodou Tig PAwpevTiag (1438-1439), TGV ETQV 1638, 1642, 1672 kai
1691 d1d TV ATTOKAPUEIV TTPOTECTAVTIKWV 00EaCIWV, W Kai ToU £Toug 1872 did TRV KaTadiknv To0
£0voQUAETIONOT WG EKKANGIOAOYIKAG QipéoEWG.

4. Aév voeiTal ayiotng 1ol avBpwTrou €KTOG ToU owpaTog To0 XpioTtol, «6 éoTiv i 'EkkAncia» (E@eo.
o', 23). H ayiétne mnydler amé 1év uévov Ayrov. Eivar petoxn 100 AvOpwTou €i¢ TAV ayiétnTa 100
@0l év T «Kolvwvia TV ayiwvy, wg diaknpUooETal €ig THV EKPWVNOIV ToU igpéwg KaTA TV Beiav
Aerroupyiav: «Ta Ayia Toig ayiolg» Kai €i¢ TRV &ravinoiv TGV moThv «Ei¢ Ayiog, ic Kupiog, Inoolc
XploTog, €ic d6gav @eol Matpog. Aurvy. Y116 16 Trvelua auTod, 6 dylog KipiAog AAegavdpeiag
TOViCel OTI 6 XPIoTOG, «Aylog TTAAIV UTTApXWY KATa QUOIV, WG O€dG, (...) ayiddetal o' NUAG v ayiw
Mveuyari (...). "EOpa &¢ To0T0 (0 XpIoTdG) dI' NUAG, oU O’ éauTdy, iva €€ auTod Kai év alT® On,
TTPWTW degapévou 1ol TTpAyuaTog (= ayliacpod) Thv dpxnv, €ig dmav oUTtw 10 yévog ) ToU ayiddeabal
Aoirov diapaivol xapic» (Ymouvnua gic 16 kard lwavvnv Evayyéiov, IA'. PG 74, 548).

TUVETTQIG, KaTG TOV Gyiov KUpIAAov, & XpIoTdC gival TO «KOIVEV TpOowITovy NUGV, dIA THS

AVOKEPAAQIWOEWG €i¢ TV IOIKNAV Tou AvBpwtTdTNTA OAOKANPOU TOoU AvBPWTTIVOU YEVOUG, «TTAVTEC YAp

AUEV v XPIOT®, Kai T6 KOIVOV TAS AvOpwTTdTNTOC €ic aUTéV Avapiol TTpdowTrovy (Yréuvnua gic 16

kard lwavvnv EvayyéAiov, IA’. PG 73, 157-161), 816 kai givai fj pévn 1Tnyn 100 év Ayiw Mvelpar

ayiacuol 1ol avOpwTTou. YTT6 16 Tvedpa alTd, fj ayidTng sival Petoxr| ToU AvBpWTToU TOGOV E&ig TO

MuaoThplov TG EkkAnaiag, 0oov Kai €ig Td iepd auTiig puaTthpla, Pé ETikevTpov Trv Beiav EuxapiaTiav,
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ATIC £0Ti «Buoia {Waoa, ayia, e0apeaTog TW Oy (Pwy. IR, 1). «Tig NUAS Xwpioel Atrd THC AyaTTng
100 XpI1oToU; ONWIC ) oTevoxwpia 1] SIwyuoS i APOC f YUPVOTNG { KivOuvog A paxaipa; Kabwg
yéypatrtal 611 E€vekd oou BavaToUueda 6Anv v Auépav: éhoyioBnuev wg TpoRarta a@ayic. AA év
ToUTOIg TTaOIV UTTEpVIK@UEY O1d ToU dyatrroavrog Auac» (Pwy. n’, 35-37). Oi Gylol évoapKwvouv TV
¢axaroloyikAv TautoTnTa TiG 'EkKANGiag wg aévaov dofoAoyiav évwriov Tol émiyeiou kai ToU
émmoupaviou Bpovou «T1ol BaoiAéwg g 86gng» (WaAu. ky’, 7), eikovifovteg TAv BaolAgiav Tol Oco0.

5. 'H 'OpB6dotog KaboAikr) ‘EkkAncia atroTeAeiTal €K deKATECTAPWY KATA TOTTOUG AUTOKEQAAWY
"EKKANCIGV, TTavopBodaEwe aveyvwpiopévwy. 'H apxr TS auTokepaAiag dév ival duvaTov va
Aeitoupyi €ic Bapog TAg apxfic TA¢ KaBoAIKOTNTOC Kai T EvoTnTog THG 'EKKANGiag. Ocwpoluev
Aoittév 611 1 dnuioupyia TV ETIOKOTTIKWY ZuveAeUoewv €v Tfj OpBoddéw Aiaamropd, amrapTi{odévwv
€K TTAVTWV TOV &V £KAOTN £K TOV OPICOEITGIV TTEPIOXWIV WG KAVOVIKWV AvayvwpI{odEVWY ETTIOKOTTWY,
oiTiveg é€akoAouBolv vd utrdywvtail €ig Tag kavovikdg dikalodoaiag, €ic ag UTTdyovTal CAUEPOVY,
ATTOTEAET £V BETIKOV BRUA TTPOG THV KaTelBUVaIV TAG KAVoVIKiAg dpyavwoews auT@v, ) 0€ CUVETTAG
AeiToupyia alT@V £yyudTal TOV oeBacudv TAg EKkKAnaloAoyikig dpxig THS ouvodIKOTNTOG.

Il. 'H amrooTtoAn 1ii¢ EKKAnoiag év 1@ KOouw

6. T ammoaroAikév Epyov kai 1 éEayyeAia ToU Eayyeliou, yvwoTh wg igpamoaroAr), AvAKouy €ig ToV
TTupfiva TG TauTtéTnTog TG EKKANCTIag, e diagUuAagig kai ThpNoig TG évioAfig To0 Kupiou
«MopeuBévTeg padnreloare TTavta Té £Bvn» (Matd. kn', 19). Eivar /) Tivor wfig, TAV oTroiav éueuad r
‘EkkAngia €ig TV Kolvwviav TV avBpwTTwy Kai EKKANGIOTTOIET TOV KOTHOoV JId TV EéKaoTaxol
VEOTTAYQV TOTTIKGV 'EKKANGIGV. YTTO T6 Tvelpa auTd, oi 6pB6Sogol TaToi eival kai dQeilouv va gival
atréaTohol To0 XpioTol év T KOoPw. ‘H &mooToAr auTr TTpéTrel va ékTTAnpodTal 61 ETTIOETIKGG, AN
EAEUBEPWG, €V AYATTN Kai év OEBACU® TTPOG TAV TTOAITICTIKAY TAUTOTNTA ATOPWY Kai Aadv. Eig TAv
TTpooTrddeiav alTAv 0Qeilouv va cudpeTéXouv TTaoal ai ‘OpBddotol ‘EkkAnaial yé Tév déovTa
oeBacpdyv €ig TAV KAVOVIKAY TAEIV.

'H petoxn eic TV Beiav EUxapioTiav gival TTyr| amoaToAikod {hAou TTpdg layyeEAIGUOV Tol KOGHOU.
MeTtéxovTeg Tiig Beiag EUxapioTiag kai Trpoceuxduevol v Tf iepd Zuvdtel Utrép Tig Oikoupévng,
KaAoUpEeBa va ouvexiowuev TRV «Aeiroupyiav JeTA TRV AgiToupyiavy» Kai vé Sidwpev TV papTtupiav
TTEPi TAC aAnBeiag TAG TrioTewg AUV évwTTiov Oeol Kai AvOpwTTwY, hoipalduevol TAg dwPEGS Tol
Oe00 pe®’ 6AokARpou TG AvBPWTTOTNTOG, UTTKOOI TIPS TV aa@i évioAriv Tol Kupiou 1Tpd Tfig
AvoAfpewg Tou: «kai E0€00€ pol papTUPEG €V T€ lepoucanu kai év Traan T loudaia kai Zapapeia
Kai éwg éoxatou TAG yAg» (Mpdg. o', 8). Ta Adyia TTpd Tig Beiag kKolvwviag «ueAileTal Kai dlapepideTal
0 Apvoég 100 ©g0l, 6 peAIOPEVOG Kai pr diaipoUuevog, O TTAVTOTE £€0016UEVOC Kai undéTToTE
daTTavwueVogy, UTTodeikviouv OTI 6 XpIoTAS W¢ «O Apvog Tol Ocoly» (lwav. a’, 29) kai we «ApTog
Zwic» (lwav. ot’, 48) Tpoo@épeTal €ig NUAC WG N aiwvia Ayarn, évwvwy UGS pé Tév Oedv Kai TTPOg
aAAfhoug. Mag diddokel va Siavépwpev Ta dwpa To0 Oeol Kai va TTPOCPEPWHEY TOV £AUTOV HAC
TTPOG TTAVTAG PE XPIOTOEIDR TPOTTOV.

'H {wA TOV XPIoTIQVGV Eival GYeudn¢ uapTupia TAS v XpIoT® AVaKAIVICEWS TGOV TTAVTWY — <& TIG &V
XpIoT®, KavA KTigIg" 1@ apxdia TapfABev, idou yéyove kaivd T Travta» (B’ Kop. €, 17) kai kAfoig
TTPOC TTAVTOG TOUS AvOPWTTOUS TIPOOWTTIKAG METOXAC £V EAeuBepia €ic TV aiwviov {wnv, €ig TAV XApPIV
100 Kupiou nudv Incod XpiaTtol kai €ig Trv aydamnv 1ol ©gol kai Matpdg, did va Biwoouy év Th
‘EkkAncia v koivwviav To0 Ayiou MNveuyatog. «Bouhopévwy yap oU TUPAVVOUUEVWY TO TAG
owTnpiag puotipiov» (Magipou Tol Ouoloyntod, Ei¢ 1iv mpoaeuxnv 1od lNarep nuwv. PG 90, 880).
'O émaveuayyeAiouég 1ol Aaol 1ol O€ol €ig TG ouyXPOVOUG EKKOOMIKEUUEVAG KOIVWVIAG, WG ETTIONG
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Kai 0 ebayyeNloudS Oowy eigéTI Bév Eyvwploav TOV XpIoTov, atroteAolv AdIAAEITTTOV XPEOG TG
‘EkkAnoiag.

lll. H Oikoyéveia - eikwv TAS aydmng rod Xpiorod mpo¢ v EkkAnaiav

7. 'H OpB6d0&0g ‘EkkAnaia Bewpel TAV AkaTdAuTOV AyaTTnTIKAV EVwalv avopog Kai yuvaikdg
«puatnpiov péya... €ic Xpiatédv Kkai eic v ‘EkkAnaiavy, (E@eo. €', 32) kai TV TTpokUTIToucay £ alTtol
oikoyévelav, i 0TToia ATTOTEAET TV WOVNV £yyUnoiv TG YEVVAOEWS Kai TAG avatpoig TV TEKVWY,
OUHQWVWG TTPOGS T6 oxédlov TG Beiag Oikovopiag, « EkkAnaiav uikpdvy (lwdavvou

XpuooaToyou, Ymouvnua gic v mpo¢ E@eaioug émartoAnv, K. PG 62, 143), mapéxouaa gig alTtAv
TAV KATGAANAOV TTOIMAVTIKAV OTAPIEIV.

'H aUyxpovog Kpioig Tol yauou Kai TAS OiKoyeVeiag gival ATTOTOKOS THS KPIoEWS TAG EAcUBEPIag wg
€000VNG, TAC CUPPIKVWOEWCS aUTRAG €ig EUBAINOVICTIKIV AUTOTTPOYUATWOIV, TS TAUTICEWS TNG ME
aTodIKAv alTapéakelav, alTapkelav Kai alTovouiav, kai TAg amwAeiag Tod puoTnplokold XapakTipog
TAG EvWwoewg avopadg Kai yuvaikog, we kai Tiig Aeng 1ol BuaiaoTikol ABoug Tfig dydarng. H
oUyXPOVOG KKOOUIKEUNEVN KoIVwYia TTpoaeyyilel TOV YAPoV Pé Ay KOIVWVIOAOYIKA Kai
TTPAYMATIOTIKG KPITHPIA, Bewpoloa auTov we Piav ATTARY Jop@Av OXECEWG, HETALU OAWV TWV GAAWY,
ai otroial dikalodvTal €€ ioou BeOIKAG KATOXUPWOEWG.

'O ydapog cival £KkANCI0TPAPES EpyacTrpiov wig &v AyaTrn Kai avuTTépBANTOg dwped TS XdpITog Tol
©e00. H «UynAn xeip» 100 «aguvdéToU» @0l «AoPATWGS TIAPEDTI, TOUG GUVOTITOUEVOUG APUOJoUTax»
peTd T00 XplioTol Kai per’ dGAAAAwv. Oi otépavol, oi oTroiol ToTroBeTolvTal £TTi THG KEPAARG TOT
VUH@Iou Kai TAG vOu@NG KaTd Tiv TéAeaIv To0 yuoTnpiou, TTapatTéuTrouy eig Trv didoTaciv TS Buaiag
Kai TAg TTARPOUG APIEpWITEWS €ig TOV OV Kai gig dAANAoug, dvagépovTal O€ étTiong Kai €ig TRV (wiv
TA¢ BaolAciag To0 ©<ol, ATTokaAUTITOVTEG TAV €0XaTOAOYIKAV dvagopdv Tol YuaTtnpiou TAg aydaTTng.

8. H Ayia kai MeydAn 20vodoc¢ amreuBuverai Ler’ idiaitépac ayarmng Kai aTopyAs mpog 1é¢ maidia kai
O6Aoug ToU¢ véoug. Méaa €ig TOV KUKE@VA TWV GAANAOQVAIPOUNEVWY OPICUGV THG TAUTOTNTOG TG
TaIdIKAG AAIKIAg, f aylwTtdTn AUOV EkkAnaia rpoBdaAAel T Kuplakd Adyia, «€av un oTpa@iTte Kai
yévnoBe w¢ Té Traudia, oU pn €icéABnTe gig Trv BaaoiAciav TGv Oupavivy (Matb. in’, 3) kai 16 «6¢ Gv
pnf 8éEnTan v BaolAgiav 100 ©g0l wg Traidiov oU un €igéABn €ic altrv» (Aouk. In’, 17), wg kai doa
avaeépel 6 ZwTrp AUAY oI €keivoug, oi OTToiol «KWAUoUVY (Aouk. In’, 16) T TTaidia va Tov
TTANoIdoouyV Kai dI' 6ooug Té «okavdaAifouvy (Matb. In’, 6).

'H ExkAnaoia TTpoa@épel €ig ToUG vEéoug 61 ATTAGG «BonBeiavy, dAAG TAV «aARBeIavy» TAG
BeavBpwTivng KaIvig v XpioT® Jwiic. Oi 6pB6d0tol véor dpeilouv va auveldnToTroifoouy &Ti ival
QOpPETC TG Makpaiwvog Kai euAoynuévng TTapaddocwc 1iig Opboddou EkKAnaiag, Tautoxpovwg O
Kai oi guvexlioTai aUThg, oi d1roiol 8d diaguAdooouv Bapparéwg kai B kaAAiepyolv pé SUVANIOUOV
TG¢ aiwvioug &giag T Opbodotiag dia va didouv Trv (cidwpov XpIaTiavikAv JapTupiav. ‘EE altv 04
&vadeixBoiv oi peAovTikoi didkovol Ti¢ 'ExkkAnaiag 1ol XpioTol. Oi véol, Aoimév, givar 8x1 GTAGC 16
«MENNOVY TG 'EKKANTiag, GAAG Kai 1) Evepydg Ekppaais TG @IAoBEou kai @IAavBpwTTou (Wi auThg &v
TG TTAPOVTI.

IV. H kara XpioTév maideia

9. Eic v émoxnv pag, rapatnpodvTal €i¢ TOV XWpov Ti¢ aywyic Kai TA¢ TTaideiag véal TAoEIg
AVOPOPIKWE TTPOC TO TTEPIEXOPEVOV Kai TOUC OKOTTOUC TA¢ TTaideiag, OTTwe Kai we TTpog 16 Béua Tig
Bewprioewg Ti¢ TTaIdIKAS NAIKiag, ToU pdAou Tdoov Tol diIdackalou Kai ToU pabnTtold, 6cov Kai Tol
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ouyxpdvou oxoAsiou. 'EQ’ boov ri maideia dvapéperar 6x1 ATAQC gic 6,11 eivai, GAA’ gic auté 16 ormoiov
OQeilel va eival 0 GvOPWITOC Kai €I TG TTEPIEXOMEVOV THS £UBUVNG Tou, €ival alTovénTov OTI 1 €KWV,
TAv OTToiav Exouev dId TOV GvBpwTTov Kai O1d T6 vonua Tfig UTTdpgewg Tou, kabopilel TV ATToyiv Jag
kai d1G v TTaideiav Tou. TO KUPIAPXOV OrUEPOV EKKOOUIKEUUEVOV ATOUOKEVTPIKOV EKTTAIDEUTIKOV
ouoTtnua, 16 otroiov TaAavilel TAV véav yevedv, TTpoBAnuarTifel kai TV ‘OpBddotov EKKAnaiav.

Eig 16 kévTpov Tiig TroipavTiKAg pepiuvng TAG ‘EkkAnTiag eupioketal pia raideia, r otroia dmmoBAETEl
Ox1 gévov €ig TRV vonTikAv KaAAiépyelav, AAAG kai €i¢ TAv oikodounv Kai TAv avaTtTuélv Tod guvoiou
AvOPWITOU WG YUXOOWHMATIKAC Kai TIVEUUATIKAG OVTOTNTOG, CUUPWVWS TTPOG TAV TRITITUXOV

apxnv ©sd¢, GvBpwrirog, k6auog. Eic Tov katnxnTikdv alTiic Adyov, 1 ‘'OpBddofoc EKKANGia KaAET
@INOOTOPYWS TOV Aadv ToU Oeol, idia ¢ ToUg vEoug, gic EvauveidnTov Kai EvepyoOv CUPMETOXAY Eig TV
Cwnv TG EkkANoiag, kahAiepyolaoa gig autoug Tév «apioTov TToBov» TG €v XploT® (wig. OUTw, 16
XPICTETTWVUMOV TTANpwHa eUpiokel &v TH BeavBpwTrivn Kolvwvia T ‘EkkAnciag Utrapgiakdv oTAplyua
Kai Biwvel év alTth TV dvaoTaoiyov TTPOOTITIKAY TAS KATA XApIv OeWoewd.

V. H EKkAnoia évwITiov TWV CUYXPOVWVY TTPOKACEWY

10. 'H ExkAnaia To0 XpioTol €UpIioKETAI GAPEPOV AVTIMETWTTOC AKPAiWY A Kai TTPOKANTIKWV
EKPpaoewy TAG ideoAoyiag THG EKKOTUIKEUOEWG, EVOIOBETWY €iG TAG TTONITIKAG, TTOMTIGHIKAG Kai
KOIVWVIKAG £€E€Aitelg. Baoikov aToixeiov Tfg ideoAoyiag Tig ékkoopikeloewg UTTRpEe TTavTOTE Kai
TTOPAPEVEl HEXPI OAREPOV 1N TTARPNG aUTOVOUNaIG ToU avBpwTTou ATrd TV XPIoTOV Kai aTrd TV
TIVeupaTiknyv €mpporv Ti¢ ‘EkkAnaiag, d1& T¢ auBaipéTou pdAioTa TauTtioewg TG 'EKKANaiag Tpdg
TOV ouvTNPENTIOUOV, WG £TTiong Kai d1& ToU dviaTopriTou Xapaktnpiopol alTig wg Ofbev £uTrodiou €ig
Traoav Tpdodov Kai ECENIEIV. Eig TAg ékkoapIkeUpévag ouyxXpPOVoUS Kolvwviag 6 avBpwTrog,
ATTOKEKOMMPEVOGS ATTO TOV OV, TauTiCel TAV €AeuBepiav Tou Kai Té vonua TG (WG Tou pé amrdAuTov
auTovouiav Kai Yé ATTODETUEUTIV ATTO TOV QiWVIOV TTPOOPICHUOV TOU, UE ATTOTEAEOUA TEIPAV
TTOPAVONCEWY Kai OKOTTIUWY TTAPEPUNVEIRDV THG XPIoTIAVIKAG TTapadooews. OUTwG, i dvwbev
Xopnynaig Tig &v XploT(® €AeuBepiag kai f TTPd0d0G €ig 10 «péTpoV NAIKIag ToU TTANpWHATOG TOU
XpioTol» (E@eo. 8°, 13) Bewpeital 6T1 avTioTpateUeTal TAS alToowTNPIKAS Tdoeig ToU dvBpwTou. ‘H
BuoIaoTIK aydaTtn agloAoyeital wg AoUuBaTog Yé TOV ATOPOKEVTPIOUOV, £V O AOKNTIKOG XOPOKTHP
100 YpIoTiavikol ABoUG KpiveTal WG apopnTog TTPOKANCIC did TOV £0dAIPOVIOUOV TOT GTOHOU.

'H tauTioig TAg ‘EkkAnGiag pé cuvtnpnTiopdv, doupBiBacTov TTpd¢ TAV TTpoddov Tol TToATIouod, eival
aUBaipeTOG Kai KATAXPNOTIKA, €9’ OO0V ) GUVEIdNOIG TAG TAUTOTNTOG TAWV XPIOTIAVIKWOV Aa®V QEPEI
avegitnAov TV oppayida Tig diaxpovikic oupBoAig TG EkkAnaiag Ox1 povov €ig TRV TTONITIOTIKAV
kAnpovopiav auTt®@v, GAAG Kai €ic Tv OyId dvamTulv Tol BUpabev TTONITIONOT yevikKwTEPOV, Aol O
@eb¢ £Beoe TOV AGvOpwTTOV OiKovOoV TAG Beiag dnuioupyiag kai guvepydv AuTod év T KOoUw. H
0Op0bddoéo¢ EkkAnaia, Evavr Tod ouyxpoévou «avBpwimoBeoly», TPoLdAAel TV « OedvBpwimovy w¢
Eaxarov uérpov v maviwv: « OUK GvBpwtrov amoBewBévta Aéyouev, GAAG Ocdv EvavBpwTtrioavTay
(lwavvou Aapaoknvoi, "Ekdoois akpiBng 1 0p8od6éou miotewg, I, 2. PG 94, 988). Avadelkviel 8¢
TRV owTNPEILON dARBeiav Tol GeavBpwTTou Kai T6 ZWu& Tou, TAV EkkAnciav, wg TéTTOV Kai TpOTTOV
TAG €v €éAeuBepia (WG, WG «aAnBeuelv év aydarm» (TTPPA. E@eo. &', 15) kai wg petoxryv, AON i TAG
YAg, €ig TAV {wnv 100 dvaoTtavtog XpioTod. O BeavBpwTivog, «oUkK ¢k To0 kdapou» (lwdav. In’, 36)
xapaktip TAg EKKAnaiag, 6 01Toiog TpEQel Kai KaTeuBUVEl TAV «&V TM KOOUW» TTapouaciav Kai
paptupiav alTAg, eival doupBiBacTog pé Kade pop@riv cuaxnuatiopod Ti¢ 'EkkANGiag ué Tév kOGHOV
(TTPRA. Pwu. 1B, 2).

11. Aid Tiig ouyxpdévou GvaTTTUEewg TV ETIOTNU®V Kai TAG TEXVoAoyiag, ) {wn pag aAAGlel
pIQIK®G. Kai 6,11 ém@épel ahAaynyv €ig TOV TpdTTOV {Wiig ToTU dvBpwTToUu, ATTaITET ATTO EPOUG TOU
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dIGkpIolv, £’ 600V, EKTOC TWV ONUAVTIKWOV EUEPYEDIRV, OTTWCS A.X. 1] DIEUKOAUVOIC TAC
KaBNUEPIVOTNTOC, N ETTITUXNG AVTIUETWTTIOIC ooBaplv AaBeveliv Kai ) Epeuva 1ol dlIaoTAPATOC,
€ineda émmiong dvmipéTwTrol Kai Yé Tag apvnTIKAG EMTITWOEIC THS ETTIOTNUOVIKAS TTpoddou. YTTdpxel O
KivOUVOC XEIpaywynoewg Tig avBpwTrivng EAeudepiag, Xprioswg 1ol dvBpwTTou w¢ atmAol péoou,
oT1adlakig aTrwAeiag TToAUTIiYWY TTapaddoswy, ATTeIAAG A Kai KataoTpo®iig Tod Quaikol
TTEPIBAANOVTOG.

‘H émoTAun, ammé v idiav TV QUOIV TNG, dév B1aBETElI SUOTUXWGS Td avaykdia péaa dId TRV TTPOANWIV
Kai Tv BepaTtreiav TTOAGV €K TV TTPORANUATWY, TG OTTOIA TIPOKAAET Auéowc f Eupéows. H
ETTIOTNUOVIKN YV@OIS O€V KIvNTOTTOIET TRV NOIKAV BoUAnaiv 100 avBpwirou, 6 OTTOI0G, KAiTol YVWICEl
TOUC KIVOUVOUG, ouvexilel va dpd wg £av dév éyvwplilev. 'H ammdvinoig gigc Td coBapd Utraplakd kai
ABIKG TTpoRAruaTA TOT AVOPWITOU Kai €i¢ TO aiwviov vonua TA¢ {whig alTol Kai Tod kAopou, dév gival
duvaTtov va 606 Xwpig piav TTVEUUATIKIV TTPOCEYYIOIV.

12. AidyuTOG Eival €i¢ TAV ETTOXAV Hag O vBousIaopdg dIG TAS EVTUTTWOIAKAS EEENEEIC i TOV XDpoV
g BioAoyiag, TA¢ MeveTikig Kai Tiig Neupoguaioloyiag 100 £ykepdAou. MpokerTal o EmMOTNUOVIKAS
KOTOKTAOEIC, TO £0POC TV £QAPUOYDV TRV OTIoIWY EVOEXETAI VA TTPOKAAEDT COBAPWTATA
avBpwTtroloyikd kai ABIKG SIAAuPaTa. H dveéédeykTog xpRais TA¢ BiotexvoAoyiag ic v apxnv, Tiv
diapkeiav Kai 16 TéAog Tiic (wiic, BéTel €ic Kivouvov TRV auBevrtikiv TAnpdTnTa autfic. ‘O avepwTrog
TTEIpapaTifeTal EviovwTEPOV WE TrV idiav Tou QUaIV KaTtd akpaiov Kai ETTikivouvov TpdTrov. KIvOuveUel
V@ PeTOTPATT €i¢ piav BlIoAoYIKAV punxaviy, €ig hiav ATpOcWITTOV KOIVWVIKAYV Movada f €ig piav
OUGOKEUNV EAEYXOUEVNG OKEWEWC.

'H 'OpBdd0E0c 'ExkAnaia Sév ival BuvaTtov va Trapayeivn €i¢ 16 TepIBWpIoV TAS oulNTAOEWS TOGOV
otroudaiwy AvepwITToAOYyIKWV, NBIKWV Kai UTTapEIaK@V ¢NTNUATWY. ZTnpieTal €ig Be0didaKTa
KpITApIa, dvadeikviouoa TAV ETTIKAIPOTNTA TAG 0pB0dOEoU avBpwTToAOYiag ATTéEVavTI €iG TAV
gUyxpovov avaTpoTiVv TV agiv.'H EkkAnoia nudv duvartal kai OQeilel va EKQpaan £V T KOOUW
TAV TTPOPNTIKAV aUTAG ouveidnalv €v Incol XpioT®, 6 o1roiog év T EvavBpwTrioel TpogéAaev OAov
16V GvOpwWTTOV Kai ival 76 ATTOAUTOV TTPATUTTOV TS AVAKAIVICEWS TOU AvOPWTTIVOU YEVOUC.
MpoPdAAer TV iepdTnTa THG (WS Kai TOV XapakTipa Tol avepwITou WG TTPOCWTIOU £ AUTAG TaUTNG
TAC ApXfS TS CUMAWEWC. TO Bikaiwua €i¢ TAV YEVWNGOIV €ival TO TIPWTOV PETAEY TGOV AvOpWTTiVV
SikaiwudaTwy. 'H EkkAnoia wg BeavBpwTrivn Kolvwvia, €ig TAV OTToiav €KaoTog AvOpWTTOG ATTOTEAET
MOVAJIKAV OVTOTNTA, TTPOWPICUEVNV EIG TTPOOWTTIKAV KoIvwviav YeTd To0 Ool, AvTIoTEKETAI €iG
TTAoav TTPOCTIA0EIaV AVTIKEIUEVOTTOINOEWS TOU AVOPWTTOU, HETATPOTTIAG TOU €ig HETPHOIKOV UEyEDOG.
OUdév EmoTnuoviKOV Emmiteuypa EmTpémeTal va Biyn Tiv dElotrpéteiav To0 GvBpwTTou Kai TéV Beiov
TTpoopIoUOV auTol. ‘O dvBpwTrog dév TTpoadiopileTal pdvov aTTo Té yovidid Tou.

ETri i Baoewg alTig BepeAiolTal ) BionBikn €€ éméwewg 0pBoddou. Eig piav émoxnv
aAAnAocuykpouopévwy gikovwy Trepi Tol dvBpwTTou, i 6pB&doEog BionOikr TTpoBAaAAel, trévavTi gig
BUpabev auTovOuOUG Kai CUPPIKVWTIKAG AvBpwTTOAOYIKAG BEWPNOEIS, TAV KAT €ikOva Kai Kad’
Opoiwalv ©col dnuioupyiav Tol dvBpwTToU Kai TOV aithviov TTPooPIGUOV alTol. ZUNBAEAAEl oUTWG €ig
TOV EUTTAOUTIONOV TAG QINOCOQIKAG Kai ETTIOTNUOVIKAG oUlNTACEWGS TWV BlonBIKWYV BepdTwy dId TG
BIBAIKAG avBpwTToAoyiag Kai TAC TTveudaTIKig éuTTeipiag Tig Opbododiac.

13. Eig piav TTaykdopIoV KOIVWViav, TIpOCaVATONITUEVNV €iG TO «EXEIVY Kai TOV ATOUOKEVTPIGUOV, N
‘OpB6dotoc KaboAikr) ‘EkkAnaia TpoBdAAel Tiiv aArBeiav TA¢ év XpIoT® Kai TS kaTtd XpioTév {wiig,
TRV EAeUBEPWC TapKoupévny €ig TV KaBnuepivrv wrv ékdoTou avopwtrou did TV Epywv alTol
«Ewg gotrépacy (Wahy. py’, 23), 81d TV 6Toiwv oUTog kabioTaral cuvepydg Tol aiwviou MaTpdg —
«O@¢eol éoev auvepyoi» (A Kop. Y, 9) — kai o0 Yiol AUToU, «0 MatAp pou Ewg GpTi £pyadeTal Kayw
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épyalopai» (lwav. €7, 17). 'H xdapic 100 Oeol ayiael 61d To0 Ayiou MveluuaTog Td £pya TOV XEIPHDV
100 ouvepPyolvTog TQ) Oe® AvBPwWTTOU, AVadEIKVUOVTAG TRV £V aUTOIG KaTdgaaotv TAG (WG Kai TAG
avOpwTrivng Kolvwviag. ‘Eviog altol 1ol TTAaiciou ToTroBeTeTal Kai 1 XpIoTIavikr) GoKnaolg,
dlapépouoa PIZIKWG ATTo KABe dUIaTIKOV AoKNTIoPSY, 6 OTTOI0G ATTOKOTITEI TOV AvOpwITOV ATIO TRV
Cwnv kai &td 1év auvavBpwTrov. H xpioTiavikr Goknoic kai 1y éykpdreia, ai 0Troial cuvdéouv TOV
avBpwTrov Pé TV puoTnplakny wrv 1A ‘EkkAnciag, dév agopolv pévov gig TovV Jovayikov Biov,
GAG ival XapaKTnPIoTIKOV TAS éKKANGIGOTIKAS (WS €i OAag Ta¢ ékpavaeig auTAg, ATITA HapTupia
Tfig TTapouaiag ToU éoxaToAoyikoU TIVeUNATOC €i¢ TRV eUAoyNUEVNY BIOTAV TOV TTIOTMOV.

14. Ai piCai TAi¢ oikoAoyIKAS Kpioews eivar TTveupaTikai kai fBikai, évBIABETOI €i¢ TAV Kapdiav EKAOTOU
avOpwTrou. AUTA N Kpioig €mdeivolTal KaTd ToUg TEAEUTAIOUC aitdvag €€ aiTiag TEMV TTOIKIAWY
SIXAOUMV TTPOKAAOUUEVWY ATTO avBpwTTiva TTAON, 6TTwe ) TAgoveia, ) atrAnaTia, 6 Eywioudg,
APTTOKTIKA O1A0€0IG Kai ATTO TAG EMTITWOEIS aUTV £TTi TOU TTAQAVATOU, WG ) KAIMOTIKA GAAayn, ) OTToia
TTAéoV ATTEINET €ig peydAov BaBudv 16 QUOIKOV TTEPIBAANOV, TOV KOIVOV HUGV «oikov». H pAEIC TAS
OX£0EWG AVOPWITOU Kai KTIoEWC gival SIaoTPEBAWOIC TAS AUBEVTIKAS XPHOoEWS TAS dnuioupyiag Tod
©¢e00. H avtipeTwmolg To0 oikoAoyikod TTpoBARuaTtog i 1A Bdoel TGV dpx®V TG XPIOTIAVIKAS
TTaPadOoews ATTaITET X1 HOVoV peTdvolav did TAV auapTiav TAG EKUETAANEUTEWS TV PUOIKDV TTOPWV
100 TTAQVATOU, fTOI PIJIKAY GAAQYAV VOOTPOTTIOG Kai GUUTTEPIPOPAS, AAAG Kai AOKNTIOUOV, WG
avTidoTov €ig TOV KatavaAwTiopdy, €ig TAV BeoTroinaiv TV Avayk®V Kai €ig TAV KTNTIKAV OTACIV.
MpoUTtoBéTel £tmiong Kai TAvV YeyioTnv e00UVNV AUQY VA TTapadwowey €i¢ TAG ETTEPXOMEVAS YEVEAS
Biwaipov uaoikév TTepIBAaANov kai TV XpAolv auTtol katd Beiav BouAnaiv kai eUAoyiav. Eig 1d
puoThpla TS 'EKKANGiag katagaaokeTal i dnuioupyia kai 6 avBpwTrog évdouvauwveTal 81 vd
AeIToupyf WG 0ikovouog, PUAAE Kai «iepelc» auTig, TTPoodywyv TauTNV dogOAOYIKWGS TM Anuioupy® —
«Tda Zda €k TOV ZOV, Zoi TTpooPEépopey Katd TravTa Kai d1d TTavtay — Kai KaAAEpyQV eUXAPIOTIOKAV
oxéalv ué TRV KTigv. ‘H 6pB0d0oLoc auTr eUayyeAIKN Kai TIATEPIKI TTPOTEYYIOIC OTPEQPE! £TTIONG TAV
TTPOCOXAV HAG €iG TAG KOIVWVIKAG dIAOTACEIS Kai TAG TPAYIKAG ETTITITWOEIS TAG KATAGTPOPRAG TOU
@uoikoU TTePIBAAAOVTOG.

VI. H EkkAncia évwiTiov TS TTAyKOOGUIOTTOINOsWS, AKpaiwv Qaivouévwy Biag kai
THC NETAVAOTEUOEWS

15. 'H oUyxpovog ideoAoyia 1ii¢ maykoouiomoinoswg, i otroia EmBAAAeTal GBopUBwWG Kai éatrAodTal
paydaiwg, TTPOKAAET ON ioxupoUs KAUSWVIGHOUG €ig TAV oikovouiav Kai TRV Kolvwviav gig
TTayKOodiov KAipaka. H émBoAr Tng Exel dnuIoupyAoEl VEAG HOPPAG CUOTNHATIKAG EKUETAAAEUOEWS
Kai KoIvwVIKig adikiag, Exel oxedIdoel TV OTOdIOKNV £E0UDETEPWAIV TAV EUTTOBIWY TV AVTITIOEUEVWY
£OVIKOV, BpNOKEUTIKQY, i0e0AoyIKDV 1| GAAWY TTapaddocwy Kai £xel idn 0dnynoel €ig TV
aTToduUVAPWaIV ) Kai gi¢ TAV TEAIKAY ATTOBOUNGIV TV KOIVWVIKOV KATOKTACEWY, UTTO TO TTpOaXNHa
péAioTa TR OfBev Avaykaiag AvaouyKpoTHoEwS THG TTAYKOTiou oikovopiag, SieupUvouca oUTw T0
XAoua geTagu TAouciwy Kai TITwywv, duvauitiouaa Trv KOIVWVIKAV CUVOXAV TWV Aa®vV Kai
avappItridouoa véag £0TIOG TTAYKOOHIWY EVTACEWV.

'H ‘OpB6d0Eog EKKAnTia, EvavT TG ICOTTEOWTIKAG Kai ATTPOCWTTOU OOYEVOTTOINOEWG, TAV OTToiaV
TTPOWOET ] TTAYKOGHIOTTOINGIG, GAAG Kai TGV dkpoTrATWY ToU £0voQuAETIoNOU, eionyeiTal TV
TTpooTaciav TAS TAUTOTNTOG TWV AA®V Kai TRV EvioXuaiv TG EviomoTnNToC. 'QC EVAAANAKTIKOV
UTTéOeIyua did TV EvOTNTa THS AvBpWTTOTNTOS TTPORAAAEI TRV ApBpwTrv dpydvwolv Tig EkkAnaiag,
émi 7f) Bdoel TG icoTipiag TV KaTd ToTTOUC 'EKKANCIOV. H EKKAnGia avTiTiBeTal €i¢ TV TTPOKANTIKAV
atreIAfv did Tov alyxpovov avBpwTrov Kai TS TTOMTIOTIKAG TTapadooelg TV Aadv, TV oTroiav
EUTTEPIKAEIEI 1) TTAYKOOMIOTTOINCIS Kai i apxn TG «idlovouiag T oikovopiag» fj Tol oikovopiouod, 1
auTovéunaig dnAadn TAg oikovopiag &tod Tag {wTIKAG Avaykag To0 AvBpwTToU Kai | JETATPOTTA TNG
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gic auTookoTov, mporeiver 6¢ piav Biwaiuov oikovouiav, TeEOeueAiwuévny €ic TGS Apxac 100
EutayyeAiou. OUtw, pé Trugida 1év Kupiakov Adyov «oUk 1T GpTw Povw {roetal GvOpwTTrog» (AOUK.
0, 4), 1 'EkkAnoia dév auvdéel TRV TTpoodov To0 avBpwTrivou yévoug Pé povnv trv Gvodov 1ol
BloTikoU £mMITTéEDOU ] PE TRV 0IKOVOUIKAV AVATITUEIV €iG BAPOG TV TIVEUHATIKWV AEIV.

16. 'H ExkAnaia dév avapiyvueTai €ig TAV TTONITIKRAY, v T oTevii onuacia 100 6pou, GAN Suwe N
HapTUpia GUTAS €ival oUCIACTIKMS TIONITIKY, WS PéPIUVA SIG TOV AVBPWTTOV Kai THV TIVEUHATIKAY
éAeuBepiav Tou. O Adyoc 1ic EkkAnoiag UTTiipge TravToTe dlakpITOg Kai B4 TTapaueivn €ig 16 dinvekEg
Hia o@eiAeTikn TapéuBaaic uttép 100 dvBpwrrou. Ai katd T10TTOUG OpBodogol EkkAnaial kaAolvTal
orfjuEPOV VA oikodouroouv diav véav ETToIKodoUNTIKAV ouvaAAnAiav pé 16 KOOUIKOV KPATOoG dikaiou
gic 16 véov TTAaioIoV TV BIEBVIV OXETEWY, CUNPWVWGS TTPOC TO BIBAIKOV «ATrodoTe Td ToU Kaioapog
16 Kaioapi kai 1é 100 @0l 10 Oew» (MaTh. kB’, 21). 'H ouvarAnAia altn déov OTTwg diaocwln TV
idloTrpoowTriav ‘EKKANGiag kai kpdToug Kai dlac@ahiln TV eilikpIvii cuvepyacoiav alTV ETT WEEAEIQ
TAg TTpooTaciag Tig povadikig agiag Tod avBpwTTou Kai TWV €EvielBev ATTOPPESOVTWV JIKAIWUGETWY
aUTod, wg Kai TAG KOIVWVIKAG dikaloauvng.

Ta dikaiwuara o0 GvBpwTou eUpioKOVTAl OrUEPOV E€ig TO KEVTPOV TAG TTONITIKAG WG ATTAVTNOIG €ig
TAG OUYXPOVOUG KOIVWVIKAG Kai TTONITIKAG Kpioelg Kai dvatpoTrdg Kai did TRV TTpoaTaciav TAg
é\euBepiag 100 aTopou. 'H Tpoaéyyioig TV JIKAIWUATWY ToU avBpwTrou UTTd TG OpBoddiou
EKKANGIag ETTIKEVTPWVETAI €ig TOV KivVOUVOV EKTITWOEWS TOU ATOUIKOTD JIKAIWUOTOG €iG
ATOUOKEVTPIOUOV Kai dIKalwpaTIoNov. Mia To1auTn €KTpoTr AciToupyei €ic Bapog Tol KoIvoTIKoU
TrepIEXOPEVOU TAG EAeuBepiag, OdNYeT €ig TV alBaipeTOV JETATPOTTHV TWV JIKAIWHUATWY Eig
€UdaIUOVIOTIKAG OIEKOIKATEIS Kai gi¢ TAV avaywynv Tig émo@alolc TauTioews T EAeubepiag pé TV
aoudoaoiav To0 ATOPOU €iG «OIKOUMEVIKAV G&iavy, 1) OTToia UTTOOKATITEI TG BEUEAIA TEV KOIVWVIKGV
agiv, Tig oikoyeveiag, TG Bpnokeiag, To0 £Bvoug Kai ATTEIAET BepeAIdEIG NOIKAS Agiag.

'H 6pB6d00g Aoirév katavonaig Tol avBpwTrou avTiTiBeTal Tooov €ig TAV dAalovikrAv atmobéwalv 1ol
ATOMOU Kai TAV dIKAIWPATWY Tou, OO0V Kai €ig TAV TATTEIVWTIKAYV KATAPPAKwalv To0 avBpwTrivou
TIPOCWTTOU €i¢ TAG GUYXPOVOUC YIYaVTIQiag OiKOVOUIKAG, KOIVWVIKAG, TIOMITIKAG Kai ETTIKOIVWVIAKAG
dopdc. H mapadoaic 1fic Opbodociag givar Ave€avTANToC TMyr wTIKGV GANBeI®dV Sid TV GvOpwTTOV.
OUdc¢ic étiunoe 1év GvBpwTTov Kai éuepiuvnoe o' altdv Téoov, 6oov O OedavOpwTTog XPIoTOS Kai I
‘ExkAnoia Tou. OeueNddeC AvOpWTTIVOV dikaiwpa gival ) TrpooTaacia T dpxAg TS OpnoKEUTIKAG
é\euBepiag UTTé TTAoag TAG TTPOOTITIKAG AUTAG, fTol TAG €AeUBEpiag THG oUVEIBNOEWG, TG TTIOTEWC,
TAg AaTpeiag kai OAwV TV ATOPIKWV Kai GUANOYIKGV Ekpdocwy BpnoKeUTIKAG éAeubepiag,
ouuTrepIAapBavopévou Kai Tod dikalwpaTog EKGoTou ToTol VA TEAR AKWAUTWS atrd oiavonTroTe
KpaTiKAV TTapéupactv Ta BpnoKeUTIKA Tou KabrikovTa, kabwg kai Ti¢ éAeuBepiag dnuoaiag
d1daokaliag TAg Bpnokeiag kai TV TTPOUTTOBECEWV AgIToupyiag TV BPNOKEUTIKOV KOIVOTATWV.

17. BioOuev arjpepov E€apaiv voonpv aivouévwy Biag év dvouat ol Oeol. Ai ékpréeig
@ovTapeVTaAiopoU €ig TOUG KOATTOUG TGV BPNOKEIGDV KIVOUVEUOUV VA GBNYACOUV €ig TV ETTIKPATNCIV
TAG ATOWewg OTI O POVTAPEVTAAIOUOG AVAKEI €ig TV ouciav Tol BpnakeuTikol @aivopévou. 'H aAnBeia
Suwg ival 611 6 ovrapeviaAiouds, W «AAOS oU kat’ Emiyvwaoivy (Pwy. I, 2), drroTeAel ékppaciv
voonpac BpnokeutikdtnToc. O aAndn¢ xploTiavég, Katd 16 TTpdTuTIoV Tol oTaupwBévtog Kupiou,
BuaoialeTal kai Bév BuaIalel, kai dI& TOV Adyov alTov ival © aUoTNPOTEPOS KPITAG TOU OTTOBEVBATTOTE
TTpoEPXOEVOU PovTapevTaAiopol. ‘O eilikpiviig diaBpnaokelakdg diahoyog cupPBAaAAel i Thv
avamTtugiv auoiBaiag EuTTioTooUvng, €ig THV TTPowONaIv TAG giprvng Kai Ti¢ kataAAayic. ‘H EkkAnaoia
aywvietal 81G v& KaTaoTACN aioBnToTépav TAV «avwBev giprvnvy €11 i yig. ‘H dAnBiv giprivn dév
EmITUYXAveTal Pé TAV SUVApIV TV OTTAWY, AAAG pdvov Bid péoou TG AyatTng, ATIG «oU ¢nTel Td

20



gautiic» (A’ Kop. 1y’, 5). To €Aaiov Tii¢ TTioTewg TIpéTrel va xpnoiyotroifjtal Sid va atraAdvn kai va
Bepatreln TA¢ TTOAAIGS TTANYGS TOV GAAWV Kai Ox1 va dvappitTidn véag £oTiag Yiooug.

18. 'H OpBod0oéo¢ ExkkAnaia mapakoAouBeT ué movov Kai TTPOOEUXHV Kai KaTaypagel THv peyainv
oUyxpovov QvBpwITIaTIKAV Kpiolv, TAV £TTEKTACIV TAG Biag Kai TV EVOTTAWY cuppAtewy, TOV dIWYUOV,
TAV €kOIWEIV Kai TAg dohooviag JEADY BPNOKEUTIKWV YEIOVOTATWY, TAV Blaiav GTTOUGKPUVTIV
oikoyevelv &1o Tag £oTiag Twv, TAV Tpaywdiav TAg éuTropiag avBpwTttwy, TV TTapapiaciv TV
Baoik®V SIKAIWPATWY ATOPWYV Kai Aav Kai Tév éEavaykaouov €ic ahhayryv mioTewg. Katadikdadel
aTrePIPPATTWCS TAC ATTaywydg, Té BacavioThpla, TAg idexOeic ékTeAéaelg. KatayyéAAel Thv
KATOOoTPOQV VAWV, 8pnoKEUTIKOWV CUMBOAWY Kai pvnueiwv TTONITIoNOU.

'H ‘OpB06d0goc EkkAnaia dvnouxel idiairépwg O1& TV KATACTACIV TWV XPICTIAVIV Kai TV GAAwWV
OIWKOPEVWYV €BVIK(V Kai BpnoKeUTIKGV PelovoTATwY TAG Méang AvaTtoAig. EidikwTtepov, atTeuduvel
EKKANOIV TTPOG TAG KUBEPVAOEIG €V TH TTEPIOX, VA TTpooTaTeloouv ToUg XpIoTIavikoUg TTAnBuouoUc,
T0UG ‘OpB0ddE0UG, ToUg Apxaioug AvaToAikoUg kai Toug AoItrolg XpioTiavoug, oi éTroiol £mmeRiwoay
€ig 16 Aikvov 100 XpioTiaviopol. Oi ynyeveig xploTiavikoi kai oi GAAol TTAnBucpoi £xouv
ATTAPAYPATITOV JIKAIWHG VA TTOPAMPEIVOUV €ig TAC XWPAS aUTWV WS TTOAITal Pé ioa SIKAIWUATA.

MpoTpétropev AoITTOv OAOUG TOUG EUTTAEKOUEVOUG, AVEEAPTTWS BPNOKEUTIKMV TIETTOIBATEWY, VA
¢pyadwvtal dId TRV KaTaAAayryv Kai dId TV oeBacudy TV AvopwTTivwy JIKAIWPATWY, TTPWTIOTWG &
d1G TRV TTpoaTaciav Tol Beiou dwpou TAg {wiic. Mpétrel 6 TTOAEPOG Kai i aigaToxuaia va
TeppaTioBolyv, va émkpation ) SikalooUvn, WoTe va ETTavéABN ) iprivn Kai va KATaoTH EQIKTH i
EmMoTPOQn TAV EKDIWXBEVTWY €ig TAg TTaTpoyoVvIKAS auT@y éoTiag. Mpooeuxoueda did TV giprivny Kai
TAv dikaloauvny €ig Tég dokipalopévag Xwpag TAg APPIKAG, W Kai i TV xeldalopévnv Oukpaviav.
ETravoAapBavopey év Zuvodw WET EUQATEWS TAV EKKANCIV TTPOG ToUg UTreuBivoug, va
atmeAeuBepwyaouv ToUg dUo atraxBévrag apxIepeis eig TRV Zupiav, MadAov Yazigi kai lwdvvnv
ibrahim. Mpooemeuxdueba d1d TAV ATTEAEUBEPWOIV TTAVTWY TV &V OUNPIa Kai aiXuaAwaoia
ouvavepWITTWY Pag.

19. T6 olyxpovov Kai ouveX@G EVTEIVOUEVOV TTPOOQPUYIKOV Kai IETAVAOTEUTIKOV

mPoBANua, 6peIAduevoy €i¢ TTOANITIKOUG, 0iKOVOuIKOUG Kai KAIuaToAoyikoUg Adyoug, eUpIioKeTal €ig TO
kévtpov 100 TTaykoouiou évdiagépovTog. 'H ‘OpBdadotoc EKKANGia AVTIHETWITIOE TTAVTOTE Kai
AVTILETWTTICEI CUVEXXG TOUG OedIWYHEVOUG, TOUG £V KIVOUVW Kai &v avaykaig, £1Ti Tfj Baoel TV Adywv
100 Kupiou «étreivaoa yap, Kai EdWKaTE pol gayeiv, £diynoa, kai EroTioaté Ye, EEvog ANy, Kai
ouVNYAyeTé UE, YUPVOGS, Kai TTEPIEBANETE Pe, NOBEVNOQ, Kai ETTEOKEWAOOE PE, £V QUAAKR ANV, Kai
AABeTE TTPSG pe» (MaTh. ke', 35-36) Kai «aunv Aéyw Uiv, €@’ 6cov ETToINoaTE £vi TOUTWV TV
adeA@QV pou TV EAayioTwy £uoi émmoiaate» (Math. ke’, 40). Ka®’' 6Anv v ioTopikiv alTi¢ Tropeiav
N 'EKKANCia eUpIioKeTO €ig TO TTAEUPSV TV «KOTTIWVTWYV Kai TrTeQopTIouéVWY» (MaTh. 1o, 28). AcitTroTe
f ékKANGI00TIKA @IAavOpwTTia Oév TrEPIWPICETO GTTAQC €ig TV TTEPIOTACIAKNV ayabogpyiav TTPdS TOV
€vOER Kai TOV TTaoyovTa, AAAG ATTERAETTE Kai €ig TRV ATTAAEIPIV TRV aiTiwy, Té oTToia dnuIoupyolv Td
KoIVwVIKG TTpoBARuaTa. Té «Epyov diakoviagy Tig EkkAnaiag (E@ea. &, 12) dvayvwpiletal UTtd
TTAVTWV.

ATreuBuvopev Aoirdv EKKANCIV TTPWTIOTWE TTPOC ToUg duvauévoug va dpouv TG aitiag TAg
dnuioupyiag TS TTPOOPUYIKAS Kpioewg va AdBouv Tag deoloag BeTikAg atropdacic. KahoUuev TAg
TTONITIKAG dpxAg, Toug OpBoddEoug maToUg Kai ToUg AoITToug TTOANITAG TV XWwpQv, €ig TAg oTroiag
KaTEQUYOV Kai guvexifouv va KatageUyouv oi TTpOoPuYES, va TTapdoxouyv €i¢ auTolg Traoav duvaThv
BonRBeiav, akdun kai ék Tol idiou UATEPANATOG.
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VIl. H EkkAnoia: yaprupia év SiaAdyw

20. 'H EkkAnoia émdelkvUel elaiobnaoiav EvavTi ékeivwy, oi o0Troiol diékoyav TRV PET auTig Kolvwviav
Kai évdlagpépeTal dI' 6ooug dév katavoolv TAV ewvnv TnS. ‘Ev T ouveidnoel auTic 0TI ATTOTEAET TV
{Woav TTapouaiav To0 XpioTol &v TR KOOUW, UETATPETTEI £IC TUYKEKPIYEVAC TTPALEIC THV Bgiav
Oikovopiav 8 6Awv TQV €ig TAV d1ABeaIv auThg Péowy, did TAV agidTTIoToV papTupiav Tig aAnBeiag,
&v TR akpiBeia TAG ATTOOTOAIKAG THioTEWC. YTTO 16 Trvelpua auTo TAG Katavoroewg 1ol Xpéoug
MapTupiag kai pocgopdc, 1 Opbddoéoc EkkAnaia dvékabev mpoaédide ueydAnv onuaaoiav i 1ov
SidAoyov, idlatépwc B¢ €ig ékeivov PE ToUG £TEPODOLOUC XpIoTIavoug. Aid pégou 1ol diaAdyou auTod,
0 AOITTOC XPIOTIAVIKOG KOTHOG yvwpilel TTAéov KaAUTepa Triv OpBodogiav kai Tiv yvnoldétnTa Tfig
TTapadooews auTic. ‘Eriong yvwpilel 611 1 OpBddofoc EkkAnaia oudétroTe AtredéxOn Tdv BeoAoyIKOV
MIVILGAIOUOV A TAV AU@IoBATNOIV TS doyuaTikic TTapadooewd kai Tod evayyehikod fiBoug Tne. Oi
dlaxploTiavikoi didAoyol EAeiTolpynoav wg eukaipia did v OpBodotiav, did va dvadeitn 16 o€pag
TTPOg TV SidaokaAiav T@v Matépwy kai 81d va dwan TV agIdTTIoTov hapTupiav TG yvnoiag
TTapaddoews TG MBS, dyiag, kaBoAlkig kai dmoaToAikig EkkAnoiag. Oi Utréd 1fig Opboddou
‘ExkAnaoiag diegayduevol didAoyol oUdETTOTE £oTrjaivay, olTe onuaivouv Kai 0év TTpOKeITal VA
onuAvouv TToTé oiovdrTToTe cUpBIBacpdV gic {nTAuaTa TTioTewg. Oi SiGhoyor auToi gival papTupia
Trepi TAg Opbodogiag, £dpadouévn i To0 eVayyeAikod unvupaTtog « " Epxou kai ide» (lwav. o’, 46), OTi
«0 ©e6g ayarn €otivy (A’ lwav. &, 8).

*kk

Y116 16 Trvelua aiTd, ) dvd TRV oikoupévnv ‘OpBddoog ExkAnaia, oloa 1y év XpIoT® Qavépwolg TS
BaoiAeiag 100 ©¢od, Bioi 16 6Aov puaTripiov Ti¢ Beiag Oikovopiag €i¢ TAV puaTtnpiakiv {whv auTic,
pE EmTikevTpov TTAvTOTE TrV Bgiav EuxapioTiav, év Tf OTroig TTpoo@épel €ig NUAG ouXi TPOPRV ETTiKnpov
Kai @BapTAv, GAN auTo 16 {wrpPUTOV AECTTOTIKOV ZMUA, «TOV oUpaviov ApTov», «O¢ £0Ti PAPUOKOV
aBavaaiag, avridotog ToU P dmobaveiv, GAAG Civ €v Oe@ did Incol XpioTod, kabapTrpiov
aAegikakovy (lyvariou Avtioxeiag, Mpd¢ Epeaioug, K. PG 5, 756). H B¢ia EuxapiaTia QroTeAel 1oV
éowrarov mupfva kai T auvodIKii¢c Aeiroupyiac 1ol ékkAnoiaoTikod owuarog, Kabwg Kai TAv
auBevTiknyv BeBaiwarv T ‘Opbodotiacg TA¢ TioTewg TG EkKAnGiag, wg diaknpUTTel Kai 6 ylog
Eipnvadiog Autvog: « Hu®v 8¢ olpgwvog 1 yvwun (= didackaAia) i EuxapioTig, ) 8¢ EuxapioTia
BeBaiol AV yvwunv» (Kard aipéoswv’, 18. PG 7, 1028).

EuayyeAigopevol, Aoimrév, katd TV évioArv To0 Kupiou 6Aov Tév KOOUOV Kai «KNPUTTOVTEG £TT TR
ovouaT autol petdvolav Kai GQealv AUapTIQV €ig TTavTta T €Bvn» (Aouk. KB’, 47), Exouev XpEog va
TTapaBéTwpev €auToUlc Kai GAANAoug kai Tragav TAV {whv AUV XpIoT TR Ol Kai va ayatrOuey
aAAfhoug, opoAoyolvTeg €v opovoia «Matépa, Yiov kai Ayiov MNvelua, Tpidda duoouoiov Kai
axwplotovy. TadTta atreubivovTeg év Zuvodw TTPog Ta dvd TéV KGooV TéEKVa TAC AyIWTATNG
‘OpBod6EoU MUKV EKKANTIag Kai TTpdg TV oikoupévny TTdaav, £ToEvol Toig ayiolg MaTpdaol Kai Toig
ouvodIKOiG BeaTriopaat TTPog Sla@UAAgIV TG TTATPOTTAPASOTOU TTOTEWS Kai TTPOG «AvAaAnwIv
xpnoTonBeiagy €ig TAV KB’ AuEpav CwAv NPV, €T EATTION TAG «KoIViG AvaoTacews», doEohoyoluev
TAV TpIouTTéCTaTOV @dTNTA QOACIV EVBEOIG:

«Marep Navrokpdrop kai Adye Kai Mvedpa, Tpiciv évifouévn €v UTTOOTACEDT QUOIG. 'YTTEPOUTIE

Kai 'YépBee, i of BefamrTiopeda kai o€ eUAoyoleV €ig TTAvTag TOUG aivag» (Kavwy 1od
Maoya, wdn H).
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MESSAGE OF THE HOLY AND GREAT COUNCIL
OF THE ORTHODOX CHURCH

To the Orthodox people
and to all people of good will

To God, "the Father of mercies and all comfort,” we address a hymn of thanksgiving and praise for
having enabled us to gather during the week of Pentecost (18-26 June 2016) on Crete, where the
Apostle Paul and his disciple Titus preached the Gospel in the early years of the life of the Church.
We give thanks to the Triune God who was well pleased that in one accord we should bring to a
conclusion the work of the Holy and Great Council that was convoked by His All Holiness Ecumenical
Patriarch. Bartholomew by the common will of their Beatitudes the Primates of the local Orthodox
Autocephalous Churches.

Faithfully following the example of the Apostles and our god-bearing Fathers we have once again
studied the Gospel of freedom "for which Christ has set us free" (Gal. 5: 1). The foundation of our
theological discussions was the certainty that the Church does not live for herself. She transmits the
witness of the Gospel of grace and truth and offers to the whole world the gifts of God: love, peace,
justice, reconciliation, the power of the Cross and of the Resurrection and the expectation of eternal
life.

1) The key priority of the Council was to proclaim the unity of the Orthodox Church. Founded on the
Eucharist and the Apostolic Succession of her Bishops, the existing unity needs to be strengthened
and to bear new fruits. The One Holy Catholic and Apostolic Church is a divine-human communion, a
foretaste and experience of the eschaton within the Holy Eucharist. As a continuous Pentecost, she
is a prophetic voice that cannot be silenced, the presence of and witness to the Kingdom of the God
of love. The Orthodox Church, faithful to the unanimous Apostolic Tradition and her sacramental
experience, is the authentic continuation of the one Holy Catholic and Apostolic Church as confessed
in the Creed and confirmed by the teaching of the Church Fathers. Our Church lives out the mystery
of the Divine Economy in her sacramental life, with the Holy Eucharist at its center.

The Orthodox Church expresses her unity and catholicity "in Council". Conciliarity pervades her
organization, the way decisions are taken and determines her path. The Orthodox Autocephalous
Churches do not constitute a federation of Churches, but the One Holy Catholic and Apostolic
Church. Each local Church as she offers the holy Eucharist is the local presence and manifestation
of the One Holy Catholic and Apostolic Church. In regard to the Orthodox Diaspora in various
countries of the world, it was decided to continue with the institution of Episcopal Assemblies until
such time as canonical rigor can be implemented. These assemblies are composed of the canonical
bishops appointed by each Autocephalous Church and these bishops continue to remain subject to
their respective Churches. The due function of these Episcopal Assemblies guarantees respect for
the Orthodox principle of conciliarity.

During the deliberations of the Holy and Great Council the importance of the Synaxes of the Primates
which had taken place was emphasized and the proposal was made for the Holy and Great Council
to become a regular Institution to be convened every seven or ten years.

2) Participating in the Holy Eucharist and praying for the whole world, we must continue the ‘liturgy

after the Divine Liturgy' and give the witness of faith to those near and those far off, in accordance

with the Lord's clear command before His ascension, "And you shall be my witnesses in Jerusalem
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and in all Judea and Samaria and to the end of the earth (Ac. 1: 8). The re-evangelization of God's
people in modern, secularized societies and the evangelization of those who have still not come to
know Christ remain an unceasing obligation for the Church.

3) In response to her obligation to witness to the truth and her apostolic faith, our Church attaches
great importance to dialogue, primarily with non Orthodox Christians. In this way the remainder of
the Christian world comes to know more precisely the authenticity of the Orthodox Tradition, the
value of patristic teaching and the liturgical life and faith of the Orthodox. The dialogues conducted by
the Orthodox Church never imply a compromise in matters of faith.

4) The explosions of fundamentalism observed within various religions represent an expression of
morbid religiosity. Sober inter-religious dialogue helps significantly to promote mutual trust, peace
and reconciliation. The oil of religious experience must be used to heal wounds and not to rekindle
the fire of military conflicts. The Orthodox Church unequivocally condemns the extension of military
violence, persecutions, the expulsion and murder of members of religious minorities, forced
conversions, the trafficking of refugees, the abductions, torture and abhorrent executions. She
denounces the destruction of churches, religious symbols and cultural monuments. Very particularly,
she expresses her deep concern about the situation of Christians and of all the persecuted minorities
in the Middle East. She calls on the governments in the region to protect the indigenous Orthodox
and other Christians and all the populations who have an inalienable right to remain in their countries
as citizens with equal rights. Our Council appeals to all parties involved to make systematic efforts
without delay to bring to an end the military conflicts in the Middle East and wherever armed
hostilities persist and to enable all those displaced to return to their homes.

We address our appeal particularly to those in positions of power to act so that peace and justice
may prevail in the countries of origin of the refugees. We urge the civil authorities, the citizens and
the Orthodox Christians in the countries in which the persecuted are taking refuge to continue to offer
help to the limit or even beyond the limit of their abilities.

5) Modern secularisation seeks the autonomy of man (anthropos) from Christ and from the spiritual
influence of the Church, which it arbitrarily identifies with conservatism. Western civilization, however,
bears the indelible mark of the diachronic contribution of Christianity. The Church, moreover,
highlights the saving significance of Christ, the God-man, and of His Body, as the place and mode of
life in freedom.

6) In contrast to the contemporary approach to marriage, the Orthodox Church regards the
indissoluble loving relationship of man and woman as "a great mystery... of Christ and the Church".
Similarly, she calls the family which springs from this and which constitutes the only guarantee for the
upbringing of children a "little church”.

The Church has always emphasised the value of self-restraint. Christian asceticism, however,
differs radically from every dualistic asceticism which severs man from life and from his fellow man.
On the contrary, she connects this with the sacramental life of the Church. Self-restraint does not
concern only the monastic life. The ascetic ethos is a characteristic of Christian life in all its
manifestations.

*%*
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Apart from the specific topics about which it decided, the Holy and Great Council notes in brief the
following important contemporary issues:

7) In regard to the matter of the relations between Christian faith and the natural sciences, the
Orthodox Church avoids placing scientific investigation under tutelage and does not adopt a position
on every scientific question. She thanks God who gives to scientists the gift of uncovering unknown
dimensions of divine creation. The modern development of the natural sciences and of technology
is bringing radical changes to our life. It brings significant benefits, such as the facilitation of everyday
life, the treatment of serious diseases, easier communications and space exploration, and so on. In
spite of this, however, there are many negative consequences such as the manipulation of freedom,
the gradual loss of precious traditions, the destruction of the natural environment and the questioning
of moral values. Scientific knowledge, however swiftly it may be advancing, does not motivate man's
will, nor does it give answers to serious moral and existential issues and to the search for the
meaning of life and of the world. These matters demand a spiritual approach, which the Orthodox
Church attempts to provide through a bioethics which is founded on Christian ethics and Patristic
teaching. Along with her respect for the freedom of scientific investigation, the Orthodox Church at
the same time points out the dangers concealed in certain scientific achievements and emphasises
man's dignity and his divine destiny.

8) It is clear that the present-day ecological crisis is due to spiritual and moral causes. Its roots are
connected with greed, avarice and egoism, which lead to the thoughtless use of natural resources,
the filling of the atmosphere with damaging pollutants, and to climate change. The Christian
response to the problem demands repentance for the abuses, an ascetic frame of mind as an
antidote to overconsumption, and at the same time a cultivation of the consciousness that man is a
"steward " and not a possessor of creation. The Church never ceases to emphasise that future
generations also have a right to the natural resources that the Creator has given us. For this reason,
the Orthodox Church takes an active part in the various international ecological initiatives and has
ordained the 1st September as a day of prayer for the protection of the natural environment.

9) Against the levelling and impersonal standardization that is promoted in so many ways, Orthodoxy
proposes respect for the particular characteristics of individual peoples. It is also opposed the
making of the economy into something autonomous from basic human needs and turning it into an
end in itself. The progress of mankind is not connected only with an increase in living standards or
with economic development at the expense of spiritual values.

10) The Orthodox Church does not involve herself in politics. Her voice remains distinct, but also
prophetic, as a beneficial intervention for the sake of man. Human rights today are at the center of
politics as a response to the social and political crises and upheavals, and seek to protect the citizen
from the arbitrary power of the state. Our Church also adds to this the obligations and responsibilities
of the citizens and the need for constant self-criticism on the part of both politicians and citizens for
the improvement of society. And above all she emphasises that the Orthodox ideal in respect of
man transcends the horizon of established human rights and that "greatest of all is love", as Christ
revealed and as all the faithful who follow him have experienced. She insists also that a fundamental
human right is the protection of religious freedom--namely, freedom of conscience, belief, and
religion, including, alone and in community, in private and in public, the right to freedom of worship
and practice, the right to manifest one's religion, as well as the right of religious communities to
religious education and to the full function and exercise of their religious duties, without any form of
direct or indirect interference by the state.
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11) The Orthodox Church addresses herself to young people who seek for a plenitude of life replete
with freedom, justice, creativity and also love. She invites them to join themselves consciously with
the Church of Him who is Truth and Life. To come, offering to the ecclesial body their vitality, their
anxieties, their concerns and their expectations. Young people are not only the future, but also the
dynamic and creative present of the Church, both on a local and on a world-wide level.

12) The Holy and Great Council has opened our horizon towards the contemporary diverse and
multifarious world. It has emphasised our responsibility in place and in time, ever with the perspective
of eternity. The Orthodox Church, preserving intact her Sacramental and Soteriological character, is
sensitive to the pain, the distress and the cry for justice and peace of the peoples of the world. She
"proclaims day after day the good tidings of His salvation, announcing His glory among the nations
and His wonders among all peoples" (Psalm 95).

Let us pray that "the God of all grace, who has called us to his eternal glory in Christ, will, after we
have suffered a little, Himself restore, establish, strengthen, and settle us. To him be glory and
dominion for ever and ever. Amen" (1 Peter 5.10-11).
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MHNYMA Tij¢ Ayiag kai Megyding Xovéoov tijg ‘Op00odécov 'Exkineiog

lpo¢ rév Opbddoéo Aad
Kai KGBe GvBpwITo KAAfS BeAnosw¢

YuvoUue kai dofoAoyolpe TOV Oed TWV «OIKTIPPOYV Kai TTACNC TTAPAKANCEWS», dIOTI Yacg aiwaoe va
ouvéNBoupe TV €Rdoudda Tig MevinkoaThg (18-26 louviou 2016) otrv KpAtn, 61Tou 6 ATTdoTOAOG
MadAog kai 6 padnTrg Tou Titog kpugav 16 ElayyéAio oTd TTpdTa Xpovia T (wiig TS ‘EKkANnoiac.
EuxapiotoUue 1OV €v Tpiddl ©co, 8161 eUOOKNCE VA TTEPATWOOUE PE OPoWuXia TiG épyaaieg TAG
Aviag kai MeyaAng Zuvodou Tiic Opbodogiag, Triv otroia ouykdAeoe 6 Oikoupevikdg MNaTpidpxng K.
BapBoAopdiog, yé TV opodgpovn yvwun TV Mpokadnuévwy Tiv Katd TomToug ‘Opbodotwyv
AUTOKEQAAWY EKKANCIQOV.

AkoAouBwvTag mOoTA T6 TTaPAdelypa TV ATTOOTOAWY Kai TWV Beo@opwy MNMatépwv PYEAETHCAUE Kai
AV 16 EGayyéAio TAg éAeuBepiag «f XpioTdg fuag AAeuBépwaey (Ial. 5:1). OgpéAio TGV
Beoloyikv pag avalntiocwy UTripe f BeBaidtnta 6T 1} 'EKKANGia 6év (&7 yid Tov éauTd TnG.
MeTadidel T apTupia ToU EvayyeAiou TA¢ xdpiTog Kai Ti¢ aAnBeiag kai TTpoa@épel oé OAn TV
oikoupévn Ta dWpa Tol Ocol: TV AyaTtm, TAV giprvn, TAV dikailoalvn, TV KataAlayr, TV dUvaun 1ol
Z1aupod Kai Tig AvaoTaoewg Kai TAV TTpoadokia TAg aiwvioTnTog.

1) BaoikA potepaidtnTa 1A Ayiag kai MeydAng Zuvodou UTriipée | Siaknpuén Tig €voTnTog Tig
'OpBoddEou ‘EkkAnaiag. Ztnpiypévn ot Beia EUxapioTia kai TV ATrooToAIkA Aladoxr TV
EmokOTIwy, 1 UQIoTapévn EvOTnTa Eival Avaykn va évioxUeTal Kai va @épvel véoug kapTrouc. 'H Mia,
Avyia, KaBoAikn kai ATrooToAIkr] EXKANGia gival OeavBpwTTivn Kovwvia, TTpdyeuon Kai Biwan TGv
Eoxatwy éviog Ti¢ Ociag EbxapioTiag. Q¢ pia SiapkAg MevinkooTn gival aoiyaoTn TTeo@nTIKA Qwvh,
TTapouacia kai hapTupia TAg BaaiAciag 100 @col g aydrng. MoTr otiv 0pdewvn ATTOOTOAIKN
Mapddoon kai puoTnpiakn Eutrelpia r OpB6dogog EKKANCIa ATTOTEAET TAV AUBEVTIKA CUVEXEID TAG
Midg, Ayiag, KaBoAikig kai ATTooToAIKiG 'EKKANCiag, OTTwg opoAoyeital o1d ZUuBoAo Tig MioTewg Kai
¢mpBeRaiwveral Ao 1A didaockaia TGV Matépwy TG 'EkkAnciag. ‘H EkkAnacia pag Biwvel 10 HuoTrplo
¢ Begiag Oikovouiag ot yuaTtnpiakn TS {wr) hé émmikevtpo T Beia EuxapiaTia.

'H ‘OpB06d0Eoc EkkAncia Ekppadlel TV EvoTnTa Kai KABOAMKATNTA TNG €v Zuvodw.

‘H ouvodikoTnTadiatvéel TV Opydvwan, Tov TpdTTo TToU Aaudvovtal oi atropdoeig kai kabopileTal
N mopeia TnG. Oi OpBEdoLec AUTOKEPAAEG 'EKKANTIiEG Bév atToTEAOTV GUVOOOTTOVOIa

ExKANOIQV aGAAG TV Mia, Ayia, KaBoAikr kai ATrooToAikr) ‘EkkAnaia. K&be totikr ‘EkkAnaoia,
TTpocpépouca THV Beia EuxapioTia, eival A v TOTTW TTapouaia Kai gavépwon Tig Midig, Ayiag,
KaBoAikfg kai ATTooToAIKAG EKKANGiag. ‘Qg Tpdg v OpBddoto AlaaTropd aTig dIdgopes XWPES TAG
UgnAiou, amepaaiodn va cuvexIoBeT i Aciroupyia ETNIOKOTTIKWV ZuveAeUoewv PEXPI THV EQPApUOYN
TA¢ KavoviKAg dkpiBeiag. AuTé amapTiovTal ATré ToUG KavoVvIKoUG ETTIOKOTTOUG, TToU OpiovTal &1To
TV KABe AuToképalo EkkAnacia, oi dtroiol é€akoAouBolv va UtrdyovTtal " auTrv. ‘H ouveTig
AeiToupyia TGV ETIOKOTIIK@V ZuveAeUoewy EyyudTal TOV oeBaaud Tig OpbBoddiou apxig TAg
OUVOdIKOTNTOG.

Kartd Tig €épyaaieg TG Ayiag kai MeydAng Zuvédou étovioBn i onuacia TOV ZUvagewv TV
MpokaBnuévwy TToU £xouv TTpayuaToTroinBel Kai dioTuTTwenkKe ) TTpoTacn ) Ayia kai MeyaAn
20vodo¢ va KaTaoTel éTTavalauBavouevog Oeoudc.

2) Metéxovteg ot Ocia EUxapioTia kai deduevol UTTEP THG OiKOUPEVNG OPEIAOUNE VA GUVEXIOOUUE T
Aeitoupyia petd 1 Ocia AciToupyia kai va didoupue T MapTUpIa TG TTiIoTEWG TTPOC TOUC £yyUG Kai
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TOUC HAKPAV, GCUUQWVWCE TTPOCS T aa@n €vioAr Tol Kupiou pd 1fi¢ AvaAnwewg Tou: «kai E0e0Bé pol
pdpTUupEG Ev TE lepouaalnu Kai €v Traon T loudaia kai Zapapeia kai Ewg €éoxdatou Ti¢ yijc» (MPAc.
1:8). O émaveuayyehiopog 100 Aaol To0 Ocol aTic oUyXPOVEG EKKOTUIKEUMEVES KOIVWVIES Kai O
gvayyeAloudg ékeiviv TToU akoun dév Exouv yvwpioel TV XpIoTo dmoteAolv AdIGAEITTTO XPEOG TAC
‘EkkAnaciag.

3) 'H EkkAncia pag avtatrokpivopévn o1 Xpéog va uapTupel TRV GARBeia Kai TAV GTTOGTOAIKN TNG
TioTn, amodidel yeydhn onuacia otév didAoyo Kupiwg pé Toug £TepoddEoug XpiaTiavoug. Mé Tov
TPOTTO AUTO Kai O AOITTOC XPIOTIAVIKOS KOOHOC yvwpilel akpIBéaTepa Tr] yvnoiotnTa 1iig Opboddiou
Mapaddocwg, TV &ia Tig TaTepIKiic S10aoKaAiag, Tr AeIToupyiKn EuTTeipia Kai TRV TTioTn TV
‘OpBodoEwv. Oi didhoyol TTou diegdyel 1 Opbddooc EkkAnaia dév anuaivouv ToTé cuuBIBacud o€
nTAMaTa TToTEWG.

4) Oi ékpnéeig povtapevTahiopod o Traparnpolvral oTolg KOATTOUG dlagopwv BpNOKEIDV
atroteAolv Ekppaacn voonpfig BpnokeuTikdTNToG. ‘O vn@dAiog diaBpnokelakog SiIdAoyog cUUBAEAAE
onuavTika otV TTpowenon Ti¢ duoiBaiag éumaTtoouvng, TAS €1privng Kai TAg kataAAayfg. Td Add
100 BpPNOKEUTIKOT BILPATOG TIPETTEI VA XPNOIKOTIOIETaI YIG VA £TTOUAWVEI TTANYES Kai OX1 YId va
avalwTTupWVEl TR QWTIA TWOV TTOAEPIKDV auppdtewv. ‘H OpBddofoc EkkANTia KaTadIKGlEl
AmePIPPAOTWG TAV £TTEKTAON TAG TTOAENIKAG Biag, ToUG diwyuoug, TAV Ekdiwgn Kai doAoovia peAQV
BPNOKEUTIKQWV KOIVOTATWY, TOV EEavaykaouo yid TRV dAAayn TAg BpNOKEUTIKAG TTIOTEWG, TAV EuTTopia
TTPooPUYWY, Ti¢ ATTaywyég, Ta BacavioTrpla, Tig £idexOeic ékTeAéoelg. KatayyEéAAEl THV KATAOTPOPN
va®v, 6pNoKeUTIK@OV CUUPBOAWY Kai Yvnueiwy TTOAITIopod. "OAwg idlaimépwg Ekepdadlel THV dywvia TNg
yIa TV KatdoTaon TV XpIoTIaviv Kai OAwvY TV diwKouévwy helovoTATwy ot Méon AvatoAn kai
aAaxo0. ATreuBuvel EKKAnon TTPOG TAV TTaykOaIa KOIVOTNTA YIA TV TTPOOTACIA TV YNYEVOV
‘OpB0d6EWY Kai TV GAAWV XpIoTIavQV, KaBWG Kai OAwV TWV TTANBUCU®V TAG TTEPIOXAG, TTOU £XouV
amapdpato Sikaiwua va Trapapeivouv oTAV TTaTPida Toug wg iodTIHOol TTOAITEG. 'H Z0vodOG HaG KAAET
OAOUG TOUG EUTTAEKONEVOUG VA KaTaBAAOUV XWwpig KaBUOTEPNGON CUCTNUATIKESG TIPOOTIABEIES YIA TAV
KOTATTAUCOT TV TTOAEUIKOV ouppdtewv otp Méon AvaTtoAr kai 6Trou £é€akoAouBolv oi TTOAEMIKES
OUYKPOUGOEIG, Kai TOV £ETTavATTATPIONO TV EKDIWXBEVTWY.

“OAwc¢ idlaimépwg atreubuvoupe EKkAnon oToUg ioxupoug TAC YAG yid TAv émKpdTnon TAg €iprivng Kai
TAg OIKAIOOUVNG OTIG XWPES TTPOEAEUTEWG TV TTPOCPUYWV. MNMPOTPETTOUE TiG TTONITIKEG APXES, TOUG
TTOAITEG Kai ToUG OpB0oddEoUG XpIoTIavoUG OTiG XWPES TTOU KATAPEUYOUV Oi £E0UBEVWUEVOI
TTPOOPUYEG, VA GUVEXITOUV VA TTPOC®EPOUV ATTO TO TTEPICTEUNA Kai Ao 16 UoTEPNUA TRV
duvaToTATWY TOUG.

5) 'H ouyxpovn ékKoopikeuon EmdIWKEl TV auTovounon 1ol dvBpwTrou &td Tév XpIaTd Kai TRV
TIveuparTikn €mppor NG ‘ExkAnaiag, Triv otroia TauTiCel auBaipéTwg Pé T1év ouvinpnmiond. O AuTikég
Opwg TTOAIMIoPSG Pépel avelitnAn T oepayida THS diaxpovikic auuBoAfig Tol XpioTiaviouod.
EmimAéov, 1 'EkkAnaia avadeikviel T owTnpiwdn onuacia 1ol OcavBpwtrou Kai 1ol Zwuatdg Tou,
wg¢ TOTTO Kai TPdTTO TG (WG £V €AeuBepia.

6) X1 oUyxpovn TTpoaéyyion Tod yduou, r OpBddotog ExKAngia Bewpel THV AKATAAUTN AyaTTNTIKA
oxéan avOpog Kai YUVaIKOG « JUCTAPIOV Péya ... gic XpIoTov Kai gi¢ TAvV ékkAnaiavy. Ouoiwg AaTrokahel
«€KKAnoiav JIKpAv» TrV oikoyévela, ) 0Troia TTPoKUTITEl ATTO TOV YAUO Kai ATToTeAET T udvn éyyunon
yIa TAV avatpo@r) TV TTaidIfv.

‘H 'EkkAnacia diapk@g Tovilel TRV agia Ti¢ éykpateiag. ‘H xpioTiaviki Goknon dia@épel pIJIKA &TTo
0iovONTTOTE SUAPXIKO ACKNTIOUO, & OTTOI0G ATTOKATITEl TOV AvBpWTTO ATTd Tr (Wi Kai TOV
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ouvavlpwTro. AvTIBETWG, TOV ouvdéel Yé T puoTnpiakn {wn Ti¢ ‘EkkAnoiag. ‘H éykpdareia dév deopd
MOVO OTOV povayiko Bio. Té &oknTikd ABOC €ival XapakTNPIoTIKG TAS XPIOTIAVIKAS whAS 0 BAEC Tig
EKPAVOEIG TNG.

*%*

‘H Avyia kai MeydAn ZUvodog éKTOG TV OUYKEKPIMEVWY BePdTWY yId TA OTToIa ATTOPACIOE, £TTICNUAIVEI
ETTIYPOMMATIKG Kai Td £ERG dvToAOYIKG Kai Kaipia oUyxpova ¢nTAMaTa:

7) Qg Tpog 16 Bépa TV oXEoEWV THG XPIOTIAVIKAG THIOTEWG Kai TAV BETIKWV EMIOTNU@Y, N
‘OpB6dotoc EkkAnaia atro@eUyel Trv kndedovia TA¢ £EmMoTNUoVIKAG avalnTioews Kai 0év AauBavel
Béon Tavw o€ KAde £moTNUOVIKO £pwTnua. EuxapioTel 1oV Oed TToU dwpilel aTOUC ETTIOTAMOVES TO
XApIoua va ATToKaAUTITOUV AyvwoTeG TITUXEG TRG Bgiag Anuioupyiag. ‘H alUyxpovn avarrTuén Tov
OeTIKQWV EMIOTNUAV Kai TAG TExvoloyiag Em@épel pIfikEC alhayéc ot {wh pag. Mpooeépel
ONUAVTIKEG EVEPYETiEC OTTWC gival fj SieukAAUvVan Tol kaBnuepIvol Biou, 1) AVTIETWTTION GoRap®dV
acBeveltiv, ) elxepéoTepn ETTIKOIVWVIA TV AvBpwTTWY, ) Epeuva To0 diacTruaTtog K.AT. Map 6Aa
auTa, Exel Kai TTOIKIAEC APVNTIKEC ETTITITWOEIC, OTIWG £ival A XElpaywynon TA¢ éAeuBepiac, 1) oTadIakn
ATTWAEIO TTOAUTIWY TTapaddaewy, 1 KaTaoTpo@r ToU QuaikoU TTepIBAAAOVTOG, 1] Au@IoRATNON TV
ABIKWV G&IV. ‘H EmoTnUoVIKN yvwan, 600 Ki v éEeAicasTal ué TaxUTaToug pUBUOUC, DEV KIVNTOTTOIET
TV BoUAnaon 100 avOpwTTou, oUTe divel aTAVTNON 0TG goBapd ABIKA Kai UTTapgiakd TTpoBAnRuaTa,
oTAv dvalntnon yid 16 vonua Tig {wAg Kai ToU kdapou. AUTA aTTaiToldv TIVEUNATIKH TTPOCEyYIon, TAV
otroia ) ‘'OpB&doog EkkAnaia £mixelpel pé TAv BionBIikr TTou Baaciletal oTriv XpIoTIaVIKA NBOIKA Kai
otV Tratepikn didaokaAia. Tautdxpova pé TOv oeBaocud TAG éAeuBepiag TAG EmOTNUOVIKAG Epeuvag i
‘OpB6doEoc EkkAnaia £maonuaivel Toug KivdUvoug, oi 6Troiol UTToKPUTITOVTal O¢ OpIoUEVa
ETTIOTNUOVIKG EmITEUYATA Kai Tovigel TRV aglotrpétreia ToU AvOpwTTou Kai TdV B€ET0 TOU TTPOOPITHO.

8) 'H onuepivi oikoAoyIKN Kpion gival TTPoQavég 6TI d@eiAeTal G€ TrveupaTikg kai f8Ikd aitia. Oi pifeg
NG ouvdéovTal Pé TV TTAgoveia, TAV ATTAnaTia Kai TOV Eéywioud, Tou 6dnyolv otV GASYIGTN XPron
TAOV QUOIKQWV TTOPWV, TAV £mMRApuUvVon TAG ATUOC@AIPAG P CNUIoYOVOUG PUTTOUG Kai TAV KAIMATIKH
alhayn. 'H xpioTiavikr AvTigeTwmion 100 TTPoBARMATOS ATTAITET HETAVOIO YIA TiG KATAXPATEIS,
¢yKpaTeIa Kai GoknTIKG RBOC, TToU dmroTeAolV AvTiIBOTo OTAV UTTEPKATAVAAWGT), GUYXPOVWC OE,
KaANIEPYEIQ OTOV AVBPWTTO TAC CUVEIBAOCEWS &TI EIVAI «OIKOVOPOCY, Kai &I KATOXOS THS SnuIoupyiac.
Aév Travel va Tovidel 11 Kai oi EAAOVTIKEG yevEES ExOuV DIKAiWHA TTAVW OTA QUOIKA ayadd, TToU Pag
EUTTIOTEUONKE O Anuioupydg. M autd 16 Adyo kai i OpBdd0Eog EKKANTia GUUHETEXEI EvEPY(IG OTIG
d1Gpopeg dieBVei oikoAoyIkEG TTpoaTraBeleg. ‘Opioe 8¢ v 1" ZemrTeuBpiou WG NUEPA TTPOTEUXAS YIA
TAv TTpooTacia To0 Quaoikol TTepIBAAAOVTOG.

9) Amévavti oTijv icoTTEdWTIKA Kai ATTPOCWTTN OPOYEVOTToIiNoN, i OTToia TTPOWBEITaI Jé TTOIKIAOUG
TPOTTOUG, I ‘Opbodolia diaknpuTTel TOV OEBACHO OTAV iISIOTTPOCWTTIA AVOPWTTWY Kai Aad)v.
AvTiTifeTal oTrjv altovounon Tig oikovouiag aTo Ti¢ Baoikég dvaykeg Tol AvBpwTToU Kai TV
MeTaTpoTT TNG 0€ alTookoTd. 'H TTpdodog 100 avBpwTTivou yévoug dév cuvdEeTal HOVO PE THV
avarmtugn 100 BloTikod EmiTédou ) pé TV TTpdodo Tfg oikovopiag €ig BAPOg TV TIVEUUOTIKOV
agIdv.

10) 'H ‘OpBodogoc ExkAnaia dév dvaueryvueTtal otrv TOAITIKR. O Adyog Tng Trapapével SIakpITdg
AAAG Kai TTPOPNTIKOS, WS OQPEIAETIKN TTapéuBacn Utrép Tol dvBpwTrou. TA AvBpwTTIva JIKAIWUATA
BpiokovTal orjuepa oTo KEVTPO TAC TTOAITIKAG W¢ ATTAVTINGN OTiC OUYXPOVES KOIVWVIKES Kai TTOAITIKEG
Kpioeig Kai avatpoTrég, ammoBAETTovTag aTriv TTpooTaaia Tol TToAiTn amd v alBaipeaia ToU KPATOUG.
'H 'EkkAnoia pag mpooBéTel £TTiong Tig UTTOXPEWOEIS Kai eUBUVEG TV TTONITGYV Kai TAV avaykn
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ouvexoUg aUTOKPITIKAG TTONITIKGV Kai TTOAITV TTpOg oUoIaoTIKA BeATiwon TAg kolvwviag. Kai kupiwg
Tovilel, 611 T6 0pBBdoLo Séov TTepi AvBpwTToU UTTEPPaivel TOV OpilovTa TWV KABIEpWHEVWV
AvBPWTTIVWV SIKAIWHATWY, 8TI «PEIlWV TTAVTWVY» gival i QyaTm, STTwE TAV ATToKGAUYE 6 XpIoTAC Kai
TAV Biwoav ool ToTd Tév akoAoudnoav. Emiuével Akoun 6T OepeNDBES dikaiwpa ival Kai r
TTpooTacia Tig BpnokeuTikig éAeuBepiag, dnAadh Tig éAeuBepiag TG ouveldRoewg, TAG TTIoTEWG, TAG
Aatpeiag kai OAwy TV ATOUIKWV Kai cUAOYIKQYV ékppdocwy auThg, oupTtrepIAauBavopévou kai Tol
dIkalwpaTog kKaBe moTol Kai KaBe BPNOKEUTIKAG KOIVOTNTAG V& TEAOTV EAeUBepa &TTO KABE KPATIKA
TTapéupBaacn Té BpnoKeUTIKA TOUG KABAKOVTA, WS Kai TO dikaiwua g dnuoaiag didaoKaAiag THg
Bpnokeiag.

11) ‘H ‘OpBddogoc EkkAnaia dtreublveTal 0TOUG VEOUG, oi OTToioI AvadnTodv TTANPATNTA WS YENATN
£AeuBepia, dikaloauvn, dnuioupyia MG kai ayaTn. ToUg KaAel va auvdeBolv ouveldnTd Yé TAv
‘ExkAnoia ‘Ekeivou TrouU gival ff AABeIa kai 1) Zwr. N& TTpocéA8ouV TTPocPEPOVTAC OTO EKKANCIAOTIKO
oua 14 {wTIKOTNTA, TiG Avnouyieg, ToUg TTPoRBANUATIONOUG Kai Ti¢ TTpoodokieg Toug. Oi véol dév
atroteAolv ATTAQG 10 PéAAoV TG 'EkKANGiag aAAG 16 duvapiko kai dnuioupyiko TTapdy £TTi TOTTIKOT Kai
OiKOUMEVIKOU ETTITTEDOU.

12) 'H Ayia kai MeydAn Zuvodog avoi§e TOv 0pifovTd pag oTr olyxpovn TTOAUPoP®n OiKOUMEVD.
Tévioe TAvV e0OUVN pag péoa aTdv XWPOo Kai TOV Xpovo, TTAVTOTE Yé TTPOOTITIKA TAV aiwvidTnTa. H
'OpB6d0&0s EkkAnaia, diaTnpuwvTag aAwpnTo TOv MuoTnpIiako Kai ZwTnpioAoyIKO TG XOPaAKTAPA,
gival 00ioBnTn OTOV TTOVO, OTIC AyWwVIEC kai OTAV KpauyR yId dikaloouvn Kai eipAvn TOV AaGv.
EvayyeAiCeTal «quépav £€ Auépag 10 cwThplov altol: dvayyéAouaa €v Toig €Bveal Thv doEav alTod,
év ol Toig Aaoig T Baupdoia autol» (WaAy. 95).

Ag denBole «O Oedg TTAoNG XAapITog, 6 KaAéoag UAG €ig TV aiwviov autol d6Eav év XpIoT® ‘Incol

OAiyov TTaBovTag, alTog KatapTioel UPAG, oTnpitel, aBevwoel, BepeNiwoer alT® f d6&a kai TO KPATOG
€i¢ TOUG aitivag TV aiwvwyv: auiv» (A" Metp. 5:10,11).
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THE IMPORTANCE OF FASTING AND ITS OBSERVANCE TODAY

Fasting is a divine commandment (Gen 2:16-17). According to Basil the Great, fasting is as old
as humanity itself; it was prescribed in paradise (On Fasting, 1, 3. PG 31, 168A). It is a great
spiritual endeavor and the foremost expression of the Orthodox ascetic ideal. The Orthodox
Church, in strict conformity with the apostolic precepts, the synodal canons, and the patristic
tradition as a whole, has always proclaimed the great significance of fasting for our spiritual life
and salvation. The annual liturgical cycle reflects the entire patristic teaching on fasting, the
teaching on constant and unceasing watchfulness of the human person, and our participation in
spiritual struggles. Accordingly, the Triodion praises fasting as grace that is full of light, as an
invincible weapon, the beginning of spiritual struggles, the perfect path of virtues, the
nourishment for the soul, the source of all wisdom, life imperishable, an imitation of the angelic
life, the mother of all good things and virtues.

As an ancient institution, fasting was mentioned already in the Old Testament (Deut 9:18; Is
58:4-10; Joel 2:15; Jonah 3:5-7) and affirmed in the New Testament. The Lord Himself fasted for
forty days before commencing His public ministry (Lk 4:1-2) and provided instructions on how to
practice fasting (Mt 6:16-18). Fasting is generally prescribed in the New Testament as a means
of abstinence, repentance, and spiritual edification (Mk 1:6; Acts 13:2; 14:23; Rom 14:21). Since
the apostolic times, the Church has proclaimed the profound importance of fasting and
established Wednesday and Friday as days of fasting (Didache 8, 1), as well as the fast before
Pascha (Irenaeus of Lyons, as cited in Eusebius, Church History 5, 24. PG 20 497B-508AB). In
ecclesiastical practice that has existed for centuries, there has always been diversity with regard
not only to the length of the fast before Easter (Dionysius of Alexandria, Letter to Basilides, PG
10, 1277), but also the number and content of other periods of fasting which became customary
under the influence of various factors, primarily, of the liturgical and monastic traditions, with a
view to proper preparation for the great feasts. Thus, the indissoluble link between fasting and
worship indicates the extent and purpose of fasting and reveals its spiritual nature. For this
reason, all the faithful are invited to respond accordingly, each to the best of his or her strength
and ability, while not allowing such liberty to diminish this holy institution: “See that no one make
thee to err from this path of doctrine... If thou art able to bear the whole yoke of the Lord, thou
wilt be perfect; but if thou art not able, what thou art able, that do. But concerning meat, bear that
which thou art able to do” (Didache 6, 1-3).

As a spiritual endeavor, the true fast is inseparable from unceasing prayer and genuine
repentance. Repentance without fasting is fruitless (Basil the Great, On Fasting 1, 3. PG

31, 168A), as fasting without merciful deeds is dead, especially nowadays when the unequal and
unjust distribution of goods deprives entire nations of their daily bread. “While fasting physically,
brethren, let us also fast spiritually. Let us loose every knot of iniquity; let us tear up every
unrighteous bond; let us distribute bread to the hungry, and welcome into our homes those who
have no roof over their heads...” (Sticheron at Vespers on Wednesday of the First Week of Lent;
cf. Is 58:6-7). Fasting cannot be reduced to simple and formal abstinence from certain foods. “So
let us not be selfish as we begin the abstinence from foods that is the noble fast. Let us fast in an
acceptable manner, one that is pleasing to God. A true fast is one that is set against evil, it is
self-control of the tongue. It is the checking of anger, separation from things like lusts, evil-
speaking, lies, and false oaths. Self-denial from these things is a true fast, so fasting from these
negative things is good” (Basil the Great, On Fasting, 2, 7. PG 31, 196D). Abstinence from
certain foods during the fast and temperance, not only with regard to what to eat but also how
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much to eat, constitutes a visible aspect of this spiritual endeavor. “In the literal sense, fasting is
abstinence from food, but food makes us neither more nor less righteous. However, in the
spiritual sense, it is clear that, as life comes from food for each of us and the lack of food is a
symbol of death, so it is necessary that we fast from worldly things, in order that we might die to
the world and after this, having partaken of the divine nourishment, live in God” (Clement of
Alexandria, From the Prophetic Eclogae. PG 9, 704D-705A). Therefore, the true fast affects the
entire life in Christ of the faithful and is crowned by their participation in divine worship,
particularly in the sacrament of the Holy Eucharist.

The forty-day fast of the Lord exemplifies fasting for the faithful, initiating their participation in the
obedience in the Lord, that through it “we might recover by its observance that which we have
lost by not observing it” (Gregory the Theologian, Homily 45, On Holy Pascha, 28. PG 36, 661C).
The Christocentric understanding of the spiritual dimension of fasting — in particular the fast of
Great Lent — is a general rule in the entire patristic tradition and is characteristically epitomized
by St Gregory Palamas: “When you fast like this you not only suffer with Christ and are dead with
Him, but you are also risen with Him and reign with Him forever and ever. If through such a fast
you have been planted together in the likeness of His death, you shall also share in His
resurrection and inherit life in Him” (Homily 13, On the Fifth Sunday of Lent, PG 151, 161AB).

According to the Orthodox Tradition, the “measure of spiritual perfection is the measure of the
stature of the fullness of Christ” (Eph 4:13), and all who want to attain this should strive and grow
accordingly. For this very reason, ascesis and spiritual struggle, like the refinement of the perfect,
are endless in this life. Everyone is called to strive, to the best of his or her abilities, to reach the
lofty Orthodox standard, which is the goal of deification by grace. Indeed, while they should do all
things that they were commanded, they should nonetheless never vaunt themselves, but confess
that “they are unprofitable servants and have only done that which was their duty to do” (Lk
17:10). According to the Orthodox understanding of the spiritual life, all people are obligated to
maintain the good struggle of the fast; however, in a spirit of self-reproach and humble
recognition of their condition, they must rely upon God’s mercy for their shortcomings, inasmuch
as the Orthodox spiritual life is unattainable without the spiritual struggle of the fast.

Like a nurturing mother, the Orthodox Church has defined what is beneficial for people’s
salvation and established the holy periods of fasting as God-given protection in the believers’
new life in Christ against every snare of the enemy. Following the example of the Holy Fathers,
the Church preserves today, as she did in the past, the holy apostolic precepts, synodal canons,
and sacred traditions, always advancing the holy fasts as the perfect ascetic path for the faithful
leading to spiritual perfection and salvation, while proclaiming the necessity to observe all the
fasts throughout the year, namely, the fasts of Great Lent, Wednesdays and Fridays, testified in
the sacred canons, as well as the fasts of the Nativity, the Holy Apostles, and the Dormition of
the Theotokos; there are also the single-day fasts on the Feast of the Exaltation of the Holy
Cross, on the eve of the Epiphany, and on the day commemorating the Beheading of John the
Baptist, in addition to the fasts established for pastoral reasons or observed at the desire of the
faithful.

The Church, however, has also established, with pastoral discernment, boundaries of
philanthropic dispensation (oikonomia) concerning the rules of fasting. In this regard, the Church
has considered physical infirmity, extreme necessity, and difficult times where she has ordained
the application of the principle of ecclesiastical oikonomia, through the responsible discernment
and pastoral care of the body of bishops in the local Churches.
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8.

It is a fact that many faithful today do not observe all the prescriptions of fasting, whether due to
faint-heartedness or their living conditions, whatever these may be. However, all these instances
where the sacred prescriptions of fasting are loosened, either in general or in particular
instances, should be treated by the Church with pastoral care, “for God has no pleasure in the
death of the wicked; but that the wicked turn from his way and live” (Ezek 33:11), without,
however, ignoring the value of the fast. Therefore, with regard to those who find it difficult to
observe the prevailing guidelines for fasting, whether for personal reasons (illness, military
service, conditions of work, etc.) or general reasons (particular existing conditions in certain
regions with regard to climate, as well as socioeconomic circumstances, i.e., inability to find
lenten foods), it is left to the discretion of the local Orthodox Churches to determine how to
exercise philanthropic oikonomia and empathy, relieving in these special cases the “burden” of
the holy fast. All this should take place within the aforementioned context and with the objective
of not diminishing the importance of the sacred institution of fasting. The Church should extend
her philanthropic dispensation with prudence, undoubtedly to a greater extent when it comes to
those fasts, on which the ecclesiastical tradition and practice have not always been uniform. “It is
good to fast, but may the one who fasts not blame the one who does not fast. In such matters
you must neither legislate, nor use force, nor compel the flock entrusted to you; instead, you
must use persuasion, gentleness and a word seasoned with salt’(John of Damascus, On the
Holy Fasts, Homily 3, PG 95, 68 B).

Fasting for three or more days prior to Holy Communion is left to the discretion of the piety of the
faithful, according to the words of Saint Nicodemus the Hagiorite: “... fasting before partaking of
Communion is not decreed by the divine Canons. Nevertheless, those who are able to fast even
a whole week before it, are doing the right thing” (Commentary of the 13" canon of Sixth
Ecumenical Council, Pedalion — English translation 307). However, the totality of the Church’s
faithful must observe the holy fasts and the abstinence from food from midnight for frequent
participation in Holy Communion, which is the most profound expression of the essence of the
Church. The faithful should become accustomed to fasting as an expression of repentance, as
the fulfillment of a spiritual pledge, to achieve a particular spiritual end in times of temptation, in
conjunction with supplications to God, for adults approaching the sacrament of baptism, prior to
ordination, in cases where penance is imposed, as well as during pilgrimages and other similar
instances.
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H ZIIOYAAIOTHX THX NHXTEIAX KAI H THPHXIX AYTHX XHMEPON

'H vnoTeia sivai Bsia évioAn (Mev. B, 16-17). Kata 16v M. BaaiAeiov, «ouvnAiki@Tic éoTi Ti¢
AvBpwITOTNTOC” VNOTEia yap év T mapadeiow évouoBetnbny» (Mepi vnareiag, 1, 3. PG 31, 168A).
Eival péya TveupaTikdv Aywviopa Kai ) kar ¢€oxAv EKppaacic 1ol AoknTIKod iSewdoug TAg
‘Opbodotiag. 'H ‘OpBSdoEog EkkAnaia atmmapeykAiTwg aToixoloa €ig Te Td ATT00TOAIKG BeaTTiopaTa
Kai ToUg ouvodikoUg kavovag Kai gig TAV KaB' 6Aou TTaTepIkAv TTapAdoatv, dIEKAPUEE TTAVTOTE THV
UyioTtnv agiav 1A vnoTeiag di& Tév TTveupaTikov Biov Tol avBpwTTou Kai TAV cwTtnpiav autod. Eig
TOV KUKMoV Tii¢ AaTtpeiag To0 éviautol Tol Kupiou TrpoBAaAAeTal 1 6AN TTepi TRAC vnoTeiag Tratepikn
TTapadooig Kai didaokaAia did TAV ouvexR Kai AdIATITWTOV £ypriyopaiv To0 avBpwTrou Kai TRV
£midoaiv alTtol €i¢ TOUG TIveEUPATIKOUG dydvag. Ald Kai UuveiTal €i¢ T0 Tpiwdiov we XApIG
TTOAUQWTOG, WG OTTAOV AKATAPAXNTOV, WG TIVEUUATIKGOV Aywvwy apxn, ws KAAAIoTn Tpifog
APETAV, WS TPOYH WUXMS, WG TTNYN @IAocogiag amrdang, wg debdpTou diaywyfg Kai icayyéAou
TTONITEIAG TO Pignua, wg uATNPE TV ayabiv aTravTwy Kai TTac@v TV ApeTOV.

'H vnoteia wg dpxaidtatog Beopog amavtd AdN i v Maiaidv Alabriknv (Aeurt. ', 18. Ho.

vn', 4-10. "lwAA B, 15. lwvag vy, 5-7), BeBaiolTal &€ UTré TiG Kaivijg. AUTéG 6 KUplog évioTeuoev
ETTi TEOOapAKovTa NUEPAg TTPO TAG EvapEewg TAg dnuoaiag dpdocwg auTol (Aouk. &', 1-2) Kai
E0WKeV 0dNyiag wg TTPog Tév TpdTToV Aok oewg TG vnoTeiag (MaTth. oT’, 16-18). Eig v Kaivijv
AI0BAKNV YEVIKWTEPOV GUVIGTATAI I} VNOTEIQ WG HECOV £yKPATEIOG, JETAVOIAG KAi TIVEUUOTIKAG
avatdoews (Mapk. o, 6. Mpd¢g. 1y’, 2.10°, 23. Pwy. 18, 21). 'H 'EkkAnoia, &mmd 1ig dTTooTONKRAS
émoxic, dieknpuge TV UYioTnv onuaciav TAg vnaoTeiag kai wpioe v TeTdpTnV Kai TAV
Mapaokeunv we NUépag vnaTeiag (Aidaxn n', 1), wg émiong kai TV Pd 100 MNdoxa vnoTeiav
(Eipnvadiog Aouydouvou, év: Etoeiou, ‘EkkAnaiaarikn lotopia €', 24. PG 20, 497B-508AB).
BeBaiwg, €ig TRV ékkAnalaoTiKAV TTPaEIv, TAV dvd ToUg aiivag JapTUPOUNEVNY, UTTAPEE TTOIKIAI
oUxi pévov gig TV ékTaolv TAg vnoTeiag Tpo 1ol MNdaoxa (Alovuoiou AAegavdpeiag, EmaroAn
mpo¢ BaaiAgionv émiokorrov, PG 10, 1277), &AAG Kai wg TTPOG TOV ApIBUOV Kai TO TTEPIEXOUEVOV
TGV UTTOAOITTWV TTEPIOdWYV VNaTeiag, aiTiveg diggopwbnaoav UTIO TAV PPNV TTOIKIAWY
TTaPAyOVTWY, TTPWTIOTWS AEITOUPYIKWV Kai JOVACTIKWYV, TTPOKEINEVOU VA OUVTEARTOI HETAEU
GAAwV Kkai ) katdAAnAog TrpogTolipacia TPd TWV heyaAwyv €opT@v. OUTWG, O GppnKTOG dETUGS
vnoTeiag Kai AaTpeiag TTapéxel 10 HETPOV Kai TOV OKOTTOV TG vnaTeiag Kai avadeikviel TOV
TIVEUMOTIKOV XapakTipa alTig, 816 kai atravTteg oi moToi kaholvTal vé avtatrokplfody, EKaoTog
KaTd TAV idiav auTtold dUvauiv Kai duvaTdTnTa, XWPIg OPWG VA TTapéxnTal Kai EAeubepia
KaTagpovAoewg 1ol iepol TouTou Beopol: «bpa ur 1I¢ 0 TAaviion Ao Tautng 1 6000 TAS
o10axis... Ei yev yap duvaoar Baordoar 6Aov 1ov {uydv 1ol Kupiou, TéAgiog Eaci €i O oU
ouvaoai, 6 duvn Todro moicl. MNepi O¢ 1A¢ Bpwoews, 6 duvaaoal, Baaracovy (Aidayr) ot’, 1-3).

‘H &AnOrig vnoTeia, wg TIVEUPATIKOV AywVIoUa, ouvdéeTal TTPOC TV AJIAAEITTTOV TTPOCEUXAY Kai
TAV €iNIkpIVAi peT@volav. «Merdvoia xwpic vnoreiagc apyr» (M. BaaoiAeiou, lMepi vnoreiag 1, 3. PG
31, 168A), wg étmiong kai vnoTeia dveu Epywv e0Troiiag eival vekpd, idia ¢ katd TAV oUyXpPovov
ETroxnv, kad’ fv | Gvioog kai adIKog KaTavour TV ayabiv oTepel kai alTol Tod £tmouaiou GpTou
O0AokAfpoug Aaoug. «Nnaretovieg GOeA@oi OwUATIKWS, VIOTEUOWUEY Kai TTVEULATIKWS AUCWUEV
mavra ouvdeouov Gdikiag: diappnéwuev atpayyaliac Biaiwv ocuvariayudrwy: maoav cuyypapnv
Goikov dIa0TTACWUEY" SWOWUEV TIEIVWOIV GPTOV, Kai TTITwWY0UC AOTEYOUC gioaydywuey ic
oikoucr(ZTIXNPEOV, 1816peAov Tetdptng, A ERSoudadog NnoTeidv. MpPA. ‘Hoaiou vry, 6-7). 'H
vnoTteia 6év ECavTAEITal €ig ATTARV Kai TUTTIKAYV GTTOXNAV K TIVWV JOVOV KABWPIoHEVWY

TPOPQV. «OU pévrol éEapkel kaB’ eautnv ) Groxn BPwUATwWY TTPOS TNV ETAIVETNV vnaTteiav, GAAG
vnoTeUowueY vnarteiav 0KV, eudpeartov 1@ Oe@. AAn6n¢ vnoreia nj ToG kakod GAAoTpiwaoic,
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éykpareia yAwaoong, Buuod dmoxn, émluuiv xwpiouodc, karaAaAidc, weudoug, émopkiac. H
ToUTwv évdeia vnorteia éoTiv aAnbng. Ev ToUroic uev rp vnarteia kaAdvy» (M. BaaiAeiou, lMepi
vnoreiag 2, 7. PG 31, 196D). ‘H katd v vnoTeiav amoxn €K TIVwv KaBwPIoUEVWY TPOPRV Kai i
KaT aUTAV OAIYEPKEIQ, oU uOVoV KaTE TO €100¢, GAAG Kai kaTtd TAV TToodTNTA TMV
peTaAaUBavouévwy TpoPQv, atmmoteAolv 16 aioOnTov oToixeiov To0 TTIVEUUATIKOT

aywviopartog. « H vnorteia dmroxn tpofic €011 Kard 10 onuaivouevov. Tpoern 0 oudev
OIkaloTépouc NUAc ) GOIKwTEPOUS ATTepyGleTal” Kata € TO HUCTIKOV OnAoi 611, WOTIEP TOISC KA’
Eva €k To0@ii¢ N wn, 1 0¢ rpogia Bavdrou auuBoAov, oUTw Kai NUAS TWV KOGUIKWY VNOTEUEIV
xpn, iva 1 kéouw amobavwyev, kai ueta Tolro, 10Qf¢ Beiac uetalaBovreg, O

{nowpevy (KAuevtog AAegavopéwg, Ek twv Mpopnrik@wv EkAoyai. PG 9, 704D-705A). OUTwg, N
aAnBn¢ vnaoTteia avagépeTal €ig TV KB’ 6Aou év XplaT® Jwrv TAOV TTIOTWOV Kai kopugodTal did TAg
ouppeToXiAg auT@y €ig TRV Beiav AaTpeiav kai idia €ig 10 puoThplov Tig Ociag EuxapioTiag.

'H tecoapakovBriuepog vnoteia To0 Kupiou katéatn UTrddeiyua 1A vnaTeiag TV ToT@v, 1 1oia
EvepyoTToIET TRV hETOXAY aUTWV €i¢ TAV UTrakonyv 1ol Kupiou, iva &1 alTig, «O un euAdéavrec
amroBefAnkauev, puAdéavres amoAdBwuevy (Mpnyopiou @coAdyou, Adyoc ME’, Eig 16 ‘Ayiov
laoxa,28. PG 36, 661C). 'H XpIOTOKEVTPIKN KATAVONOIG TOU TIVEUPATIKOU XOPOKTAPOG TAG
vnoTeiag, idia Tiig M. TeooapakoaTAg, Kavwy €ig TAV kad’ GAou TTaTEPIKAY TTapdadoaty,
oUyKePOAQIOTTAI XOPOKTNPIOTIKWG UTTO To0 ayiou Mpnyopiou 1ol MaAapd: « Eav oUtw vnoTeung,
oU udvov cuuTTdoxwv €0 Kai CUVVEKPOUUEVOS, AAAQ Kai auvavioTduevos Kai ouuBaciAetwy
XpIoTQ €i¢ ailovag ToU¢ ATTEPAVTOUS™ TULIPUTOS Yap yeyovwe OId ¢ TolauTng vnaoTeiag T¢
ouoiwyar Tod Bavarou aurod, Kai TA¢ AvaoTaoews KoIvwvog éon Kai TAS v aut@ {wihg
kAnpovouogy (Ouiia IF, 1 E” Kupiakfi Twv Nnoteiwv. PG 151, 161AB).

Katé v 6pB6d0Eov TTapadoatv, TO UETPOV TAC TIVEUHATIKAG TEAEIWOEWC Eival TO «uETPOV NAIKIaS
ro0 mAnpwuarog 100 Xpiotod» (E@eo. &', 13) kai €EkaoTog 0@eiel, Gv BEAN va @Bdon eig auTo, va
aywvioBi kai UWPwOR avaAdyws. AkpIBQG d€ did To0To, | AOKNOIG Kai O TIVEUUATIKOG Aywv dév
Exouv TENOG €V TM) TTaPOVTI Biw, OTTWG Kai N TEAEIGTNG TV TeAgiwv. MNavteg kaholvTal va
avTtatrokpivwvTal, 6an duvapig alToig, ig Tag EmTaydg 1ol 0pBoddLou LWNnAoD PéTpou ué
OKOTTOV TRV KaTA XApiv Oéwaoiv. Kai auToi, rap’ 611 TpdTTouV TTAvTa T4 diaTeTaypéva, oUdETToTE
UynAogpovodv, aAN duoloyolv OTI «dodAor Gxpeioi éauev, O OQEIAOUEY TTOIfjoAI TTETTOINKAUEV »
(Aouk. 1T17, 10). Mavteg Exouv — KaTA TV 6pBAd0EOV TTEPT TIVEUUATIKAG WG AvTIANWIV — Xpéog
va P éykataAeirouv TOV KaAdv TAG vnoTeiag ay@va, GAN €v auTouedyia Kai ouvalodnaoel TAg
TATTEIVOTNTOC TAG KATAOTACEWS AUTYV, vda ETTagicvTal O1d TAg TTapaAsiyelg Twv gig 16 EAeog T00
O¢00, kaB doov OpBEBOEOC TTVEUPATIKA {wh EIVaI AVETTITEUKTOS XWPIC TOV TIVEUPATIKOV AyGvVa
TAG vnoTeiag.

'H ‘OpB6d0Eoc EKKANTia, we QIAGOTOPYOS UATNP, WPICE TA €i¢ owTnpiav cup@épovTta Kai
TTPOETAEE TOUG iEPOUG KalpoUG TAG vNOTEIaG Wg B0dwPNTOV «QUAAKTAPIOV» TAG KAIVAG v XPIoTR)
CwAG TV OoTWOV Katd TTaong £€mMPBouAig Tol aAAoTpiou. ZToixolaoa Toig Bgioig MaTtpdal,
QUA&OoEl, WG Kai TTPOTEPOV, Td iEpd ATTOGTOAIKG BeaTTiopaTa, TOUG CUVODIKOUG KAVOVOGS Kai TAG
iepdc Tapadooeig, TTPoRAAAel TTAvToTE TAC iEpAg vnaoTeiag wg apioTnv év Tf AoKnoEl TpiBov
TIVEUMATIKAC TEAEIWOEWS Kai owTnpiag TV TOTWV Kai kNeUaael TV avayknv TnprRoswg utr
aUTOV TOV TETaYPEVWY vNoTeI®V Tol éviautol ToU Kupiou, fiTol Tii¢ M. TeooapakooTiig, TAG
TetdpTNnC Kai T MNapaokeufig, aiTiveg paptupolvTal UTTd TRV iEplv Kavovwy, wg Kai TV
vNoTeIV TOV XPIOTOUyEVVWY, TV Ayiwv ATTooToAwY, TG Kolunoewg T @€oToKOoU, Kai TV
Movonuépwy TG Yywaoewg 100 Tipiou Ztaupod, TAG TTapapoviig Tv Ocopaveiwy Kai TAG
amoTopiig TAG TIWiag Ke@aAfg lwdavvou 1ol Mpodpduou, TTPOG ToUTOoIG B€ Kai TTACWV TWV KATA
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TIOIMAVTIKNV PEPIUVAY OPIfOHEVWY EKATTOTE VNOTEIWV A TV KATA TAV TTPOCipeTIv TV TTIOTEV
TNPOUMEVWV.

'H ExkAnoia Opwg €0eTo Gua, KaTd TTOIMAVTIKAV dIAKPIOoIV, Kai Opia @IAaVOpWITOU oikovouiag Tol
KaBeaTWTOC TAG vnoTeiag. Ao kai TpoéBAewe TV dI' agbéveiav To0 owuaTtog f dI' AdrpITov
avayknv fj kai 814 TAV XOAETTOTNTA TV Kalp®Vv dvaAloyov Eépapuoyiv Tig dpxig TAS
¢KKANO100TIKAG oikovopiag katd TAv UTTeUBUVOV Kpiolv Kai TToINavTIKAY pépipvay Tol owPaTog
TV EMOKOTTWV TV KATA TOTTOUG 'EKKANCIQV.

Eival yeyovog, 611 afipepov TToAAOI TTIoToi dév TNpolv GTTaoag TAC TTepi vnoTeiag SITAEEIS, iTe &€
dAIywpiag gite Adyw TOV UTTapXouc®@v ouvenk®v {whg, oiaidATroTe K&V Gotv alTal. ‘Atracal
SUWC ai TTEPIMTWOEIC aUTal THS XGAAPWOEWS TGV TTEPT VNOTEIOS iEpGIV BIATAEEWY, €iTE €ival
YEVIKWTEPAI, £iTE ATopIKai, 6oV OTTWC TUYXAVOUV TAC TTOINAVTIKAG MEPINVNG €K MEPOUC THG
‘EkkAnaciag, 01611 6 @ed¢ «oU BéAer Tov Bavarov 100 auaptwAol wg 10 émoTpéwar kai (v

autévy (TrpBA. leC. Ay, 11), xwpic Opwg va Trepigppoviital f agia g vnoTeiag. “OBev did Toug
Exovtag duokohiav i¢ TAvV TAPNOIV TV ioXuouo®v TTepi vnaTeiag dIaTagewy €ite ék Adywv
AaTopIKV (doBévela, OTPATEUOIS, CUVORKaI épyaaiag K.ATT.) €iTe yeVIKWTEPWV (€idikai ouvefkal
¢mkparodoal €ig Tivag Xwpag &tmd TTAeUpdg KAIMATOG, KABWGS Kai KOIVWVIKO-0iKOVOUIKAI
IdDIAITEPOTNTEG TIVAOV XWPWV A.X. dduvapia eUpEoEwWS vNOTNOINWY TPOQQV) ETTOQIETAI €iG TAV
BIGKPIoIV TAV KaTd TOTTOUG OpB0ddEWV ‘EKKANCIWY VA KaBopigouv TRV QIAGvBpwTToV oikovouiav
kai émeikelav, dmaAlvouaal, katd Ta¢ €idIKAG TAUTAG TTEPITITWOEIG, TO TUXOV «OTUPSV» TRV iepiv
vnoTelv. MNavra o€ Taita £viog TV TTAAICiwY TOV w¢ Gvw AexBévTwy Kai £TTi TG OKOTIQ) VA i
artovrjon Moo 0 iepdg Beoudg TAg vnoTeiag. ‘H @IAdvBpwTrog altn ouykatdpacic Tpémel va
aoknOf UTré TG 'EKKANCIag peTd TTAoNG @eIdolc, OTTWodATIOTE O ETTi TO £miEIkEOTEPOV DI TAG
vnoTeiag ékeivag, d1' g dév UTTAPYEI OPOIGUOPPOG TTAVTOTE Kai €I ATTACAG TAG TTEPITITWOEIG
TTapddooig kai TTPagIS év T 'EKKANGiq. «... KaAdv 10 vnoTelev maoav nuépav, aAA’ o un éobiwv
TOV éaBiovra un Kpivétw. ‘Ev Toic T010UTOIC OU VOUOBETETY, oU BidlsoBal, oUK GvayKaoTIKWS AyEIv
TO EyXEIPIOOEV TTPOOTIKE! TTOiUVIOV, TTEIBOT OE uGAAov, kai NmoéTnTI, Kai Abyw GAari
nprupévw..»(lwavvou Aapaocknvod, Mepi T@v ayiwv vnareiwy, 3. PG 95, 68B).

‘H mpd Tiig Beiag Kovwviag vnaoTeia TRIGOV 1 TTEPICCOTEPWY NUEPQV ETTagicTal €i¢ TAV eUAGRaIav
TAOV MOTAOV, CUPPWVWG Kai TTPOg T@ Adyia ToU dyiou Nikodriuou 1ol AylopeiTou «... u’ 6Aov 0100
amo roug Beiouc Kavovag vnareia mpo 1ii¢ MetaAnwewc ou diopilerai oi duvauevor O€ vnoTeUelv
mPd aUTh¢ Kai 0ASkAnpov £Bdoudda, kaAwg mmoiodory (Epunveia gic 1ov kavova iy’ ¢ 21’
Oikoupevikiic Zuvodou,Nndaiiov, 191). "'Ouwc, 16 glvoAov TV TOTOV THG 'EKKANTiag d@eilel va
TNe Tag iepdg vnoTeiag Kai TAV ATTO YECOVUKTIOU AOITIaV TIPOKEINEVOU VA TTPOTEPXNTAI TAKTIKGIG
gic TAV Beiav MeT@ANWIv, ATIC €ival ;) kat £€0xAV EKPPAOIC TAC EKKANOIACTIKAG OVTATNTOC, VA
£0100f 0¢ WaTe va vnoTeln €ig EVOEICIV HETAVOIAG, £iC EKTTAPWOIV TIVEUUATIKAG UTTOOXETEWCG,
TPOG EMiTEUEIV iEpol TIvOg okoTTod, €ig KaipoUg TTelpaauol, év ouvduaou® TTPOG aiThpaTa auTod
Tapd 100 O€ol, TP T00 BatrTiopaTog (d1d ToUg TTPOTEPXONEVOUG €ig TO BATITIONA £vnAiKoUug),
PO TAG XEIPOTOVIAG, EIG TTEPITITWOEIG ETITIUIWY, KATA TAG iepdg dmodnuiag Kai €ig GAAag
TTapouoiag TEPIOTATEIG.
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RELATIONS OF THE ORTHODOX CHURCH
WITH THE REST OF THE CHRISTIAN WORLD

The Orthodox Church, as the One, Holy, Catholic, and Apostolic Church, in her profound
ecclesiastical self-consciousness, believes unflinchingly that she occupies a central place in the
matter of the promotion of Christian unity in the world today.

The Orthodox Church founds the unity of the Church on the fact of her establishment by our Lord
Jesus Christ, and on the communion in the Holy Trinity and in the sacraments. This unity is
expressed through the apostolic succession and the patristic tradition and is lived out in the
Church up to the present day. The Orthodox Church has the mission and duty to transmit and
preach all the truth contained in Holy Scripture and Holy Tradition, which also bestows upon the
Church her catholic character.

The responsibility of the Orthodox Church for unity as well as her ecumenical mission were
articulated by the Ecumenical Councils. These stressed most especially the indissoluble bond
between true faith and sacramental communion.

The Orthodox Church, which prays unceasingly “for the union of all,” has always cultivated
dialogue with those estranged from her, those both far and near. In particular, she has played a
leading role in the contemporary search for ways and means to restore the unity of those who
believe in Christ, and she has participated in the Ecumenical Movement from its outset, and has
contributed to its formation and further development. Moreover, the Orthodox Church, thanks to
the ecumenical and loving spirit which distinguishes her, praying as divinely commanded that all
men may be saved and come to the knowledge of the truth (1 Tim 2:4), has always worked for
the restoration of Christian unity. Hence, Orthodox participation in the movement to restore unity
with other Christians in the One, Holy, Catholic and Apostolic Church is in no way foreign to the
nature and history of the Orthodox Church, but rather represents a consistent expression of the
apostolic faith and tradition in a new historical circumstances.

The contemporary bilateral theological dialogues of the Orthodox Church and her participation in
the Ecumenical Movement rest on this self-consciousness of Orthodoxy and her ecumenical
spirit, with the aim of seeking the unity of all Christians on the basis of the truth of the faith and
tradition of the ancient Church of the Seven Ecumenical Councils.

In accordance with the ontological nature of the Church, her unity can never be perturbed. In
spite of this, the Orthodox Church accepts the historical name of other non-Orthodox Christian
Churches and Confessions that are not in communion with her, and believes that her relations
with them should be based on the most speedy and objective clarification possible of the whole
ecclesiological question, and most especially of their more general teachings on sacraments,
grace, priesthood, and apostolic succession. Thus, she was favorably and positively disposed,
both for theological and pastoral reasons, towards theological dialogue with other Christians on a
bi-lateral and multi-lateral level, and towards more general participation in the Ecumenical
Movement of recent times, in the conviction that through dialogue she gives a dynamic witness to
the fullness of truth in Christ and to her spiritual treasures to those who are outside her, with the
objective aim of smoothing the path leading to unity.

In this spirit, all the local Most Holy Orthodox Churches participate actively today in the official
theological dialogues, and the majority of these Churches also participate in various national,
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regional and international inter-Christian organizations, in spite of the deep crisis that has arisen
in the Ecumenical Movement. This manifold activity of the Orthodox Church springs from a sense
of responsibility and from the conviction that mutual understanding and cooperation are of
fundamental importance if we wish never to "put an obstacle in the way of the gospel of Christ (1
Cor 9:12).

Certainly, while the Orthodox Church dialogues with other Christians, she does not
underestimate the difficulties inherent in this endeavor; she perceives these difficulties, however,
on the path towards a common understanding of the tradition of the ancient Church and in hope
that the Holy Spirit, Who “welds together the whole institution of the Church, (Sticheron at
Vespers of Pentecost), will "make up that which is lacking" (Ordination Prayer). In this sense, the
Orthodox Church in her relations with the rest of the Christian world, relies not only on the human
efforts of those involved in dialogue, but especially on the guidance of the Holy Spirit in the grace
of the Lord, who prayed ‘that...all may be one” (Jn 17:21).

The contemporary bilateral theological dialogues, announced by the Pan-Orthodox meetings,
express the unanimous decision of all local most holy Orthodox Churches who are called to
participate actively and continually in them, so that the unanimous witness of Orthodoxy to the
glory of the Triune God may not be hindered. In the event that a certain local Church chooses not
to assign a representative to a particular dialogue or one of its sessions, if this decision is not
pan-Orthodox, the dialogue still continues. Prior to the start of the dialogue or of the session, the
absence of any local Church ought to be discussed at all events by the Orthodox Committee of
the dialogue to express the solidarity and unity of the Orthodox Church. The bi-lateral and multi-
lateral theological dialogues need to be subject to periodical evaluations on a pan-Orthodox
level.

The problems that arise during the theological discussions within Joint Theological Commissions
are not always sufficient grounds for any local Orthodox Church unilaterally to recall its
representatives or definitively withdraw from the dialogue. As a general rule, the withdrawal of a
Church from a particular dialogue should be avoided; in those instances when this occurs, inter-
Orthodox efforts to reestablish representational fullness in the Orthodox Theological Commission
of the dialogue in question should be initiated. Should one or more local Orthodox Churches
refuse to take part in the sessions of the Joint Theological Commission of a particular dialogue,
citing serious ecclesiological, canonical, pastoral, or ethical reasons, this/these Church(es) shall
notify the Ecumenical Patriarch and all the Orthodox Churches in writing, in accordance with pan-
Orthodox practice. During a pan-Orthodox meeting the Ecumenical Patriarch shall seek
unanimous consensus among the Orthodox Churches about possible courses of action,

which may also include— should this be unanimously deemed necessary—a reassessment of
the progress of the theological dialogue in question.

The methodology followed in the theological dialogues aims at both the resolution of the received
theological differences or of possible new differentiations, and to seek the common elements of
the Christian faith. This process requires that the entire Church is kept informed on the various
developments of the dialogues. In the event that it is impossible to overcome a specific
theological difference, the theological dialogue may continue, recording the disagreement
identified and bringing it to the attention of all the local Orthodox Churches for their consideration
on what ought to be done henceforth.
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12. Itis clear that in the theological dialogues the common goal of all is the ultimate restoration of
unity in true faith and love. The existing theological and ecclesiological differences permit,
however, a certain hierarchical ordering of the challenges lying in the way of meeting this pan-
Orthodox objective. The distinctive problems of each bilateral dialogue require a differentiation in
the methodology followed in it, but not a differentiation in the aim, since the aim is one in all the
dialogues.

13. Nevertheless, it is essential if necessary for an attempt to be made to coordinate the work of the
various Inter-Orthodox Theological Committees, bearing in mind that the existing unity of the
Orthodox Church must also be revealed and manifested in this area of these dialogues.

14. The conclusion of any official theological dialogue occurs with the completion of the work of the
relevant Joint Theological Commission. The Chairman of the Inter-Orthodox Commission then
submits a report to the Ecumenical Patriarch, who, with the consent of the Primates of the local
Orthodox Churches, declares the conclusion of the dialogue. No dialogue is considered complete
before it is proclaimed through such a pan-Orthodox decision.

15. Upon the successful conclusion of the work of any theological dialogue, the pan-Orthodox
decision about the restoration of ecclesiastical communion must, however, rest on the unanimity
of all the local Orthodox Churches.

16. One of the principal bodies in the history of the Ecumenical Movement is the World Council of
Churches (WCC). Certain Orthodox Churches were among the Council’s founding members and
later, all the local Orthodox Churches became members. The WCC is a structured inter-Christian
body, despite the fact that it does not include all non-Orthodox Christian Churches and
Confessions. At the same time, there are other inter-Christian organizations and regional bodies,
such as the Conference of European Churches, the Middle East Council of Churches and the
African Council of Churches. These, along with the WCC, fulfill an important mission by
promoting the unity of the Christian world. The Orthodox Churches of Georgia and Bulgaria
withdrew from the WCC, the former in 1997, and the latter in 1998. They have their own
particular opinion on the work of the World Council of Churches and hence do not participate in
its activities and those of other inter-Christian organizations.

17. The local Orthodox Churches that are members of the WCC participate fully and equally in the
WCC, contributing with all means at their disposal to the advancement of peaceful co-existence
and co-operation in the major socio-political challenges. The Orthodox Church readily accepted
the WCC'’s decision to respond to her request concerning the establishment of the Special
Commission on Orthodox Participation in the World Council of Churches, which was mandated
by the Inter-Orthodox Conference held in Thessaloniki in 1998. The established criteria of the
Special Commission, proposed by the Orthodox and accepted by the WCC, led to the formation
of the Permanent Committee on Consensus and Collaboration. The criteria were approved and
included in the Constitution and Rules of the World Council of Churches.

18. Remaining faithful to her ecclesiology, to the identity of her internal structure, and to the teaching
of the ancient Church of the Seven Ecumenical Councils, the Orthodox Church’s participation in
the WCC does not signify that she accepts the notion of the “equality of Confessions,” and in no
way is she able to accept the unity of the Church as an inter-confessional compromise. In this
spirit, the unity that is sought within the WCC cannot simply be the product of theological
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agreements, but must also be founded on the unity of faith, preserved in the sacraments and
lived out in the Orthodox Church.

The Orthodox Churches that are members of the WCC regard as an indispensable condition of
their participation in the WCC the foundational article of its Constitution, in accordance with which
its members may only be those who believe in the Lord Jesus Christ as God and Savior in
accordance with the Scriptures, and who confess the Triune God, Father, Son, and Holy Spirit, in
accordance with the Nicene-Constantinopolitan Creed. It is their deep conviction that the
ecclesiological presuppositions of the 1950 Toronto Statement, On the Church, the Churches
and the World Council of Churches, are of paramount importance for Orthodox participation in
the Council. It is therefore very clear that the WCC does not by any means constitute a “super-
Church.” The purpose of the World Council of Churches is not to negotiate unions between
Churches, which can only be done by the Churches themselves acting on their own initiative, but
to bring Churches into living contact with each other and to promote the study and discussion of
the issues of Church unity. No Church is obliged to change her ecclesiology on her accession to
the Council... Moreover, from the fact of its inclusion in the Council, it does not ensue that each
Church is obliged to regard the other Churches as Churches in the true and full sense of the
term. (Toronto Statement, § 2).

The prospects for conducting theological dialogues between the Orthodox Church and the rest of
the Christian world are always determined on the basis of the canonical principles of Orthodox
ecclesiology and the canonical criteria of the already established Church Tradition (Canon 7 of
the Second Ecumenical Council and Canon 95 of the Quinisext Ecumenical Council).

The Orthodox Church wishes to support the work of the Commission on "Faith and Order" and
follows its theological contribution with particular interest to this day. It views favorably the
Commission’s theological documents, which were developed with the significant participation of
Orthodox theologians and represent a praiseworthy step in the Ecumenical Movement for the
rapprochement of Christians. Nonetheless, the Orthodox Church maintains reservations
concerning paramount issues of faith and order, because the non-Orthodox Churches and
Confessions have diverged from the true faith of the One, Holy, Catholic and Apostolic Church.

The Orthodox Church considers all efforts to break the unity of the Church, undertaken by
individuals or groups under the pretext of maintaining or allegedly defending true Orthodoxy, as
being worthy of condemnation. As evidenced throughout the life of the Orthodox Church, the
preservation of the true Orthodox faith is ensured only through the conciliar system, which has
always represented the highest authority in the Church on matters of faith and canonical
decrees. (Canon 6 2nd Ecumenical Council)

The Orthodox Church has a common awareness of the necessity for conducting inter-Christian
theological dialogue. It therefore believes that this dialogue should always be accompanied by
witness to the world through acts expressing mutual understanding and love, which express the
"ineffable joy" of the Gospel (1 Pt 1:8), eschewing every act of proselytism, uniatism, or other
provocative act of inter-confessional competition. In this spirit, the Orthodox Church deems it
important for all Christians, inspired by common fundamental principles of the Gospel, to attempt
to offer with eagerness and solidarity a response to the thorny problems of the contemporary
world, based on the prototype of the new man in Christ.
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24. The Orthodox Church is aware that the movement to restore Christian unity is taking on new
forms in order to respond to new circumstances and to address the new challenges of today’s
world. The continued witness of the Orthodox Church to the divided Christian world on the basis
of the apostolic tradition and faith is imperative.

We pray that all Christians may work together so that the day may soon come when the Lord will
fulfill the hope of the Orthodox Churches and there will be "one flock and one shepherd” (Jn 10:16).
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YXEXEIX THX OPOOAO=0Y EKKAHXIAX
IMPOX TON AOIIION XPIXTIANIKON KOXMON

'H ‘0pBdd0oc ExkAnaia, oloa ) Mia, Ayia, KaBoAikA kai ArooToAikr 'EkkAnaia, év Tfj Babeia
£KkANo1aoTIKR alToouvednoia alTig ToTelel AKpadAvTwg OTI KATEXEI Kupiav BEOIV €ig TAV
UTTé0e0Iv TG TTPOWBATEWCS TAG XPICTIAVIKAG EvETNTOG £VTOG TOU GUuyXPSVOU KOGHOU.

'H ‘OpB6d0Eog EkkAncia Bepehiol v voTnTa TG 'EKKANCiag i Tol yeyovdTog TG idpUaews
auTig UTTé ToU Kupiou AEAV Incol XpioTol kai TTi TG Kolvwviag év T Ayia Tpiddi kai Toig
MuoTnpiolg. ‘H €votng adTn ékppddetal O1d TS &TooTOAIKAS diadoxfg Kai THG TTaTePIKAG
TTapadooewc Kai BlodTal péxpl arjuepov £v auTh. 'H ‘Opb6dofoc EkkAnaia £xel TV ATTOOTOANV Kai
UTtoxpéwalv iva peTadidn kai knpuTtn Traoav TV €v i Ayia M'paefi kai 1A lepd Mapaddaoel
aAiBeiav, fATIC Kai TTPoadidel T EkkANaia TOv KaBoAIKOv alTAG XapaKTHipa.

'H €uBUvN Tiig OpBodEoU EkkANaiag did TV £évoTNTA, WG Kai ) 0IKOUUEVIKN AUTAS ATTOOTOAN
¢€eppaodnoav UTTé TV OiKoUPEVIKDV Zuvodwy. AUTal iBIaITépwg TTPoEBAAOV TOV HETAED TFAC
0pOf¢ TTioTEWC Kai THG HUOTNPIOKAG KoIVWViag UPIoTAUEVOV AppnKTOV dEGUOV.

'H 'OpB6d0E0g EkkANTia, ABIOAEITTTWGS TIPOCEUXOMEVN «UTTEP TAG TV TTAVTWY EVWOEWSY,
EKAANIEPYEI TTAVTOTE DIGAOYOV PETA TV €€ AUTAG DIECTWTWY, TAV £yyUg Kai TOV POKPAY,
ETTPWTOOTATNOE PMAAIOTA €iG TV GUYXPOVOV avadATnolv 08WV Kai TPOTIWV TG ATTOKATACTACEWG
TAG £vOTNTOG TQV €ig XpIoTOV TMOTEUOVTWY, PETéoXE TR Oikoupevikig Kivioewg amd Tig
éu@avioews auTig kai guveTéeaey i¢ TAV JIAUOPPWOIV Kai TTEPAITEPW EEENIEIV aUTAG. ANWOTE,
1 ‘OpBb6dotog EkkAnaia xdpig €ic 16 dlokpivov alTAV OIKOUMEVIKOV Kai IAGvBpwTTOV TVeTUQ,
BeokeAeUOTWC aiToUpevoV «TTAvTag avBpwTToug cwoival Kai €ig émiyvwalv aAnBeiag EABevy (A’
Tiy. 2, 4), deitrote AYWVIoON UTTEP ATTOKATAOTACEWG TAG XPIOTIAVIKAG EvoTnToC. Ao, N
OpbBddoo¢ auuueToxn i TAV Kivnoiv o< AImokardoTaciv TAS EvOTNToC LETA TWV AAAwWYV
Xpioriavav év 1j Mi@, Ayia, KaBoAikfj kai AtrooToAikfj EkkAnoig oudOAwG Tuyxavel EEvn TTpog TRV
@UOIV Kai TAV ioTopiav TG OpBoddEou EkkANGiag, GAN ATTOTEAET CUVETTR EKQPATIV TAG
ATTOOTOAIKAG TTHOTEWC Kai TTapadooewg, VIO VEWY ITTOPIKGYV TUVONK@V.

Oi ouyxpovol diuepeic Beohoyikoi didhoyol TG OpBoddLou EKKANGIag, we Kai I} GUUHETOXN aUTAG
gic v Oikoupevikiv Kivnoiv €pgidovtal £i TAG ouvednoewg Tautng Ti¢ Opbodotiag kai Tol
oikoupevikoU auTig TrveluaTog £1mi T TéEAEI TAG dvalntiocwg, Baoel TAG dAnBeiag TAg TTioTEWS
Kai TG TTapadooewg TAg apxaiag EkkAnaiag Tav ETTd OikoUUEVIKV ZUvOdwy, TG EvOTNTOG
OAWV TV XpIoTIAVG)V.

Katé v 6vToloyikiv @Uaiv 1A EkkAnaiag, f évétng alTfic eival adUvatov va Siatapaxf. Mapd
Ta0Tq, | ‘OpB6dotoc EkkAncia atrodéxeTal TV iOTOPIKNV dvouaaiav TV Pry eUPIOKOPEVWY €V
KoIvwVig HET auTi¢ GAAWY £TEPOBOEWV XpIaTIaVIKWY 'EKKANCIGYV Kai ‘OpoAoyidv, GAAG TTIoTEUE
Ol ai TTpA¢ TauTag axéoelc auThig TTPETTel va atnpifwvTal 1T THig UTT alTWV 6G0oV EveaTi
TaXUTEPAG Kai AVTIKEIUEVIKWTEPAG ATTogagnvioewg To0 OAou ékkAnaioloyikol BépaTtog Kai
iIdIITEPWG TAG YeEVIKWTEPAG TTap’ alTdig SIdaokaAiag TTepi puaTtnpiwy, XapITog, icpwolvng Kai
amooTolikAg Siadoxfc. OUTw, ATo elivoug kai BeTIKGG SiateBeipévn Téoov id BeoloyikoUg, Soov
Kai 316G TToIavTIKOUG Adyoug, TTPOC BeoAoyikOv OIGAoyov HETA TV AOITTRV XPIOTIAVQV €iG DIUEPES
Kai TToAupEPEC ETTITTEDOV Kai TTPOC TAV GUMMETOXNV YEVIKWTEPOV €ig Trv Oikoupevikiv Kivnaiv v
VEWTEPWYV XPOVWY, €V TH TIETToIBAael 6TI O1d To0 dlahdyou didel duvapikny yapTupiav 1ol
TTANPWUATOC THG v XpIoT® AAnBeiac Kai TV TIVEUUATIKOV auTic Bnaaup@v TTpOg ToUG EKTOG
auTAG, Y€ AVTIKEINEVIKOV OKOTTOV TrV TTpoAcgiavalv TAg 6800 TG 6dnyouong TTpdg TAV EvoTnTa.
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Y16 16 avwTépw Trvelua, amacal ai katd téoug AyiwTtatal Opbddogol EkkANGial GUPUETEXOUV
onfuepov Evepyig ic £maruoug BeoAoyikoUg dlaAdyouc, 1) O TTAEIovOTNG £€ aUTGV Kai €ig
dIapOpouUC £BVIKOUC, TTEPIPEPEIAKOUC Kai dIEBVEIC diaxpioTIavikoug Opyaviououc, TTapd TRV
TTpokUYacav Babeiav kpiolv €ig TRV Oikoupevikryv Kivnoiv. 'H ToAuoyidng altn dpaoTtnpidtng TAG
‘OpBod6Eou ‘EkkAnciag TTnydadel ék 1o aigBripaTog UTTEUBUVOTNTOG Kai €K TAG TTETT0IBN0EWS OTI i
auolBaia kaTavonoig Kai | ouvepyaaoia TUyXAavouv oUCIWdEIS, «iva Ur) EYKOTTAV TIva SWUEV TG
EvayyeAiw 100 Xpiotol» (A’ Kop. 9, 12).

BeBaiwg, 1 OpBddoLoc EkkAnaia, diaheyouévn HETA TV AoV XpIaTIaviv, Oév TTapayvwpiel
TGG duokoAiag Tod ToIoUTOU EYXEIPAMATOC, KATOVOET OUWE TAUTAC £V T TTOPEIQ TTPOC TAV KOIVAV
katavénaoliv 1ig rapaddoewg Tig dpxaiag 'EkkAnciag kai €11i T EATTiION 611 T6 "Ayiov Mvelua, 61rep
«6Aov ouykpoTel TOV Beopov Ti¢ 'EKKANTiagy» (aTixnedv £omrepivol TTeVINKOOTRG), B4
«avatmAnpwaon 1d éAAeitrovtay (€UXA XelpoToviag). ‘Ev Tf évvoiqa TauTn, i OpB6dofog EkkAnaia
€ig Tag oxéoeig alTAG TTPOG TéV AoITTOV XpIoTIAVIKOV KOO OV dév aTtnpileTal Pévov €ig Tag
avBpwTrivoug duvapelg TV dieCayovTwy ToUg dIaAdyoug, GAN ATTeKOEXETAI TIPWTIOTWG THV
¢moTaoiav o0 Ayiou Mvelparog év T xapim 1ol Kupiou, eUxn0évTog «iva Tavteg £v Qoiv» (lw.
17, 21).

Oi ouyxpovol diuepeig Beoloyikoi didthoyol, KnpuxBEvTeg UTTG MavopBoddEwV AlIGCKEYEWY,
EKPPACouV TV OUOBUNOV ATTOPACIV TTACV TWV KATA TOTTOUG AylwTaTwy OpBodotwy
‘EKKANCIQYV, ai 01Toion KaAoTVTal V& CUMMETEXOUV EVEPY(G Kai ouveX(S €ig TV Sleaywynv
auT@V, iva P TapakwAuntal f Opéewvog paptupia 1ig Opbodotiag Tpdg dd¢av 1ol &v TpIdadi
©e00. ‘Ev ) TepImTWoel TOTTIKA TIS 'EkKANGia fBeAev AToQacioel V& ur Opion £KTTPOCWITOUS
auTic £ic Tiva SiGAoyov f cuvéAEUaIv BIGAGYOU, £4V 1} ATTOPACIC alTn Bév ival TTavopBddogog, O
diaAoyog ouvexicetal. MNpod TG évapews ToT diaAdyou ) TAG CUVEAEUTEWGS AVTIOTOIXWG, 1
arrouaia TotiKAG ‘EKKANGiag Tivog déov 6TTwg oulntnBi oTrwaodntoTe Utrd Tig ‘Opboddou
Emitpottiig ToU diaAdyou TTpog Ek@paaiv TG AAANAEyyUNG Kai TG évoTnTog TG OpBoddgou
‘EkkAnoiag. Oi diyepeic kai TToAupepeic Beoloyikoi Sidhoyol déov OTTwG UTTOKEIVTAI €ig
TTavopBod6Eoug TTEPIODIKAS AEIOAOYHOEIC.

Ta mpoBAfpaTa, Té otoia dvakUTITouv Katd Tag Beoloyikde aulntroeig TV MeKTRV
Ocoloyik@V EmTpotTrv 6év ouvioTolv TTAVTOTE ETTOPKM QiTIOAOYNCIV ovouEPoTG AVAaKARTEWG
1OV AvTITTpoowTTWY aUTAG A Kai OpIoTIKAG SIAKOTIAG TAG CUUKETOXAG aUTAG UTTG TIVOG KATd TOTTOV
'Opbodd¢ou ‘EkkAnaiag. ‘H dmmoxwpnoig ék To0 diaAdyou ‘EKkAnaiag Tivog 6éov OTTwG KaTd
kavova arrogelynTal, katapariopévwy TRV deoua®y dlopBodoEwyv TTpoaTrabeldv dId TAV
ATTOKATACTACIV TAG AVTITTIPOCWTTEUTIKAG OAOKANpPiag TAg &v TG diakdyw ToUTw 6pBoddEou
@ceohoyikic EmrtpoTtriic. Edv Totmikn Ti¢ EkkAncia fj kai dAAal Tivég ‘OpBddogor EkkAnaial
apv@vTal vé ouppeTaoyouy eic Tég ouveleloeig THG MelkTiic ©coloyikig ETITpoTriic wplouévou
dlaAdyou, EtmikaAoUpeval goBapoUls EKKANCIOAOYIKOUG, KaVOVIKOUG, TTOIavVTIKOUG fj ABIKAG
@UoEwe Adyoug, ) 'EkkAnaia £ ai ExkAnoial altar koivotrololv éyypaewg TAV Epvnoiv alT@v gig
1OV Oikoupevikov MaTpidpxnyv Kai €ig Tédaag 1adg OpBoddEous EKKANTiag Katd T& TTavopBoddEwg
ioxUovTa. Katda trv TavopBodogov SiaBouAcuaiv 6 Oikoupevikog Matpidpxng avalntel v
OPOPWYOV auvaivealv TV Aoty ‘OpBodotwy EKKANGIDV dia Ta £pegiic OéovTta yevéaBal,
ouuTrepIAapBavouévng kai Tig Eémavagiohoyrnoewg Ti¢ TTopeiag Tod GuyKekpIUévou BeoAoyikol
OlaAdyou, £’ 6oov ToUTo KPIBR OUOPWVWS AvayKaiov.

'H katd TV d1egaywynv TV BeoAoyik@y diahdywv akoAouBoupévn uebodoAoyia ATTOOKOTTE €iG TE

TAV AUCIV TOV TTapadedopévwy BEoAOYIKGY dlapopiV A TV TUXOV VEWY SIaPOPOTIOINCEWY Kai

€ig TRV avalnTnolv TV KoIVOV OToIXEIwV TAG XPIOTIAVIKAG THoTEWG, TTPOUTIOBETEl O TV OXETIKAV
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TAnpopSépnoiv Tol TTAnpwuatog Ti¢ EkkAnoiag &t Tiv diapdpwy £EAiCewv TV dlaAdywv. ‘Ev
TIEPITITWOEI GdUVAIag UTTEPPATEWCS OUYKEKPIMEVNG TIVOS BeoAOYIKAG dlapopdc & BoAoyIKOg
diGAoyog duvaTtal va ouvexidntal, KaTaypa@ouévng Tig diatmoTwBeiong £TTi ToU OUYKEKPIPEVOU
BéuaTog BcoloyIKig dlapuwviag kai dvakolvoupévng TA¢ dlaguwviag TauTng Tpdg TTAgac TAG KATd
161T0UG ‘OPB0BOEOUC ‘EKKANTIag dia Td £petiic OéovTa yevéaBal.

Efval ebvonTov 611 katd TRV diEaywyrv TOV Be0AoyYIKGDV SIGAGYWY KOIVOG TTAVTWY OKOTIOC Eival
TENIKA ATTOKOTACTAOIG TAG £V TR OpBR TTioTel Kai T dydTn €voTnTog. ‘OTMWodATTOTE OPWG ai
U@ioTdueval Beohoyikai Kai EKKAnaloAoyikai diapopai ETTITPETTOUV TTOIAV TIVA iEpApXNOIV WG TTPOG
TG¢ UploTapévag duoxepeiag O1d TAV TTpayudTwaolv Tod TTavopBodowe dIATTIOTOUPEVOU OKOTTOU.
‘H €1ep0TNG TGV TTPORANPATWY £KAOTOU diuePolc dlaAdyou TTpoUTToBETEl DIAPOPOTIOINGIV PEV THG
TNENONoouévng £v alT® peBodoloyiag, AN olyi kai diagopoTroinalv okotrod, dIOTI 6 OKOTTOG
gival £vIOiog €i¢ TTAVTag ToUg SIaAGYouc.

‘Ev T0UTOIG, £MIRAAAETAI, £V TTEPITITWOEI AvAyKNg, OTTWGS avaAnedf TTpooTrdbela ouvtoviouold Tol
Epyou TV dlapdpwy AlopBodoEwv Ocooyik@y ETTITpoTi(v, ToooUTw PaAAov 60w i
Utrdpxouaoa £votng g OpBoddgou EKkANTiag TTpéTrel va ATToKaAUTITATAI Kai ékdnAoTTal Kai év
T XWPW TWV dIGAGYwWV TOUTWV.

14. 'H mepdTwOolg 0ioudATToTE ETMIOAPWS KNPUXBEVTOG BeoAoyikoT diahdyou auvTeAeiTal ik TAG

O0AokAnpwoewg 100 €pyou TG avTioToixou MeikTiig @coAoyikig EmTpoTtiic, 0TrdTe 6 Mpodedpog
1ig AlopBoddEou EiTpoTiiic UTToRAAAEI EkBeaIv TTPOG TOV Oikoupevikov Matpidpxnv, 6 OToIoC,
&v oupQWVig Kai JeTd TGV Mpokadnuévwy TV katd Tétroug ‘OpBodotwv ‘EKkANCI®YV, KNpUooEl
AV A€V ToT diaAdyou. OUdeig didhoyog BewpeiTal TrepatwOeic Trpiv fj kNpuxOf Angag did
TOI0UTNG TTAVOPB0dGLoU ATTOPAVOEWG.

15. 'H petd Vv TUXOV £mITUXF OAOKANPWaIV ToU £pyou BeoAoyikol TIvog diaAdyou TrTavopB6d0Eog

AmOPaOIG dIG TAV ATTOKATACTACIV TAG EKKANCIAOTIKAG KoIVwviag déov OTTwg €peidnTal 1T TAG
OMoQwWViag TTac®V TV KaTd T0TToUG OpB0dSEWYV ‘EKKANCIQV.

16. "Ev €k TV Kupiwv Opyavwy év Tfj ioTopia Tfic Oikoupevikic Kivioewg givai 16 Maykoouiov

17.

2upBouAiov EkkAnaitv (M.Z.E.). Qpiouéval Opbddotor EkkAnaial utriipéav idpuTikd@ péAn kai év
ouvexeia Gracar améBnoav PéAn autod. To M.3.E. eival &v GuyKeKpOTNHEVOV SIOXPICTIAVIKOV
oWua, TTapda 16 yeyovog 611 ToUTo dév oupTTepIAaBAvel ATTdoag TAG £€TEPOdGEOUG XPIOTIAVIKAG
‘ExkAnaoiag kai OpoAoyiag. MapaAAnAwg, ugioTavtal kai GAAoI SiaxpIoTIAVIKOi OpyavIoUOi Kai
TTEPIPEPEIOKA Opyava, wg ) AIdokeyig TV Eupwrdik®v ‘ExkkAnoiyv (K.E.K.), 16 ZuuBouAiov
‘EkkAnoiov Méong AvatoAig (Z.E.M.A.) kai 16 MNavagpikavikév ZuupouAiov ‘EkkAnaiwv. Talta
peTd 100 M.2.E. Tnpolv onuavTikiv dmmooToAnyv Sid Tiv TTpowdnaiv Tig €voTnTog Tol XpIoTIaVIKOU
koapou. Ai ‘OpBddotol 'EkkAnaial MNewpyiag kai BouAyapiag dmexwpnoav ék To0 MNMaykoouiou
2ZupBouAiou ‘EKkANCIQV, 1 Mév TTpwTn év ETel 1997, 1} O€ deuTépa €v ETel 1998, wg Exouaal alTWV
idiav yvwunv Trepi 100 €pyou 1ol Maykoouiou ZupBouliou 'EKKANGIOV Kai oUTw O£V GUUHETEXOUV
€ig Tég UTT’ auToD Kai TV GAAWV dlaXPICTIAVIKOV Opyaviou@v dpacTnpIdTNTAG.

Ai ‘OpBb&dotol katd ToTTouG 'EKKANTial—uéAN To0 M.Z.E., peTéxouv TTAAPWG Kai iooTiHwG &V TQ)
opyaviou® 1ol Maykoopiou ZupBouliou EKkANGIOV Kai cupBaAAouy dI' GAwv TGV €ig TV
O1G0eaiv alTV péowv did TV TTpowdnaoIv Tf¢ €ipNVIKAS¢ ouvUTTAPEEWS Kai TG ouvepyaaiag i
TV PEI{OVWYV KOIVWVIKOTTOAITIKGV TTpokAoewv. ‘H OpBddogoc EkkAnaia dtredéxon pobUuwg
v ammogaaiv 100 M.Z.E. va avrammokpiBf €i¢ 16 ditnud Tng Tepi ouoTtdoeswg EidIkAG ETITpOTIfig
016 TV OpBddotov cuppetoxnyv €ig 16 M.2.E., cuppwvwg TTpdg TV évioAnv TG AlopBoddEou
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18.

19.

20.

21.

22.

Zuvavtnoewg T @sooalovikng (1998). Ta UTd Tiig Eidikiic EmTpoTric KabiepwbévTa KpIThpIa,
TG OTT0I0 TTPOETABNOoAV UTIG TV 'OpBodoLwy Kai £yévovto dekTd UTrd To0 MN.2.E., wdrynoav €ig
TAv cuoTaaoiv Tfic Movigou ETTpoTfig Zuvepyaaoiag Kai Zuvaivéoewg, ETTekupwBnoav d¢ Kai
évetayoOnoav eic 16 KataoTtaTikdv Kai €ic TOv Kavovioudv Asitoupyiag 100 IM.Z.E.

'H ‘OpB6d0Eog ExkAnaia ToTA €ig TV £EKKANaIoAoyiav auThg, €ig TAV TAUTOTNTA TG E0WTEPIKAG
auTig Sopig Kai €i¢ TAV didaakahiav TAg apxaiag ‘EkkAnaiag TGV ETTTa OIKOUPEVIKOV ZUVOdwY,
ouppeTéxouaa év T( dpyaviou® 1ol MN.Z.E., 0006Awg atmodéxetal TAV idéav TAG «iodTnTog TV
‘Opoloyitdvy» Kai 00d0Awg duvaTtal va dexOi Thv évotnTa T EKKANTiag W¢ Tiva Sl1ohoAoyIaKRV
TTpogapuoyny. ‘Ev 16 Tveluarti TouTtw, 1 €voTng f otroia dvadnteital £v T M.Z.E. dév duvatail va
€ival TTPOIOV PAVOV BEOAOYIKMV CUPPWVIAV, GAAG Kai TS £V TOIC UOTNPIOIC TNPOUNEVNC Kai
Bioupévng év Ti] OpB0od6Ew ‘EKkANCia £voTNTOC TAC TTIOTEWC.

Ai ‘OpBddotol EkkAnaial—uéAn Bewpolv wg amapaitntov 0pov T cuuueToxic €ig 16 M.Z.E 16
&pBpov-Bdaiv o0 KataoTtaTikod alTol, Cuppwvws TG 6TToiw, PéAN autod duvavTal vé sival 6ol
TToTeUouV €i¢ Tév Kuplov ‘Incolv XpioTov wg Oedv kai ZwTipa katd Tag 'pagdg kai opoAoyolv
Katd 16 Z0pBoAov Nikaiag-KwvoTavtivouttoAewg Tov év Tpiddl Oedv, Matépa, Yidv kai Aylov
Mvelua. "Exouv d¢ Babegiav TAv TTeTroiOnoIv 611 ai ékkAnaloAoyikai TTpoUTrobéoelg TG ANAWOEWS
100 Toronto (1950), TITAo@opoupévng «'H EkkAnaia, ai 'EkkAnacial kai 16 Maykéouiov ZupBoUAiov
EKKANCIOVY, €ival KEQOaAQISOoUS onuaaiag 8id THV ‘OpBES0EoV GUUPETOXAV €ig TO ZUPBOUAIOV.
"0OB¢ev, alTtovénTov, 6T 76 M.Z.E. 8év eival Kai év oUSEUIB TIEPITITWOE! ETTITPETTETAI VA KATAOTH
UTrép-ExkkAnaia. «Zkotrég 1ol Maykoouiou ZupBouiiou 'EKKANGIGV dév gival va
SlatrpayuaTeleTal EVWOEIG JETAgU TV EkkANCIQV, OTTEp dUvaTal vd yivn Jovov UTré TV
‘EKKANOIQV, évepyouo (v £ idiag TTpwToBouAiag, GAAG va @épn TaG 'EKKANCIaG €ig (aav ETTagnv
TTPOG AAAAAAG Kai V& TTpoayayn TAV MEAETNV Kai cuATNOIV TV {NTNUATWYV TAG XPIOTIAVIKAG
€voTnToG. OUdepia 'EkkAnTia uttoxpeolTal va GAAGEN TAV ékkAnaloAoyiav alTig Katd TV €i0oddv
NG €ig 16 ZupBoUAiov [...] 'Ev TouToIg, T yeyovog TG Eviatewg auThg €ig T ZupBoUAiov dév
ouvettayetail 0T €kdoTn ‘EkkAncia ogeilel va Bewpf Tag GAAag wg EkkAnciag Utrd v aAndi kai
AAPN évvolav To0 6pouy (AfAwaig 1ol Toronto, § 2, 3.3, 4.4).

Ai TrpooTTTiKai TV BeoAoyik@v diahdywv T Opboddou ExkAnaiag uetd 100 Aoimrol
xploTiavikoO kéopou TTpoadiopifovTal TravToTe 1T T Baael TGV dpxv Tig 6pBoddEou
¢KKAnaloAoyiag Kai TV KavoviK@V KpITnpiwv TG AdN JIGUEUOPPWHEVNG EKKANCIAOTIKAS
TTOPOdOTEWG.

'H ‘OpB6d0Eoc ExkAnaia EmOuUE TV évioxuolv 1ol Epyou TAG EmiTpottiig «MioTig kai TAgig» kai
MET idIaITéPOU EvOIagEéPOVTOG TTAPOKOAOUBET TV pEXPI ToUdE BeoAoyIKAY aUTAC TTPOCPOPAV.
EKTING OeTIKQOG TG UTT aUTAG ékdoBévTa BeoAoyiKa Keipeva, TH oTroudaia ouvepyia kai OpBoddEwY
BeoAdywyv, Ta OTToia ammoteholv agidAoyov Bhua eig v Oikoupevikiyv Kivnaiv did v
TTPOCEyYIoIV TV XploTiav@v. ‘Ev TouToig ) OpB6dotog EkkAnaia diatnpel émiguAdteig did
Ke@aAaiwdn {nTAMOTA TTIOTEWS Kai Tgewg, BI10TI ai i OpBddogol ‘EkkAnaial kai ‘OuoAoyial
Trape€ékAivay €k TG dAnBolcg TioTewg TAG MGG, ayiag, KaBoAIKAG Kai aTTooTOAIKAG 'EKKANCiag.

'H ‘OpBdd0ogoc EkkAnaia Bewpel katadikaaTéav TTdoav dIAcTractv Tig évoTnTog Ti¢ 'EKKAnaiag,
UTTé atoPwV 1 OuaAdwy, ETTi TIPOPACEl TNPHOEWC f OfBev TTpoaaTTioewd TS yvnaoiag Opbodogiag.
Q¢ papTupel [ 6AN {wn Tig OpBoddtou EkkAnaiag, fi diatripnaig Tig yvnoiag 6pBoddtou
TrioTewg SlacahileTal povov did 1ol ouvodikol cuoTAPaToC, T6 OTToIoV AvékaBev €v Tf EkkAnoia
atreTéAel TAV QvwTdTtnVv alBevTtiav £TTi BepdTwy ToTEWS Kai kKavovik®v diatdéewv (kavwy 6 Tiig B’
Oikoupevikig Zuvodou).
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23.

24.

'H 'OpB6d0Eog EkkAnaia £xel KOIVAV TAV CuveidNaIv TP TAG AvaykaidTnTog To0 dlaxpioTiavikod
Beohoyikol Siahdyou, 16 Kai kpivel Avaykaiov vé auvodelnTal oUTOS TIAVTOTE UTTO TAG &V T(
KOOUW popTupiag OId TTpagewy auoIBaiag KaTavornoewg Kai ayaTng, ai otroial EKppalouv TV
«avekhdAnTtov xapdv» 100 ElayyeAiou (A’ MéTp. 1, 8), ammokAciopévng TTdong TTpagewg
TTpoonAUTIGHOT, olviag f] GAANG TTPOKANTIKAG évepyeiag OpoAoylakol avtaywviopuod. YT 16
mrvelpa auto, i Opbodotog EkkAncia Bewpel onuavtikdy 0TTwg OAol oi XploTiavoi, EUTTveSuevol
UTTd TV KOIVAOV BepeAwdv dpx@v To0 ElayyeAiou, TTpooTrabriowey va SWOWEV €ig TA
akavewdn TpoBAfRuaTa Tol cuyxpoévou kKdauou, piav dAoTrpdOupov Kai GAANAEyyuov Atravinaly,
Baaoiouévnv eic 16 TTpoTUTTOV TOU €V XPIOTH Kalvod avOpwTTou.

'H 'OpB6d0Eoc EkkAnaia £xel ouveidnalv 1ol yeyovoTog, OTI 1) Kivnoig TTPOG ATTOKATACTACIV TAG
£voTnToC TV XpIoTIavidv AauBavel véag Hop@dg, va avTatrokplOf €i¢ Tag véag ouvonkag Kai
AvTIpETWTTION TAG VEAS TTPOKAARTEIS TOU oUYXPOVOU K6aHou. Eival arapaitnTog i GUVEXIOIC TAS
MapTupiag Tig OpBoddtou EkkAnaiag €ig TOv dinpnuévov xpioTiavikdv kéouov i Tf Bdoel TAg
ATTOGTOAIKAG TTApadOoEWS Kai THOTEWG TNG.

Aebdueba 6TTwg oi XpiaTiavoi £pyacBiaolv atroé kolvold, woTe va atroBf £yyuc ) NUépa, Kad’ fv 6
Kupiog 84 ékTAnpwon TAV éATTida TV OpBoddEwY EKKANCIRV Kai «YEVACETAI Wia TToiuvn, €iC
moipnAvy (lw. 10,16).
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AUTONOMY AND THE MEANS BY WHICH IT IS PROCLAIMED

The Holy and Great Council of the Orthodox Church concerned itself with the matter of Autonomy
and the Means by Which it is Proclaimed. Therefore, the respective document, which was submitted
by the Fifth Pre-Conciliar Pan-Orthodox Conference (Chambésy, October 10-17, 2009) was
discussed and was approved with some minor amendments as follows:

The questions of the text examined by the Council addressed: a) the concept, nature, and various
forms of the institution of autonomy; b) the prerequisites for a local Church to request autonomy from
the autocephalous Church to which it belongs; c) the exclusive prerogative of an autocephalous
Church to initiate and complete the process of granting autonomy to a certain segment of its
canonical jurisdiction — autonomous Churches shall not be established in the geographical areas of
the Orthodox Diaspora; d) the impact of this ecclesial act on the relations between the proclaimed
autonomous Church and with the autocephalous Church to which it belongs as well as with the other
autocephalous Orthodox Churches.

1. The institution of autonomy is a canonical expression of the relative or partial independence of a
particular ecclesial region from the canonical jurisdiction of the autocephalous Church to which it
canonically belongs.

a. The implementation of this institution through ecclesial praxis has given rise to various
degrees of dependence with respect to the relationship of the autonomous Church to the
autocephalous Church to which it canonically refers.

b. The election of the Primate (First Hierarch) of an autonomous Church is approved or
executed by the appropriate ecclesiastical entity of the autocephalous Church. The Primate
of the autonomous Church commemorates and is canonically related to the primate of the
autocephalous Church.

c. Inthe application of the institution of autonomy, we find various forms of its implementation in
ecclesial praxis defined by the degree of dependence of the autonomous Church on the
autocephalous Church.

d. In some forms of autonomy, the degree of dependence of an autonomous Church is also
expressed through the participation of its primate in the Synod of the autocephalous Church.

2. The initiation and completion of the process for granting autonomy to a region within the
canonical jurisdiction of an autocephalous Church is the canonical prerogative of the
autocephalous Church. The Church proclaimed autonomous refers to the autocephalous Church.
Accordingly:

a. A local Church that requests autonomy, after showing that it has fulfilled all necessary
ecclesial, canonical and pastoral prerequisites, may submit its application to the
autocephalous Church to which it has its reference, explaining the serious reasons prompting
such a request.

b. Upon receiving the application, the autocephalous Church considers, in Synod, all of the
prerequisites and reasons for the submission, and decides whether or not to grant autonomy.
In the event of a favorable decision, the autocephalous Church issues a Tomos, which
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defines the geographical boundaries of the autonomous Church and its relationship with the
autocephalous Church to which it refers, in accordance with the established criteria of
ecclesial Tradition.

The primate of the autocephalous Church informs the Ecumenical Patriarchate and the other
autocephalous Orthodox Churches of the proclamation of the autonomous Church.

The autonomous Church realizes its inter-Orthodox, inter-Christian, and inter-religious
relations through the autocephalous Church from which it received autonomy.

Each autocephalous Church may only grant autonomy within the borders of its canonical
geographical region. Autonomous Churches are not established in the region of the Orthodox
Diaspora, except by pan-Orthodox consensus, upheld by the Ecumenical Patriarch in
accordance with prevailing pan-Orthodox practice.

In the event that two autocephalous Churches grant autonomous status within the same
geographical ecclesial region, prompting contestation over the status of each autonomous
Church, the parties involved appeal—together or separately—to the Ecumenical Patriarch so
that he may find a canonical solution to the matter in accordance with prevailing pan-
Orthodox practice.

3. The implications for the autonomous Church with respect to its relationship to the autocephalous
Church, following its proclamation of autonomy, are as follows:

a.

The Primate of the autonomous Church only commemorates the name of the primate of the
autocephalous Church.

The name of the Primate of the autonomous Church is not entered into the Diptychs.
The autonomous Church receives holy chrism from the autocephalous Church.

The bishops of the autonomous Church are elected, appointed and judged by its own
appropriate ecclesiastical organ. In the event that the autonomous Church finds this
absolutely impossible, it receives assistance from the autocephalous Church to which it
refers.
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TO AYTONOMON KAI O TPOITIOX ANAKHPYZEQX AYTOY

‘H Avyia kai MeydAn Zuvodog T1fic OpBoddou EkkAnaiag AaxoAnon epi 16 Béua «Té AUTévopov Kai O
TPOTTOC AvaknpUgewg alTol». OUTw, ouvelnTnoe Té UTTo Ti¢ E’ Mpoouvodikiig MavopBddolou
Alaokéewg (Zautreu, 10-17 OkTwppiog 2015) TTapatrep@OEvTa auTh OXETIKA KEipeva, Eykpivaoa
aUTA PETA TIVWYV HIKPGOV TPOTTOAOYIQY, WG AKOAOUBWG.

Té amaoyxoAnoavta TV Z0vodov Béuarta 1ol Kelgévou avepépovtal: a) €ic TAv Evvolay, 16
TTEPIEXOMEVOVY Kai T TrolkiAa oxAuaTa Tod Beopol To0 AuTovdpou, B) eig Tag TTpolTToBoEIg TOTTIKAG
Tivog ‘EkkAnaiag did vé ¢ntrion v AlTovopiav auTig €K TAG €ig fv UTtayeTal AUTOKEQPAAOU
‘ExkAnaoiag, y) €ig TV atrokAeIoTIKAV dppodioTnTa TG AUToKEPAAOU EKKANGiag va Kivion Kai vé
oAokAnpwan v dladikaciav aroddoew Tii¢ AUTovouiag €ig TURPA TS KavoviKig dikalodoaiag
auTig, AUTovOuwY ‘EKKANCIGV Ur) iDPUOPEVWY €I TOV YEWYPAPIKOV XWpov TG ‘Opboddtou
AlaoTtropdic, kai 0) i T6G ouveTteiag TAG éKKANCIAOTIKAG aUTAG TTPAEEwS dId TAG OXETEIG TAG
avaknpuxBeiong Autovopou EkkAnaiag Téoov TTpog TV €ig fv dvagépetal AuToké@aiov ‘EKKAnaiav,
O0oov kai TTpdg Tag GAAag AuTokepdahoug OpBodoEoug EkkAnoiag.

1. 'O 0eopodg 100 AuTovopou EKQPACEl KATA KOVOVIKOV TPOTTOV TO KABEOTWS TAG OXETIKAG | MEPIKAG
avegapTtnaiag £vog ouyKeKPIPEVOU EKKANCIAOTIKOT THAUOTOG €K TAG KAVOVIKAG dikalodoaiag Tig
AUToKke@AaAou EkkANaTiag, €ig TV OTToiav KavoviK@OG AvagépeTal.

1. Kard v épapuoyrv To0 Beauol TouTou €ig TV EKKANCIACTIKNAV TTPAEIV Sleyoppwbnaoav
BaBuideg £¢apTrocwe, apoploal gig Tg oxéoelg TAg AUToVOoU TTPOS TV AUTOKEPAAOV
‘EkkAnoiav, €ig Trjv otroiav altn dvagéperal.

2. 'H ékAoyn 100 MpwTou T1iig AUToVOUou EkKAnaGiag éykpivetal f dlevepyeital UTTo To0 dppodiou
¢KkAnolaoTIkoU 6pydvou Tiig AlTokepdAou ‘EkkAnaiag, Tév MpokaBnuévov Tii¢ dtroiag oUTog
MVNUOVEUEI Kai €ig TGV OTTOTOV KAVOVIK(G AVAQEPETA.

3. Eig v Aeitoupyiav 100 Beopol 100 AUTovopou ugioTavtal didgpopa oxXAUaTa KATd THV
¢pappoynv autod €ig TAV EKKANGIAaTIKAV TTPAEIV, TG OTToia TTpoadiopifovTal €K TAG EKTATEWS
TAG £¢apTioewg TAG AUTovouou amd v AuToképahov ‘EkKAnaiav.

4. Eig oxnuard 1iva 6 Badudg é¢aptriocwg Ti¢ AuTovduou EkkAnciag ékppddeTtal kai did TAG
ouppeToxic To0 MpwTtou alTA¢ €ig TRV ZUvodov Tiig AuTokepaAiou EkkAnaiag.

2. 'H kivnoig kai rj dAokAfpwaig 1fig diadikaaiag did Tv &mddooiv To0 AUTOVOUOU €ig THRUA TAG
Kavovikig dikalodoaiag Tiig AUTokePAAou EKKANGIOG AVAKEI €iG TV KAVOVIKAV ApuodidTnTa
aUTAG, TTPOG TAV OTToiav AvagépeTal ) avaknpuooouévn AuTévouog EkkAnaia. OUTwG:

1. H ntoloa trv Autovopiav auTiig TotKr 'EkkAncia, £av diaBéTn Tag dvaykaiag
€KKANOIAOTIKAG, KAVOVIKAG Kai TTOINAVTIKAS TTpoUTroBéaclc, UTTORAAAEI TO OXETIKOV aiTnua €ig
TAV TIPOC v £xel TRV dvagpopdv auTic AuToképalov EkkAnaiav, éEnyoloa kai ToUg
ooBapouc Adyoug, oi 6TToioI UTrTayopeUouv TV UTToRoARY Tol aithuaTog auTic.

2. 'H AlUtoképalog EkkAnaia, dexopévn 16 aitnua alTig, dEloAoyel év Zuvddw TAG
TpolTToBéoeig Kai ToUg Adyoug TAG UTTOROARG Tol aiTAuaTog Kai dtrogacidel d1d TV
amrédoaiv f) uA To0 Autovépou. Eig repimrtwaly BeTIKAG ATTopacewg £kidel TOV OXETIKOV
Téuov, 6 otroiog kaBopilel Ta yewypagikd Opia Kai Tag axéoelg THS AUTOVOUOU TTPOG ThV €ig
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3.

Av avagépetal AUTokéEPalov EkkAnaiav, cUPQUVWE TTPOg Ta Kabiepwuéva KPITpIa TAHG
£KKANOIAOTIKAG TTOPadSOEWC.

3. 'O lNpokadnuevog Tii¢ AuTokePahou ‘EkkAnoiag avakoivol TTpog 10 OiKOUUEVIKOV
Marpiapxeiov kai Tag GAAag AUTokepdAoug OpBoddtouc EkkAnaiag TV avakipulv Thg
AuTovopou EkkAnoiag.

4. 'H AUtévopocg ExkAnoia ékppadetal Sid TAS £€ ¢ EAaBe THv auTtovopiav alTic AUToKEPEAOU
‘EkkAnoiag ig Tég SlopBoddEoug, diaxpIaTiavikAag kai 01a0pnoKeIaKAg oxéaelg auTig.

5. ‘Ekdotn AuTtoképahog EkkAnaia duvatal va TTapaxwpfi auTévouov KaBeaTwg Hovov Evidg
TQV Opiwv TAG KAVOVIKAG YEWYPOQIKAG TTEPIPEPEiag auTig. Eig Tév xWpov 1fig OpBoddgou
AlaoTropdc 6év idpUovTal AUTovouol ‘EkkAnaial, i urj povov hetd TrTavopBddoLov Guvaivealy,
é¢agpahifouévny UTTo Tol Oikoupevikol Matpidpyou katd Ta TTavopBodotw ioxUovTa.

6. Eic mepimwoeig dmmovopuiig altovouou KaBeoT@Tog i TV idiav yewypaIkAv
¢KKANOIAOTIKAY TTEPIOXNV UTTO dU0 AUTOKEQAAWV EKKANTIQOV, Kai, W £k ToUToU, £YEIPOPEVNG
aueioBnToewg £katépou AUTovouou, ai éuTTAekduEval TTAsupai dvagépovtal, ouol f
KEXWPIOHEVWG, gic TOV Oikoupevikdv Matpidpxny iva oUTog £€0pn TAV KAVOVIKAV AUCIV &TTi
100 BépaTog KaTA Té TTAVOPB0dGE WG ioxUovTa.

Ai ék TAG dvaknpUgews To0 AuTovouou TTpokUTIToucal did TRV AUTévouov EkkAnaiav kai TAv
ox£01Iv aUTAG TTPOC THV AUToképalov 'EKkANGiav GuVETTEIaN gival ai KATWO!:

1. 'O Mp®rog T AuTovouou ‘EkkAnaiag pvnuoveuel yévov 1ol ovouatog 1ol Mpokadnuévou
1S AUToKEQAAOU EKKANGiaC.

2. To 6voua 100 Mpwtou Ti¢ AlTovouou EkkAnaiag dév avaypdeetai gig Té AiTrTuya.

3. 'H Autévopog EkkAnacia rapaiapBavel 16 "Ayiov Mpov ék Tiig AUToke@aAou EkkAnaiag.

4. Oi Emiokotrol Tiig AUTovopou ‘ExkAnaiag ékAéyovTal, kaBioTavTal Kai Kpivovtal UTré ToU
appodiou ékkAnaolaaTikold dpydvou aUThig. Eig Tepitrrwaoiv BeBaiag rpdg TolTo dduvapiag TAg

AuTtovopou 'EkkAnaiag, émmikoupeital altn Utréd Tiig AUToKE@AAOU EKKANCIag €ig v
AvVaQEPETA.
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THE ORTHODOX DIASPORA

The Holy and Great Council of the Orthodox Church concerned itself with the matter of the canonical
organization of the Orthodox Diaspora. Therefore, the respective documents were discussed
concerning the Orthodox Diaspora and the Rules of Operation of Episcopal Assemblies in the
Diaspora, which were submitted by the Fourth Pre-Conciliar Pan-Orthodox Conference (Chambésy,
2009), and by the Synaxis of Primates of the Autocephalous Orthodox Churches (January 21-28,
2016), approving them with some minor amendments as follows:

1.

It is affirmed that is the common will of all of the most holy Orthodox Churches that the
problem of the Orthodox Diaspora be resolved as quickly as possible, and that it be
organized in accordance with Orthodox ecclesiology, and the canonical tradition and practice
of the Orthodox Church.

Likewise, it is affirmed that during the present phase it is not possible, for historical and
pastoral reasons, an immediate transition to the strictly canonical order of the Church on this
issue, that is, the existence of only one bishop in the same place. Therefore, it has been
decided to keep the Episcopal Assemblies instituted by the Fourth Pre-Conciliar Pan-
Orthodox Conference until the appropriate time arrives when all the conditions exist in order
to apply the canonical exactness (akribeia).

The Council proposes that, for the transitional period while the canonical solution of the issue
will be prepared, “Episcopal Assemblies” of all canonically recognized bishops in each region
should be created (or founded) in each of the regions defined below. The bishops will
continue to be subject to the same canonical jurisdictions to which they are subject today.

These assemblies will consist of all the bishops in each region who are in canonical
communion with all of the most holy Orthodox Churches, and will be chaired by the first
among the hierarchs of the Church of Constantinople and, in the absence of thereof, in
accordance with the order of the diptychs. These Assemblies will have an Executive
Committee composed of the first hierarchs of the different jurisdictions that exist in the
region.

The work and the responsibility of these Episcopal Assemblies will be the concern for
manifesting the unity of Orthodoxy, the development of common action of all the Orthodox of
each region to address the pastoral needs of Orthodox living in the region, a common
representation of all Orthodox vis-a-vis other faiths and the wider society in the region, the
cultivation of theological scholarship and ecclesiastical education, etc. Decisions on these
subjects will be taken by consensus of the Churches who are represented in the particular
assembly.

3. The regions in which Episcopal Assemblies will be created in a first stage are defined as follows:

Canada
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ii. United States of America
iii. Latin America
iv. Australia, New Zealand and Oceania

V. Great Britain and Ireland

vi. France
Vii. Belgium, Holland and Luxembourg
viii.  Austria

ix. Italy and Malta

X.  Switzerland and Lichtenstein

xi.  Germany

xii.  Scandinavian countries (except Finland)
xiii. ~ Spain and Portugal

4. The bishops of the Diaspora, living in the Diaspora and possessing parishes in multiple regions,
will be members of the Episcopal Assemblies of those regions.

5. The Episcopal Assemblies do not deprive the member bishops of their administrative and
canonical competencies, nor do they restrict their rights in the Diaspora. The Episcopal
Assemblies aim to form a common position of the Orthodox Church on various issues. In no way
does this prevent member bishops from remaining responsible to their own Churches and
expressing the views of their own Churches to the outside world.

6. The chairmen of the Episcopal Assemblies convene and preside at all joint meetings of the
bishops of their region (liturgical, pastoral, administrative, etc.). As for matters of a more general
concern that require, by the decision of the Assembly of Bishops, a pan-Orthodox approach, the
Assembly’s chairman refers it to the Ecumenical Patriarch for further pan-Orthodox actions in
accordance with the established pan-Orthodox procedure.

7. The Orthodox Churches are bound to avoid actions that could hinder the above process for a
canonical resolution of the issue of the Diaspora, such as the conferment of hierarchal titles that
already exist, and to do their utmost to facilitate the work of the Episcopal Assemblies and the
restoration of normal canonical order in the Diaspora.

RULES OF OPERATION
OF EPISCOPAL ASSEMBLIES
IN THE ORTHODOX DIASPORA
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Article 1.

1. All Orthodox Bishops of each region, from those regions defined by the The Holy and Great
Council of the Orthodox Church, who are in canonical communion with all the local
Autocephalous Orthodox Churches, form each Episcopal Assembly.

2. Those Orthodox Bishops who do not reside in the region, but who have pastoral ministry in
parishes in the Region, are also members of the Episcopal Assembly.

3. Retired Bishops and Bishops visiting the Region, inasmuch as they meet the requirements of
paragraph (1), may be invited to participate in the Assembly, but without voting rights.

Article 2.

The purpose of the Episcopal Assembly is to manifest the unity of the Orthodox Church, to promote
collaboration between the churches in all areas of pastoral ministry, and to maintain, preserve and
develop the interests of the communities that belong to the canonical Orthodox Bishops of the
Region.

Article 3.

The Episcopal Assembly will have an Executive Committee composed of the Primatial Bishops of
each of the canonical Churches in the Region.

Article 4.

1. The Episcopal Assembly and its Executive Committee will have a Chairman, one or two Vice-
Chairmen, a Secretary and a Treasurer, and any other positions of responsibility that the
Assembly may designate.

2. The Chairman is ex officio the first among the Bishops of the Ecumenical Patriarchate and, in the
absence thereof, in the order of Diptychs. The Chairman of the Episcopal Assembly convenes
the meetings thereof, directs its work and presides over its colleagues. Regarding issues that
were discussed during the meeting of the Episcopal Assembly, and on which a unanimous
decision was reached, the President (or another member of the Episcopal Assembly charged by
him), presents the common position of the Orthodox Church in the Region to government,
society and to other religious organizations.

3. The Vice-Chairmen are appointed ex officio from the Member Bishops of the Assemblies, from
the next ranking Churches, in accordance with the order of the Diptychs of the Orthodox
Churches. The Secretary, Treasurer and other positions of responsibility are chosen by the
Assembly, and have the possibility not to originate from the ranks of the bishops.

Article 5.
1. The competencies of the Episcopal Assembly are:

a. to safeguard and contribute to the unity of the Orthodox Church of the Region in its
theological, ecclesiological, canonical, spiritual, philanthropic, educational and missionary
obligations.
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b. The coordination and leadership of activities of common interest in areas of pastoral care,
catechesis, liturgical life, religious publishing, mass media, religious education, etc.

c. Relations with the non-Orthodox Christians and members of other religions.

d. Anything that entails obligations of the Orthodox Church in Her relations with society and
government.

e. The preparation of a plan to organize the Orthodox of the Region on a canonical basis.

The definition of the scope of these competencies should in no way interfere with the
responsibility of each Bishop for his eparchial jurisdiction, or restrict the rights of his Church,
including its relations with international agencies, governments, civil society, mass media, other
legal undertakings, national and treaty organizations, as well as other religions.

For specific linguistic, educational and pastoral issues of a particular Church, the Episcopal
Assembly may also collaborate with the ecclesiastical authority of the Church in question, so that
the diversity of national traditions may secure the unity of Orthodoxy in the communion of faith
and in the bond of love.

Article 6.

The Episcopal Assembly receives and records the election of Bishops of the Region, and their
reference to the most holy autocephalous Orthodox Churches.

It examines and determines the canonical status of local communities in the Region that have no
reference to the most holy autocephalous Orthodox Churches.

It must record every decision relating to clerics promulgated by their bishops, in order that this
decision is applied among all the Orthodox Churches in the Region.

Article 7.

The Episcopal Assembly meets once a year, at the invitation of the Chairman. It may meet as
often as it is deemed necessary by the Executive Committee, or at the written request that shows
cause of one third of the members of the Assembly.

The Executive Committee meets once every three months and whenever necessary at the
invitation of the Chairman or at the written request that shows cause of one third of its members.

The invitations to the Assembly, in the absence of exceptional circumstances, are to be sent two
months in advance; and for the Executive Committee, one week in advance. They are to be
accompanied by the agenda items and related documents.

The agenda must be approved at the first session of the Assembly, and should only be amended
by a decision of the members present, be means of an absolute majority of the votes.
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Article 8.

The quorum for the Executive Commiittee is two thirds of its members and for the Assembly, an
absolute majority of members, including the Chairman.

Article 9.

The work of the Episcopal Assembly is conducted in accordance with the principles of the Orthodox
conciliar tradition and is directed by its Chairman, who has the responsibility for supervising the
implementation of its decisions.

Article 10.
1. The decisions of the Episcopal Assembly are taken by consensus.

2. In matters of more general concern which require, by the decision of the Assembly of Bishops, a
Pan-Orthodox approach, the Assembly’s chairman refers it to the Ecumenical Patriarch for
further Pan-Orthodox actions.

Article 11.

1. Upon the decision of the Episcopal Assembly, it is possible to form from its members
Committees for Mission as well as for Liturgical, Pastoral, Financial, Educational, Ecumenical
and other issues, chaired by one of the Bishop-Members of the Assembly.

2. The members of these Committees, clergy or laity, are appointed by the Executive Committee. In
addition, advisers and experts may be invited to participate in the Assembly or in the Executive
Committee, without voting rights.

Article 12.

1. The Episcopal Assembly may establish its own Internal Regulations in order to supplement and
adjust the above provisions, in accordance with the needs of the Region and in respect to the
canon law of the Orthodox Church.

2. All legal and financial issues relating to the functioning of the Assembly are to be decided in the
light of the civil laws of the countries of the Region, in which members of the Assembly exercise
their jurisdiction.

Article 13.

The formation of a new Episcopal Assembly, the partition or abolition of an existing Episcopal
Assembly, or the merger of two or more of these Assemblies, occurs following the decision of the
Synaxis of the Primates of the Orthodox Churches, at the request of a particular Church, or the
request of the Chairman of a particular Episcopal Assembly to the Ecumenical Patriarch.
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H OPOOAOZOX ATAXIIOPA

‘H Avyia kai MeydAn Zuvodog 1fic OpBoddou EkkAnaiag AaxoAnon epi 16 BEua TS KAVOVIKRAS
opyavwoewg Ti¢ ‘OpBodotou Alaotropdc. OUTw, ouvelTnoe Ta UTTo TA¢ A’ Mpocuvodikiig
MavopBddotou Alaokéwewg (ZauTredy, 2009) kai UTT6 TAG Zuvdagewg TV Mpokabnuévwy TV
‘OpB0d6EWV AUToKEPAAWY EKKANGIOV (21-28 ‘lav. 2016) TTapatrepBEvTa aUTh OXETIKA KEieva Trepi
1ig OpBod6éou Aiaamropac kai Trepi T00 Kavoviouod Agiroupyiag v ETTIOKOTTIKWYV ZUVEAEUTEWY €V
auTi, £yKpivaoa auTd PETA TIVWDV JIKPGV TPOTTOAOYIMV, EXOUV € WG AKOAOUBWG:

1.

AIETOTWON OTI ATTOTEAET KOIVAV BOUANCIV TTACOV TWV AyIWTATWY OpBoddEwv EKKANGIOV,
OTTw¢ EMAUBH 16 {NTnua 1iic OpBoddou AlaoTropdc TO TaxUTEPOV dUVATOV Kai OTTWG
opyavwBij altn katd TpdTToV oUNPWVoV TIPOG TV 6pBdoLov EkkAnaioAoyiav Kai TRV
KavovIKnVv TTapdadoaoiv Kai TTpaé&iv TAg OpBoddtou 'EkkAnciag.

AIETIOTWON WoaUTWCS 6T KOTA THV TTapoloav Pactv Bév eival QIKT &I’ iIoTOPIKOUCS Kai
TTOIMAVTIKOUG AOYoUG 1 Guecog PETARAOIG €ig THV aloTNPS KavovikAy TagIv TAg EkkAnaciag
wg TPOG 16 {ATNa ToUTO, TOUTESTIV €ig TAV UTTapEIv £vOg pdvou ETTokdTTou €ig TOV auTov
ToTIOV. "'OB¢V, dmmogaciletal 6Trwg diatnpnolv ai BeauodeTnBeical UTTd TAg A’
Mpoouvodikfic MavopBddofou Alaokéwewg ai ETTIOKOTIIKAI ZUVEAEUOEIS, AXPIC oU ETTIOTH &
KQIPOG, KATOTTIV WPINAVOEWS TV ouvlnKWv, TP épapuoynV THS Kavovikig akpiBeiac.

Ai EiokoTrikai ZUveAeUOEIG TOV KATWTEPW PVNUOVEUOUEVWY TTEPIOXMV GUYKpTOoUvVTal UTTO
TTAVTWVY TV €V T} TTEPIOXA EKEIVN WG KAVOVIKGDV AvayvwpIJoPEVWY ETTIOKOTTWY, OITIVEG BA
¢¢akoAouBolv va UtrdywvTal €ig Tég kavovikag dikaiodoaiag, €ig dg UTTdyovTal OPEPOV.

Ai Zuvehetoeig altal B& ouvioTavTal K TTAVTWY TRV &V EKAOTN TTEPIOXF ETTIOKOTTWY, OITIVEG
€UpioKOVTaI £V KAVOVIKH KOIVWVIQ PETA TTAOWV TOV aylwTdTwy OpBodotwy EKKANCIOV Kai
B4 TrpoedpeliwvTal UTTO ToU TTPWTOU €K TV €ig TV EkKAnciav KwvoTavTivouTtoAewg
UTTaYOpEVWY APXIEPEWY, EAAEIPET BE TOUTOU CUPPWVWCE TTPOS TAV TAEIV TGOV AIrTUxwv. AUTal
Bd Exouv EkTeAeaTIKAV ETITPOTIAV, ATTOTEAOUUEVNV €K TV TTIPWTWYV iEPAPXWV TWV SlaQopwV
dIkal0d001WV, ai dTrofal UTTAPXOUV €iG TAV TTEPIOXAV.

"Epyov Kai eUBUVN TOV ETMIOKOTTIKGOV TOUTWY ZuveAeUoewy Bd gival ) pépiuva did TV
@avépwalv TG EvétnTog Tig ‘'Opbodotiag kai TAV AVATITUEIV KOIVAG dpdoews OAWV TV
0pB0dOEWY EKATTNG TTEPIOXTC TTPOS BepaTTeiav TWV TTOIHAVTIKOV AvayK@OV TV EKET
dl1aBioUvTwyY 6pB0dSEWY, KOIVIV EKTTPOCWTINGIV TTAVTWY TWV 0pB0d6Ewv EvavTi TRV
£TEPOOOEWV Kai TAS OANG Kolvwviag TAC TTEPIOXAS, KAAAIEpyEIaV TV BEOAOYIKOV YPAPPATWY
Kai TAg EKKANOIOoTIKAC TTaideiag K.ATT. Ai £1mi TGV BgudTwy TouTwy dtmopdoeic 6a
AapBavwvtal kaB’ dpogwviav TV ‘EKKANGIOV ai 0TToial éKTTpocwTTodvTal €iG THV
OUYKEKPIMEVNV ZUVEANEUCIV.

3. Aimepioxai, €ig Téig o1T0i0G B dnUIoUpPYNBOUYV €ig Ev TTPWTOV OTAdIOV ETNIOKOTTIKAI CUVEAEUDEIG,

opifovTal wg £EAC:
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vi.

Vii.

viii.

Xi.

Xii.

Xiil.

4.

Kavadag

‘Hvwpévai MNoNiTeian ApepIKAg

AaTIVIKR) APEPIKN

AucoTpahia, Néa ZnAavdia kai ‘Qkeavia
MeydAn Bpetavvia kai TpAavdia

laAAia

BéAyiov, OAAavdia kai Aougeupolpyov
AuoTpia

Irahia kai MéATa

‘EABeTia kai AixrevoTaiv

epuavia

Zkavdivauikai X@pai (ktég Tig PIAAavdiag)
loTmravia kai MopTtoyaAia

Oi émiokoTtrol Tiig AlaoTropdg, oi 0Troiol kaTtolkoUv i¢ TAv AlaoTropdv Kai £xouv évopiag €ig
TTEPIOCOTEPAC TTIEPIOKAC, B4 ival uEAN TV ETIOKOTTIK®MV ZUVEAEUOEWV Kai TV TTEPIOXMV alTGV.

Ai’ETniokoTTiKai ZuveAeUoelg Oév atmoaTepolv &Trd ToUg ETTIoKOTTOUG HEAN aUTWV apuodIoTnTag
dloiknTIKoU Kai kavovikod xapakTiipog olTe Treplopifouv Td dikaIWPaTa auT@V €ig TRV AlaoTropdv.
Ai’ETriokoTTiKai ZuveAeUoelg ATTORAETTOUV €ig TV dlapdp@walv Koiviig Béoewg Tig OpBoddou
‘EkkAnaciag i dlapépwy BepdTtwy, T00T0 0Ud6AWG EuTTodilel TOUG 'EToKOTTOUG WEAN, oi OTTOIOI
pévouv UtréAoyol €ig TAg idIKAg Twv EkKAnaiag, va ékppdoouv TAg ATTOWEIS TV iDIKWV TWV
‘EKkANCIGV évoTtTiov To0 £Ew kKdOoU.

Oi Mpodedpol TGV ETTIOKOTTIKGOY ZuveAeUaewy ouykaAolyv Kai TTpoedpelouV TTAoV TV KOIVOV
OUVALEWV TQV ETTIOKOTTWV TAG TTEPIOXAG AUTOV (AEITOUPYIKGV, TTOILAVTIKGV, SIOIKNTIKQWV K.ATT.).
Eic ¢nmipaTa yevikwTépou évdiagépovtog, atraitolvta, Kar ammoaciv TG EToOKOTTIKAG
ZuveAeUoewG, TTAVOPOBOSOEOV AVTIMETWTTIOIV O TTPOEdPOG aUTAG £xel TAV dvagopdv alTol €ig TOV
Oikoupevikov Matpidpxnv did T& TTEPAITEPW KATA TG TTavopB0ddEwe ioxUovTa.

Ai ‘OpBddotol 'EkkAnaial deauetovTal, 6TTwe ury TpoPaivouy eig évepyeiag duvapévag va
TTapaBAGyouv TV we avw diaypagopévny TTopeiav TTPdS Kavovikhy £TTiAuaiv Tol B€uaTog Tig
Alaotropdg, wg 1 amddoaoig TiTAwy U@IoTauévwy AON €ig Apxlepeis, B& TTpdTtTouv &€ TTav 16
duvatdv Tpog dieukdAuvalv 1ol Epyou TV ETTIOKOTTIKMV ZUuveAEUOEWY Kai ATTOKATACTACIV TAG
OMOARG kavovikig TaEewg ev T AlaoTropd.
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1.

Kavoviopog Asitoupyiag TV ETTIOKOTTIK®V ZuveAeUOEWV
év i} OpB0d6Ew AlaoTropd

ApOpov 1.

Mavteg oi 6pBddoLol £mriokoTtrol EKAaTNC Meploxiig, €k TV UTTS Tig Ayiag kai MeydAng Zuvodou
1 OpBoddou EkkAnaiag kabopioBeiov, oi OTToI0I EUPITKOVTAI £V KAVOVIKF KOIVWVIQ JETA
AoV TV KaTd TOTTOUG OpB0d6EWwV auToke@aAwv EKKANCIWV, auykpoTolyv idiav ETTIOKOTTIKAV
2UVEAEUOIV.

MéEAN TA¢ ETMOKOTIKAC ZuveAeUoEWC ival kai &ool UTTEpOpIol OpBESOE0I TTIoKOTTOI 4oKOTV
TTOIAVTIKNV Slakoviav évopiv Ti¢ Meploxiig.

Oi épnaouxdlovTeg Kai oi £mokeTTouevol TV lMepioxnv EmiokoTrol, €9’ 6gov TTANPolV TAg
TpoUTroBéocig Ti¢ TTapaypdgou (1), duvavTal va TTpookAnBolv OTTWG CUPPETATXO0UV €ig TV
ZuvéAeUalv, GAAG Gveu OIKAIWUOTOS WHPOU.

"ApOpov 2.

YKOTTOC TG 'ETOKOTTIKAC ZUVEAEUOEWC Eival V& QavepWwvn TAV £voTnTa TAS OpBoddEou EkkAnaiag,
va TTPoWOR TV cuvepyaaoiav HeETagy TV EKKANCIQV €ig TTAVTAG TOUG TOUEIG TAG TTOINAVTIKAS
dlakoviag kai va diatnpef, dIa@UAGooN Kai AvatrTuoon Té CUUQEPOVTA TV KOIVOTATWY, ai oTToial
Utrdyovrai €ig ToUg 6pB0dGEOUG KavovIKoUg ETTIOKOTTOUG TG MNepIoXAg.

"ApBpov 3.

‘H 'Emokotikr ZuvéAeuaig B4 €xn ExteAeoTikiv EiTpoTVv dtrapTti{opévny €K TRV TTPWTWV
EMOKOTIWY £EKACTNG TAV KavoviKWV ‘EkkAnoi®v 1ig Mepioxig.

1.

"ApBpov 4.

‘H EmokotikA Zuvéleuaig kai fi EkteAeoTikr) EmiTpoTrr) alThg 8d £€xouv éva Mpoedpov, éva ) duo
AvTITTpoEDPOUG, éva Mpapuatéa Kai éva Tayia, wg kai GAAoug UTreubUvoug 6pioBnoouévoug UTTo
TAG ZUVEAEUOEWG.

Mpdedpog eivar ex officio & TP®TOC TGV EMOokSTIWY Tol Oikouuevikod MaTpiapxeiou Kai, ATTOVTOg
TOUTOU, KaTA THV TAgIV TV AITTuXwv. O Mpdedpog TG 'ETTIOKOTTIKAG ZUVEAEUTEWS OUYKOAET TAG
ouvedpiag auTiig, dieubuvel TAG épyaaciag alTwy Kai TTpoefdpyel TV oUAAeToUpywv. ETTi TV
nTnuaTwy, Ta OTToia ouvelnTrBnaoav €ig Trv ouvedpiav TA¢ EoKoTIKAG ZuveAeUoewg Kai £TTi
TV OTTOIWV ETTETEUXON OPOPWVOG ATTOPAOIG, O MPdedpog (f kaT dvdabeotv auTol GANO péNOG ThG
‘EOKOTTIKAG ZuveAeUoewg) TTPoRAAAEI EvTTiov TOU KPATOUG, TAG KOIVWVIag Kai TV GAAwY
BpNOKEUTIKWV Opyaviou@V TAV KoIvAv BEaiv TV OpBoddEwv EKKANCIOV ThG TrepIoXAg.

'O ) oi Avtitrpdedpol opifovTal ex officio €k TV EMOKOTTWV-UEADV TV ZUVEAEUTEWY €K TV
Auéowg ETTouévwy EKKANCIOV CUPQWVWS TTPOG TV TALIV TV AITTUXwv TV OpBoddiwv
‘EkkAnoi@yv. O Mpaupateug, 6 Tapiag kai oi Aoimroi UtrelBuvol ékAéyovTal UTTO TR ZuveAeUoEWC,
OUvavtal &€ va un TTpoépxwvTal €K To0 Baduod T@V EMOoKOTTWV.
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"ApBpov 5.
1. Ai dppodiotnTeC TAG ETOKOTIKAG ZUVEAEUOEWC Eival:

1. v pepiuva kai va aupuBain dia v diatripnoiv Tiig évotnTog Ti¢ ‘OpBoddtou ‘EkkAnciag Tig
MNepioxig €ig Tag BeoAoyiKAg, EKKANCIOAOYIKAG, KAVOVIKAG, TIVEUUOTIKAS, GIAAVOPWTTIKAG,
EKTTAIBEUTIKAG Kai iEpaTTOaTOAIKAG UTTOXPEWOEIG AUTAG.

2. 'O ouvtovioudg Kai i TTpowBnaig TWV Kolvod £vOlapEéPovTog OpaCTNPIOTATWY €ig TOUG TOUETG
TAG dloTToINAvVEWS, TAG KATNXAOEWG, THS AsiToupyikig wig, TV BpNOKEUTIKWY EKOOTEWY,
TQOV PEOWV PAQIKAG ETTIKOIVWVIAG, TAG EKKANCIOOTIKAG TTAIDEIOG K.ATT..

3. Aioxéoeig yeTd TV £TEPODOLWY Kai META TRV £TEPOBPHOKWV.

4. TMav 6,m amoteAel uttoxpéwolv Tiic Opboddou EKKANGIaC €i¢ TAS OXETEIC AUTAC META TAG
KOIVWVIaG Kai TV KpaTiIkWv ApXQV.

5. 'H mpoeTolpacia oxediou dpyavwoews TV 0pBodotwy Tig Mepioxig i kavovikig Bdoewd.

2. 'O kaBopiopog 1ol mediou TV dppodIoTATWY dév B EOel 1T’ oUdeVi vda TTapeuBaivn €ig TAV
émmapylaknyv dikalodooiav ékdaTtou ‘EmokdtTou kai vé repiopidn 1d dikaiwuata Tig 'EkkAnaiag
aUTo0, ouPTTEPIAAUBAVOUEVWY Kai TV OXECEWV AUTAG META TWV dIEBVIIV dpyavIouQY, TG
kpaTikig éEouaiag, TAG KoIvwviag TOV TTOANITQV, TOV JECWYV JACIKAG EVNUEPWOEWS, TV GAAWV
OMoAoYIGV, TV KPATIKGY Kai dIooAOYIaKDV Opyaviou®V, we ETiong Kai TV GAAwV BpnoKEIQV.

ETTi €idIKOV YAWOOIK@Y, EKTTAISEUTIKGV | Kai TTOIMAVTIKAV ¢NTNHATWwY EKKANCIag TIVEG
‘EmokoTrikA ZuvéAeuaig SuvaTtal va auvepyadeTal Kai HETA TAG EKKANCIAOTIKAG ApXAg TAG £v Adyw
‘EkkAnoiag, WaTe ) TroIkIAia TV BVIKWOV TTapaddoswy va émpBeBaioi v votnTta Ti¢ ‘Opbodotiag
€i¢ TAV Kolvwviav TAg TTOTEWS Kai TOV gUVOETUOV TAG AydaTnG.

"ApBpov 6.

1. 'H’EmokoTmikr ZuvéAeuoig aTodéxeTal Kai kataypdgel THV éKAoyAv TV £mokoTTwy TAG Meploxig,
wg Kai TAV dvagopdv auT@V €ig TG aylwTaTag auTokePaAoug ‘OpBoddgous EKKAnaiag.

2. ’E&etadel kai kabopilel TO KavovIKOV KaBeoTwg TAV &V Ti MepIoxf TOTTIKWV KOIVOTATWY, ai OTToial
Oév Exouv Avagopayv €ig Tag ayiwTaTag altokepdAoug OpBoddLouc EkKAnaiag.

3. Ogeilel va kataypden TTacav Kpiolv KANPIKWOV EKQuvnBeioav UTTd TV EMOKOTTWY alT®v, iva i
Kpiolg aiTtn épapuoodii ueTatu Tiv OpBoddEwyv EkkAncIV 1A MNeploxAg.

"ApBpov 7.

1. 'H EmokoTrikr ZuvéAeuaig ouvépyxeTal TOUAAXIoTOV atrag Tol €Toug, Tf TTpookAfoel To0
Mpoédpou. AUvatal va ouvéNBn 6odkig fiBehe ToUTo KPIBA avaykaiov UTTd TAG EKTEAETTIKAG
EmiTpotiig A T £yypaew Kai ATIoAoynuévn aithiael To0 1/3 TV HeADV TAG ZuveAeUTEWG.

2. 'H EkteAeoTiki ETITpoTir) ouvépxeTal piav gopdv avd tpiunvov kai 6adkig f0eAe TolTO KPIOR
avaykaiov, 1] TpookAfoel ToU Mpoédpou f TR ypaTrTh Kai ATIoAoynuévn aithael Tod 1/3 TV
MEAQV QUTAG.
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3. Ai mpookAnoeig did TAV oUYKANCIV TG ETTIOKOTTIKAG ZUvEAEUOEWG, £GV DEV TUVTPEXOUV
€CalpeTikoi Adyol, atTrooTéAAovVTal TIPS dUO pNV@Y, €V did TAV oUYKANCIV TAG EKTEAEOTIKRAG
EmTpoTtiic TIpd pIdc €Bdoudadog, auvattoaTéAAovTal O TG BéuaTa TA¢ RUEPNTiag dIaTALEWS Kai
TG TTPOG AUTA OXETIKA OTOIXEND.

4. 'Hnuepnoia didTagig Tpétrel va EykpiveTal katd TAvV TTpwTnNV ouvedpiav TAS ZuveAeUoEWG Kai dév
duvartai va TpoTtrotroindi €i un O &mo@Aacewg TV TTaPOVTWY MEADY, AappBavouévng o dmoAuTou
TTAEIOVOYNQiag.

"ApBpov 8.

‘H ‘EkteAeaTikn) ‘EmiTpoTr eUpioketal év atrapTtia Oi1d Tfi¢ Tapouaiag TV 2/3 TV ueAQV auTiig, f Oé
2uvéAeuaolg dia TAG TTapouadiag TG AToAUTOU TTAEIoVOYN@Iag TV HEADV AUTAG,
ouuTrepiAapBavopévou 1ol Mpoédpou auTic.

"ApOpov 9.

Ai épyaaoial TR 'ETTIOKOTTIKAG ZuveAeUoEWg SIECAYOVTOI GUUPWVWGS TTPOS TAS dpXAg TAg 6pBoddEou
ouvodIKiig TTapaddaewd kai dieubuvovTal UTTd 1ol Mpoédpou alThg, 6 dTToIoG £XEl Kai TAV £UBUVNY
¢rrotrTeiag £mi TAG éKTEAEOEWS TV ATToQAcEWY QUTAG.

"ApBpov 10.
1. Aidamogdoeig 1ig ETOKOTIKAG ZuveAeUoewg AapuBdavovTal Kad’ opogwviav.

2. Eig nmpata yevikwTépou EVBIaQEPOVTOG, Ta OTTola aTTaiTodyv, KaTd TAV Kpiolv TAG ‘ETTIOKOTTIKAS
Zuveheloewg, TTAvopBOd0EoV AVTIMETWTTIONV, O TIPOEdPOC aUTAG £xel TAV Gvapopdv auTol €ig TovV
Oikoupevikov Matpidpxnv dIA T& TTEPAITEPW, KOTA TA TTavopBoddEwe ioxUovTa.

"ApBpov 11.

1. Mer amoégaoiv TAg EOKOTIKAG ZuveAeUoewg duvaral vd ouykpoTodvTal €K TOV HEADV aUTAG
Emitpotrai lepammooToAfig, Acitoupyik@yv, Moigavtik@y, Oikovouik@y, EKTTaIOEUTIKQY,
OikoupEeVIKOV Kai GAAwWY BePATWY, TTPoedPEUSUEVAl UQ’ £VOG ETTIOKOTTOU-PENOUG TG
2UveAEUOEWG.

2. Ta péin 10V EmiTpott@v alTiv, KAnpikoi f Adikoi, dpifovTal UTTo Ti¢ 'EKTEAEOTIKAG ETTITPOTIAG.
2UpBouAoI ETTiong Kai €idikoi dUvavTal va TTPOCKAADVTAI OTTWS CUUUETATXOUV €ig TAV
‘Emokotikiv ZuvéAeuaiv 1 €ig TV EkTEAEOTIKAYV ETITPOTINY, XWPIG dIKaiwua Wwrigou.

"ApOpov 12.

1. 'H Emokotikr ZuvéAeuaig duvatal vé ouvTtdgn kai va Tpotrotroifon Tév idlov alTig EcwTepikdv
Kavovioudv Tpdg CUUTTARPWAOIV Kai TIPOCAPHOYAY TV AVWTEPW BIOTAEEWY TUUPWVWG TTPOG
TG avaykag Tfi¢ Mepioxfic kai év ogBacu® TTPog 16 Kavovikov dikaiov Tfii¢ ‘OpBoddtou
‘EkkAnaiag.

2. Mavra 16 dpoplvTa gig TNV AciToupyiav TG ZuveAEUTEWS VOUIKG Kai OiIKOVOUIKG BéuaTa
amrogacifovtal UTTé 16 QG Tiig vouoBeaiag TV KpaTt®v TA¢ Mepioxig, €ic TAv otroiav Ta uéAn TiAg
Zuvehelowg dokolv Trv dikalodoaiav auTwy.
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"ApBpov 13.

200Ta0IC VEAG, KATATUNOIG 1] KOTAPYNOIG UPIoTauéVNG ETTIOKOTTIKAC ZUVEAEUCEWC ] CUYXWVEUTIC
OUo ] TTEPIOTOTEPWY TOIOUTWV YiVETAI ET ATTOQACIV TG ZUVALewc TV Mpokadnuévwy TRV
'OpB0d6EWYV EKKANCIGV KaTOTTIV aiTAoews 'EKKAnaiag Tivog fi Tol Mpoédpou ETOKOTTIKAG TIVOG
Zuveheloewg TTPSG TOV Oikoupevikdv MaTpidpxny.
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THE SACRAMENT OF MARRIAGE AND ITS IMPEDIMENTS
I. On Orthodox Marriage

The institution of the family is threatened today by such phenomena as secularization and moral
relativism. The Orthodox Church maintains, as her fundamental and indisputable teaching, that
marriage is sacred. The freely entered union of man and woman is an indispensable precondition
for marriage.

In the Orthodox Church, marriage is considered to be the oldest institution of divine law because
it was instituted simultaneously with the creation of Adam and Eve, the first human beings (Gen
2:23). Since its origin, this union not only implies the spiritual communion of a married couple—a
man and a woman—but also assured the continuation of the human race. As such, the marriage
of man and woman, which was blessed in Paradise, became a holy mystery, as mentioned in the
New Testament where Christ performs His first sign, turning water into wine at the wedding in
Cana of Galilee, and thus reveals His glory (Jn 2:11). The mystery of the indissoluble union
between man and woman is an icon of the unity of Christ and the Church (Eph 5:32).

Thus, the Christocentric typology of the sacrament of marriage explains why a bishop or a
presbyter blesses this sacred union with a special prayer. In his letter to Polycarp of Smyrna,
Ignatius the God-Bearer stressed that those who enter into the communion of marriage must also
have the bishop’s approval, so that their marriage may be according to God, and not after their
own desire. Let everything be to the glory of God (V, 2). Therefore, the sacredness of the God-
established union and the lofty spiritual content of married life explain the affirmation: So that
marriage should be honored among all, and the bed undefiled (Heb 13:4). That is why the
Orthodox Church condemns any defilement of its purity (Eph 5:2-5; 1 Thes 4:4; Heb 13:4ff).

The union of man and woman in Christ constitutes “a small church” or an icon of the Church.
Through God’s blessing, the union of man and woman is elevated to a higher level, for
communion is greater than individual existence because it initiates the spouses into the order of
the Kingdom of the All-Holy Trinity. A necessary condition of marriage is faith in Jesus Christ,
which must be shared by the bridegroom and the bride, man and woman. Consequently, unity in
Christ is the foundation of marital unity. Thus, marital love blessed by the Holy Spirit enables the
couple to reflect the love between Christ and the Church as a mystery of the Kingdom of God—
as the eternal life of humanity in the love of God.

Protecting the sacredness of marriage has always been crucially important for the preservation of
the family, which reflects the communion of the persons yoked together both in the Church and in
society at large. Therefore, communion achieved through the sacrament of marriage does not
merely serve as an example of a typical natural relationship, but also as an essential and
creative spiritual force in the sacred institution of the family. It alone ensures the safety and
formation of children, both for the spiritual mission of the Church as well as in the life of society.

It was always with the necessary strictness and proper pastoral sensibility, in the compassionate
manner of Paul, Apostle of the Gentiles (Rom 7:2-3; 1 Cor 7:12-15, 39), that the Church treated
both the positive preconditions (difference of sexes, legal age, etc.) and the

negative impediments(kinship by blood and affinity, spiritual kinship, an existing marriage,
difference in religion, etc.) for the joining in marriage. Pastoral sensibility is necessary not only
because the biblical tradition determines the relationship between the natural bond of marriage
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10.

11.

and the sacrament of the Church, but also because Church practice does not exclude the
incorporation of certain Greco-Roman natural law principles that acknowledge the marital bond
between man and woman as a communion of divine and human law (Modestin) compatible with
the sacredness of the sacrament of marriage attributed by the Church.

Given our current context, which is unfavorable for the sacrament of marriage and the sacred
institution of family, hierarchs and shepherds must actively cultivate their pastoral work in order
to protect the faithful, standing by them to fortify their hope shaken by many hardships, and
asserting the institution of the family upon an unshakable foundation that neither rain, nor river,
nor wind can destroy, since this foundation is the rock which is Christ (Mt 7:25).

The pressing issue in society today is marriage, which is the center of the family, and the family
is what justifies marriage. Pressure to recognize new forms of cohabitation constitutes a real
threat for Orthodox Christians. This variously-manifested crisis in marriage and family profoundly
concerns the Orthodox Church not only in light of negative consequences for the fabric of
society, but also in light of its threat to particular relationships within the bounds of the traditional
family. The main victims of these trends are the couples themselves, and especially the children,
since regrettably the children often endure great suffering from an early age, while nonetheless
bearing no responsibility for the situation.

A civil marriage between a man and a woman registered in accordance with the law lacks
sacramental character since it is a simple legalized cohabitation recognized by the State,
different from a marriage blessed by God and the Church. The members of the Church who
contract a civil marriage ought to be regarded with pastoral responsibility, which is necessary to
help them understand the value of the sacrament of marriage and the blessings connected with
it.

The Church does not allow for her members to contract same-sex unions or any other form of
cohabitation apart from marriage. The Church exerts all possible pastoral efforts to help her
members who enter into such unions understand the true meaning of repentance and love as
blessed by the Church.

The grave consequences brought about by this crisis of the institutions of marriage and the
family are manifested in the frightening increase in the number of divorces, abortions, and other
problems of family life. These consequences constitute a great challenge to the mission of the
Church in the modern world, which is why the shepherds of the Church are obligated to make
every possible effort to address these problems. The Orthodox Church lovingly invites her
children and all people of good will to defend this fidelity to the sacredness of the family.

II. On Impediments to Marriage and the application of economy

Concerning impediments to marriage due to kinship by blood, kinship by affinity and adoption,
and spiritual kinship, the prescriptions of the canons (Canons 53 and 54 of the Quinisext
Ecumenical Council) and the church practice derived from them are valid as applied today by
local autocephalous Orthodox Churches, determined and defined in their charters and their
respective conciliar decisions.

63



2. A marriage that is not completely dissolved or annulled and a third marriage constitute absolute
impediments to entering into marriage, according to Orthodox canonical tradition, which
categorically condemns bigamy and a fourth marriage.

3. In accordance with the rigor (akribeia) of the holy canons, entering into a marriage after monastic
tonsure is forbidden (Canon 16 of the Fourth Ecumenical Council and Canon 44 of the Quinisext
Ecumenical Council).

4. Priesthood in itself does not constitute an impediment to marriage, but in accordance with the
prevailing canonical tradition (Canon 3 of the Quinisext Ecumenical Council), after ordination
entrance into marriage is forbidden.

5. Concerning mixed marriages of Orthodox Christians with non-Orthodox Christians or non-
Christians:

i. Marriage between Orthodox and non-Orthodox Christians is forbidden according to
canonical akribeia (Canon 72 of the Quinisext Ecumenical Council).

ii.  With the salvation of man as the goal, the possibility of the exercise of
ecclesiastical oikonomia in relation to impediments to marriage must be considered by the
Holy Synod of each autocephalous Orthodox Church according to the principles of the holy
canons and in a spirit of pastoral discernment.

iii. Marriage between Orthodox and non-Christians is categorically forbidden in accordance with
canonical akribeia.

6. The practice adopted in implementing ecclesiastical Tradition with respect to impediments to
marriage should also take into account the relevant provisions of state legislation, without going
beyond the limits of ecclesiastical economy (oikonomia).
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TO MYXTHPION TOY 'AMOY KAI TA KQAYMATA AYTOY

1. O OpB6doéoc Nauog

'O Beouodc TiC oikoyeveiag eupiokeTal orpepov UTTO TV ATTEIANV THC EKKOOUIKEUOEWCS WG £TTIONG
kai T00 ABIkoT oxeTikiopod. 'H ‘OpBb&dofog EkkAnaia diddokel TRV iepdtnTa T00 YAUoU wg piav
BepeNwdN kai ddlap@ioBrTnToV didackahiav Ti¢ ‘EkkAnciag. H év éAeuBepia Evwalg petalu
&vdpA¢ Kai Yuvalkog gival pia ATTapaitnTog TTPoUTTé0ETIC.

'O yapog Bewpeital gic v Opbddogov EkkAnaiav wg 6 dpxaidtepog Beaudg Ogiou dikaiou, SIOTI
gionxen ouyxpovwg TP TRV dnuioupyiav TOV TTPWTWY avlpwtwy, To0 AdAay kai Tig EGag (Cev.
B’, 23). H &vwaoig alTtn ouvedédn amr’ apxic 6xI udvov TTPOC THYV TIVEUPATIKAY Kolvwviav ToJ
{euyoucg, To0 avdpag Kai TAC yuvaikog, GAAG Kai TTpSG TV duvaTOTNTA £EA0PANTEWS THG
ouvexeiag Tig wig Tol avBpwTTivou yévoug. OUTwG, 6 yauog avdpdg Kai yuvaikdg eUAoynBeig v
TQ TTapadeiow KaTéoTn Ev iepov puaThplov, T6 OTToiov avagépeTal €ic THv Kaivrjv AiaBnknv, 61 6
XpI0TOC €TAETE TO «TTPWTOV Onueiov» dIA TS HETABOARACS ToU UBaToC €ic oivov €i¢ TOV év Kavd
1A FaAIAaiag yapov, ammokaAUuTTTwy oUTtw TV 06&av auTol (lwdv. B, 11). T puoTtrplov Tol
dkataAiTou Seopol PETAEU AvOPAG Kai YUVAIKOG €ival eikwv TS Eviioewe XpioTol kai EXkAnoiag
(Egeo. €, 32).

‘H xpioTokevTpIkr AoITrdv TUTToAOYia TOU pUCTNPiou ToU yapou £Enyel TV UTTO ToU £TICKOTTOU A
TTpecBuTépou UAoyiav ToT iepol deapol O €idIkAG eUXAS (igpoAoyiacg), Bi6 kai O Gyiog TyvaTiog 6
@eo0Popog, €ig TV TTPOS TOV MoAlkapTrov ZuUpvng EmaoTtoAiv altod, étévilev, 6T o
TTPOCEPXOMEVOI €I YAUOU KOIVWViav TTPETTEl «UETA yvwung To0 EmOoKOTou ThY Evwaolv moleiobal,
iva 6 yauog i kara Kdpiov kai un kar’ émeuuiav (= dvlpwrrivnv). Mavra eic tiunv Oeod

yivéoBw» (V, 2). OUtw, Téo0vV N igpdTng To0 BeoouoTdTou deapol, Goov Kai TO UWnASV
TIVEUMOTIKOV TrEpIEXOUEVOV TAG £yyapou ouduyiag éEnyodv TV agiwalv, WoTe va

avadelxdbi «Tiuiog o yauog kai n koitn duiavioc» (ERp. 1y, 4), 816 Kai ATredoKIUAleTo 0iadATIG
TTpooBoAn Ti¢ kabapdTnTog alTol (Egeo. €, 2-5. A’ ©coo. &', 4. ERp. Iy, 4 k.4.).

H év XpioT® évwoig dvopdg kai yuvalkdg guvioTd diav dikpdv ékkAnaiav A piav gikova Tig
‘EkkAnoiag. ‘H évwaoig altn 81d 1iig eUAoyiag To0 ©col uwolTal gig uwnAdTepOV Baduody, d16TI i
KoIVWwVia gival UTTEPOXWTEPQ TAS AToIKAS UTTEPEEwS, ol ToUg eiodyel i¢ THY TAEIV TS
BaalAciag T TTavayiag Tpiadog. Atrapaitntog TTpolTTé0eaig did 1oV yauov gival TTiOTIG €iG TOV
Incolv XpIoTov, yia TioTIg, TAV OTToiav O@EiAOUV VA ATTOdEXWVTAI O VUN®IOG Kai 1) VUP®N, 6 dvhp
Kai A yuvr]. AMwaoTE, 16 BgpéNiov RS EvOTnToC ToU YaUou sival i v XpIoT® £vaTng, iva, dI1a TAS
UTréd 100 ayiou MvetpaTtog elAoyiag TG ouluyikig aydarng, duvnBi 16 {elyog va AvTavokAd TV
ayarmnv XpiotoU kai 'EkkAnaiag wg puotnpiou 1iig BaolAgiag 100 ©¢<od, g aiwviou {wiig Tol
avOpwTrou év T aydrmn To0 O¢od.

'H mpooTacia TG igpdtnTog ToU HuaTnpiou To0 yduou UTTApEE TTAvVTOTE IdIalOVTWG onUavTIKY OId
TV TpooTaciav Tfg Oikoyeveiag, ) 0TToia AKTIVOBOAET TAV Kolvwviav TV oUJEUYVUHEVWY
TTPocWTIWY Té00V £ig TAV EkkAnaiav, 0oov kai i TRV 6Anv Kolvwviav. OUTwg, i did ToJ
puoTnpiou ToU YAUOoU £TMITUYXAVOUEVN KOIVWVIa TTPOCWTTWYV AEITOUPYET 61 ATTARC W ia
OUUBATIKA QUOIKN OX£01C, AAAG Kai W¢ hia oUCIaoTIKNA Kai ONPIOUPYIKN TIVEUMATIKN dUvauic Oid
100 iepol Beapol Tiig Oikoyeveiag. AUTN BeBaiwvel TV TTpooTaciav Kai TV Traideiav TV TEKVWV
TOOOV €i¢ TV TveudaTiKiAv amoaToAryv TiA¢ ‘EkkAnagiag, 6oov Kai €i¢ Tiv Aeitoupyiav TfA¢ Kovwviag.
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6.

10.

11.

‘H 'EkkAnacia avTigeTwmde TAvToTe PETA THG AvayKaiag auoTnpoTnTog Kai Tig deolong
TTOIMAVTIKAC €0aioBnaoiag, KaTd T UTTOdEIyUa THG £mmiEikeiag ToU ATTooTOAOU TRV £BVIOV

MauAou (Pwy. T, 2-3. A’ Kop. C', 12-15, 39 k.4.), T6G0V TAG OBeTika¢ mpolmobéaeic (diagopd
@UAou, vouipog nAKKia K.4.), 6aov Kai Tag apvnrikag mpolmobéaeig (ouyyévela € aiuartog Kai £€
AyYXIOTEIOG, TIVEUATIKN ouyyéveld, UTTApXwV YAuog, £Tepobpnokeia K.&.) did TV ouvayiv yduou.
'H troipavTikg baiodnaia ATo avaykaia 8x1 uévov dI6TI i BIBAIKA TTapddoaic kabopilel THV GXECIV
100 QuOIkol deapol 1ol yapou petd Tol puaTtnpiou TAG ‘EkkANciag, GAAG kai SI16TI 1
EKkANO1aoTIKN TTPAEIC Oév ATTOKAEIEl TAV TTPOCANWIV WPICUEVWY TTEPI Yapou dpxXGv Tol
EANvopwuadikoU @uaikol Aikaiou, ai étroial TTpoaAAouv TOV Seaudv Tod yauou avdpaog Kai
YUVaIKOS WG «Bgiou Te kai AvBpwrTivou dikaiou kovwviav»(MoSeoTivog) Kai ival UpBaTal TTPOS
TV amodidouévny U6 Tii¢ ‘EKKANCiag iepdTnTa €ig 10 puaThApiov To0 ydauou.

Y116 TaG Too0UTOV DUOXEPEIG OUYXPOVOUG ouvlnkag 8id 16 puoThplov ToU yapou Kai did Tév
iepdv Beopov Ti¢ Oikoyeveiag, oi £TriokoTTol Kai 0i TToINévEG OpEiAouY va dvaTTTuEouv olvTovov
épyaagiav gig TOV TTOIMAVTIKOV Topéd BIA VA TTPOCTATEUGOUV TOUG TTIOTOUG TIATPIKGG,
oupTraplioTapevol €ig alTtoug, did va évioxuoouv TV KAovioBeioav EATTIOa alT@V €K TV TTOIKIAWY
duaoxepelv, BepeAiolvTeg TOV Beapov Tfig Oikoyeveiag £Tmi GkAOVATWY BepeAiwy, T dTrola oUTeE 1)
Bpoxn, oUTe oi TroTapoi, olTe of dvepol SUvavTtal v& KataoTpéWouy, agol Td Bepéhia TadTa gival i
méTpa, 1) 8¢ TETPA ival 6 XpioTog (Marb. ¢',25).

T6 TIBéuEVOV GAPEPOV &V T KOIVWVia ZATNRA Eival 6 YAPOG, 6 OTTOIOC £ival TO KEVTPOV TAS
Oikoyeveiag kai ) Oikoyévelia dikalwvel TéV yauov. H dokoupévn €ig TOv olyxXpovov KOGHoV
Tieaig O1d TV AvayvWPIoIV VEWV JoP@QV CUUBIWOEWS ATTOTEAET Hiav TTpayUaTIKAV ATTEIARV dId
TOUG 6pB0OBEOUG XplaTiavoug. H kpioig To0 Beopol 1ol yduou kai Tig Oikoyeveiag gig dlapdpoug
MOpPQAg dvnouxel Babéwg Triv OpB&dogov EkkAnaiav dxi évov Eveka TWV APVNTIKWV CUVETTEIQV
eic TRV dounv TAg Kolvwviag, GAAG Kai Eveka TAG ATTEIAAG 01 TAG €idIKWTEPAG OXETEIS €iG TOUG
KOATTOUG Tf¢ Trapadoaoiakfg Oikoyeveiag. Kupia Bupara Tiv Taoswv alTtiv sival 16 {elyog Kai
idIITEPWG T TéKVA, BIOTI DUCTUXWG aUTd UgioTavTal cuvABwc K THG TTaIBIKAG AON NAIKIag auT@yv
T6 JapTUplov, Kaitol oUudeyiav Exouv €0BUVNV O alTod.

‘O VoUiNWG KOTAYEYPANMEVOCS TTOAITIKOC yAUOC METALU avOPOC Kai yuvaikog Oév EXEl HUOTNPIOKOV
XapakTipa, ATToTeAET ATTARV TTPAgIV oUNBILOEWS KupwBeigav UTTd Tol KpAToug, dIApopoV TTPOG
TOV €0AoyoUpevov UTrd To0 @€0l Kkai Tig EKKAnGiag yapov. Td ouvattovta moAImikoV yauov PéAn
1A 'EKKANCiag TTPETTEl VA AVTIMETWTTICWVTAI JETA TTOIMAVTIKAG €UBUVNG, ) OTToia ETTIRAAAETOI DIdK
va katavorioouv TV agiav 1ol puoTtnpiou 1ol yauou Kai TV €€ auTol ammoppeouc®y eUAOYIDV OF
auToug.

‘H 'EkkAnacia dév amodéxertail did Té péAn auTic ouuewva ouuPBiwoews ToU alTtol A ETépou QUAoU
kai Tragav GAANV pop@nv cupBiwocwe, diagopou 1ol yauou. 'H EkkAncia Trpétrel va kataBAaiAn
TTA00g TAG dUVATAG TTOIPAVTIKAG TTpoOTTabEiag, WoTe T@ TTapeKKAIVOVTA WEAN AUTAG €ig TolaUTOG
Mop@Aag cupBIwoewg vé duvnBolv v& KaTavoroouV TAV TTPAYUOTIKAY Evvolayv TAG JETAvOIag Kai
TAG eUAoynpévng UTTS TG 'EkKAnaiag aydmng.

Ai BapuTaral cuvéTrelal TAG Kpiogwg TauTng ékppalovTal O1d TAg EmKIvOUvVou alfnocwg Tod
ap16uod TGV diaduyiwv, TOV AuPAWCEWV Kai TTOANGDY GAAWY £E0WTEPIKWV TTPORANPATWY €i¢ TAV
oikoyevelakiv {wrjv. Ai cuvéteial aUTal gival pia peyaAn TpOKANoIC 8id TAV ATTOOTOAAV TS
‘EkkAnaiag €i¢ Tév alyxpovov kéauov, dio Kai oi Troiyéveg Tiic EkkAnaiag ogeilouv va
kaTaBaAAouv Trdoav duvativ TTpoaTrdbelav diG TAV AVTIMETWTTIOV TV TTPORANUATWY alT®V. H
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'OpB6d0&0s EkkAnaia KaAET €v aydatn Ta Tékva aUTAg Kai GAoug Toug dvBpwTToug KaARG
BeAnoewg va uTTepaaTioBolv TAV MOTOTNTA €ig TV igpdTnTa TAg Oikoyeveiag.

ll. KwAuuara Fauou kai épapuoyn 1iic Oikovouiag

1. ZxemikG®G pé Té KwAUuaTa yauou Adyw £€ dipatog, €€ dyxioTeiag, €€ uioBeaiag kai TTVEUUATIKAG
ouyyeveiag ioxUel 0,TI TTpoBAETTETAN UTTO TAV iEpV Kavévwy (53 kai 54 Tiig MevOékTng
Oikoupevikiig Zuvédou) kai Tiig ouvwdd ToUToIg EKKANCIOOTIKAG TTPAgEwWS, we alTtn épapuoleTal
OAMEPOV €ig TAG KATA TOTTOUG aUToKEQPAAOUG OpBoddouc ExkAnaiag, kabopileTal 6¢ Kai
TTepIypd@eTal év Toig KataaTaTikoig XapTaig alT@V Kai TaTg OXETIKATG GUVOOIKATG ATTOPATEDIV
alTQV.

2. Mepi 100 Y AueTaKARTWS AUBEVTOC F AKUPWOEVTOC yauou Kai Tol TTpoUTTdpEavTtog TpiTou, ioXUel
0Tl guvioTodv aTréAUTA KWAUPaTa TTPAS cUvaYIV YAROU, CUNQWYWS TIPOG TV KATNYOPNHOTIKGG
kartadikafouoav TRV diyapiav Kai Tov TETapTov Yauov ‘OpBoddEov KavovikKAv TTapadoaiy.

3. ZuPewvwe TTPOG ToUg iepolc kavovag KwAUETal Kat akpiBeiav ) iEpoAdynoig yauou PETA TV
MovayIkiv koupdv (kav. 16 Tig A’ Oikoupevikiig Zuvodou kai 44 Tig MevOéKTNG év TPOUAAW
Zuvodou).

4. Higpwaolvn alTtA Ko’ auTrAv dév ATTOTEAET KWAUMA YAPOoU, GAN OPWG, CUPPWVWG TTIPOG THV
ioxUouoav kKavovikhiv TTapddoaoiv (kavwyv 3 TG MevBékTng év TpoUAAW Zuvodou) PETA THV
XElpoToviav KwAUETAl 1} oUvayig yauou.

5. Mepi TGV PIKTOV Yapwy ‘OpBodoEwyv ped’ ETepoddEwyv Kai ur XpioTiavyv AxOn ic TAv amdéeaaty,
OTTWwg

i. O yduog Opboddiwv PeD’ ETepodOEWY KWAUETAI KOTA KavVOVIKAY AkpiBeiav (kavwy 72 Tig
MevOékTNG év TpoUAAW Zuvddou).

ii. 'Houvardtng épapuoyig TG EKKANCIOOTIKAG oikovopiag wg TPdg T KwAUUaTa yduou déov
OTTWG va avtigeTwTrigeTan UTTS TAG lepdg Zuvddou £kAaTNG auTokePdAou ‘OpboddEou
‘EKKANGiag, cUPQWVWG TTPOG TAG ApXAs TAV iEplV KAVOVWY, &V TIVEUUATI TTOIMOVTIKAG
dloKpioewg, &TTi T( oKOTI® TAS owTnpiag Tod avBpwTToU.

ii. O yauog 'OPBOdOEWY HETA PN XPIOTIAVAV KWAUETAI ATTOAUTWG KATA KAVOVIKAV AkpiBeiav.
6. 'H katd MV épappoynyv TG TTepi KWAUPATWY ydapou EKkANOIaoTIKAG TTapadocewg TTpacic déov va

AauBavn Ut dyiv kai Tag diaTdeelg TAG EkaoTaxol OXETIKAG KPaTIKAG vopoBeaiag, dveu
UtrepBaocwg TV Opiwv TAG EKKANCIAOTIKAG Oikovopiag.
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THE MISSION OF THE ORTHODOX CHURCH IN TODAY’S WORLD

The contribution of the Orthodox Church in realizing
peace, justice, freedom, fraternity and love between peoples, and in
the removal of racial and other discriminations.

For God so loved the world that he gave his Only Son, that whoever believes in him should not
perish but have eternal life (Jn 3:16). The Church of Christ exists in the world, but is not of the

world (cf. Jn 17:11, 14-15). The Church as the Body of the incarnate Logos of God (John
Chrysostom, Homily before Exile, 2 PG 52, 429) constitutes the living “presence” as the sign and
image of the Kingdom of the Triune God in history, proclaims the good news of a new creation (Il Cor
5:17), of new heavens and a new earth in which righteousness dwells (Il Pt 3:13); news of a world in
which God will wipe away every tear from people’s eyes; there shall be no more death, nor sorrow,
nor crying. There shall be no more pain (Rev 21:4-5).

Such hope is experienced and foretasted by the Church, especially each time the Divine Eucharist is
celebrated, bringing together (I Cor 11:20) the scattered children of God (Jn 11:52) without regard to
race, sex, age, social, or any other condition into a single body where there is neither Jew nor Greek,
there is neither slave nor free, there is neither male nor female (Gal 3:28; cf. Col 3:11).

This foretaste of the new creation—of a world transfigured—is also experienced by the Church in the
countenance of her saints who, through their spiritual struggles and virtues, have already revealed
the image of the Kingdom of God in this life, thereby proving and affirming that the expectation of a
world of peace, justice, and love is not a utopia, but the substance of things hoped for (Heb 11:1) ,
attainable through the grace of God and man’s spiritual struggle.

Finding constant inspiration in this expectation and foretaste of the Kingdom of God, the Church
cannot remain indifferent to the problems of humanity in each period. On the contrary, she shares in
our anguish and existential problems, taking upon herself—as the Lord did—our suffering and
wounds, which are caused by evil in the world and, like the Good Samaritan, pouring oil and wine
upon our wounds through words of patience and comfort (Rom 15:4; Heb 13:22), and through love in
practice. The word addressed to the world is not primarily meant to judge and condemn the world (cf.
Jn 3:17; 12:47), but rather to offer to the world the guidance of the Gospel of the Kingdom of God—
namely, the hope and assurance that evil, no matter its form, does not have the last word in history
and must not be allowed to dictate its course.

The conveyance of the Gospel’s message according to the last commandant of Christ, Go therefore
and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the
Holy Spirit, teaching them to observe all that | have commanded you (Matt 28:19) is the diachronic
mission of the Church. This mission must be carried out not aggressively or by different forms of
proselytism, but in love, humility and respect towards the identity of each person and the cultural
particularity of each people. All the Orthodox Church have an obligation to contribute to this
missionary endeavor.

Drawing from these principles and the accumulated experience and teaching of her patristic,
liturgical, and ascetical tradition, the Orthodox Church shares the concern and anxiety of
contemporary humanity with regard to fundamental existential questions that preoccupy the world
today. She thus desires to help resolve these issues, allowing the peace of God, which surpasses all
understanding (Phil 4:7), reconciliation, and love to prevail in the world.
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A. The Dignity of the Human Person

1. The human person’s unique dignity, which stems from being created in the image and likeness of
God and from our role in God’s plan for humanity and the world, was the source of inspiration for
the Church Fathers, who entered deeply into the mystery of divine oikonomia. Regarding the
human being, St. Gregory the Theologian characteristically emphasizes that: The Creator sets a
sort of second world upon the earth, great in its smallness, another angel, a worshipper of
composite nature, contemplator of visible creation, and initiate of intelligible creation, a king over
all that is on earth... a living being, prepared here and transported elsewhere and (which is the
culmination of the mystery) deified through attraction towards God (Homily 45, On Holy Pascha,
7. PG 36, 632AB). The purpose of the incarnation of the Word of God is the deification of the
human being. Christ, having renewed within himself the old Adam (cf. Eph 2:15), made the
human person divine like himself, the beginning of our hope (Eusebius of
Caesarea, Demonstrations on the Gospel, Book 4, 14. PG 22, 289A). For just as the entire
human race was contained in the old Adam, so too, the entire human race is now gathered in the
new Adam: The Only-begotten One became man in order to gather into one and return to its
original condition the fallen human race (Cyril of Alexandria, Commentary on the Gospel of John,
Book 9, PG 74, 273D-275A). This teaching of the Church is the endless source of all Christian
efforts to safeguard the dignity and majesty of the human person.

2. On this basis, it is essential to develop inter-Christian cooperation in every direction for the
protection of human dignity and of course for the good of peace, so that the peace-keeping
efforts of all Christians without exception may acquire greater weight and significance.

3. As a presupposition for a wider co-operation in this regard the common acceptance of the
highest value of the human person may be useful. The various local Orthodox Churches can
contribute to inter-religious understanding and co-operation for the peaceful co-existence and
harmonious living together in society, without this involving any religious syncretism.

4. We are convinced that, as God'’s fellow workers (I Cor 3:9), we can advance to this common
service together with all people of good will, who love peace that is pleasing to God, for the sake
of human society on the local, national, and international levels. This ministry is a commandment
of God (Mt 5:9).

B. Freedom and Responsibility

1. Freedom is one of God’s greatest gifts to the human being. He who created man in the beginning
made him free and self-determined, limiting him solely by the laws of the
commandment (Gregory the Theologian, Homily 14, On Love for the Poor, 25. PG 35, 892A).
Freedom renders the human being capable of progressing toward spiritual perfection; yet, it also
includes the risk of disobedience as independence from God and consequently the fall, which
tragically gives rise to evil in the world.

2. The consequences of evil include those imperfections and shortcomings prevailing today,
including: secularism; violence; moral laxity; detrimental phenomena such as the use of addictive
substances and other addictions especially in the lives of certain youth; racism; the arms race
and wars, as well as the resulting social catastrophes; the oppression of certain social groups,
religious communities, and entire peoples; social inequality; the restriction of human rights in the
field of freedom of conscience—in particular religious freedom; the misinformation and
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manipulation of public opinion; economic misery; the disproportionate redistribution of vital
resources or complete lack thereof; the hunger of millions of people; forced migration of
populations and human trafficking; the refugee crisis; the destruction of the environment; and the
unrestrained use of genetic biotechnology and biomedicine at the beginning, duration, and end of
human life. These all create infinite anxiety for humanity today.

Faced with this situation, which has degraded the concept of the human person, the duty of the
Orthodox Church today is—through its preaching, theology, worship, and pastoral activity—to
assert the truth of freedom in Christ. All things are lawful for me, but not all things are helpful; all
things are lawful for me, but not all things edify. Let no one seek his own, but each one the
other’s well-being...for why is my liberty judged of another man’s conscience? (I Cor 10:23-24,
29). Freedom without responsibility and love eventually leads to loss of freedom.

C. Peace and Justice

The Orthodox Church has diachronically recognized and revealed the centrality of peace and
justice in people’s lives. The very revelation of Christ is characterized as a gospel of peace (Eph
6:15), for Christ has brought peace to all through the blood of his Cross (Col 1:20), preached
peace to those afar and near (Eph 2:17), and has become our peace (Eph 2:14). This

peace, which surpasses all understanding (Phil 4:7), as the Lord Himself told His disciples before
His passion, is broader and more essential than the peace promised by the world: peace | leave
with you, my peace | give to you; not as the world gives do | give to you (Jn 14:27). This is
because the peace of Christ is the ripe fruit of the restoration of all things in Him, the revelation of
the human person’s dignity and majesty as an image of God, the manifestation of the organic
unity in Christ between humanity and the world, the universality of the principles of peace,
freedom, and social justice, and ultimately the blossoming of Christian love among people and
nations of the world. The reign of all these Christian principles on earth gives rise to authentic
peace. It is the peace from above, for which the Orthodox Church prays constantly in its daily
petitions, asking this of the almighty God, Who hears the prayers of those that draw near to Him
in faith.

From the aforementioned, it is clear why the Church, as the body of Christ (I Cor 12:27), always
prays for the peace of the whole world; this peace, according to Clement of Alexandria, is
synonymous with justice (Stromates 4, 25. PG 8, 1369B-72A). To this, Basil the Great adds: |
cannot convince myself that without mutual love and without peace with all people, in as far as it
is within my possibilities, | can call myself a worthy servant of Jesus Christ (Epistle 203, 2. PG
32, 737B). As the same Saint notes, this is self-evident for a Christian, for nothing is so
characteristic of a Christian as to be a peacemaker (Epistle 114. PG 32, 528B). The peace of
Christ is a mystical power that springs forth from the reconciliation between the human being and
the heavenly Father, according to the providence of Christ, Who brings all things to perfection in
Him and who makes peace ineffable and predestined from the ages, and Who reconciles us with
Himself, and in Himself with the Father (Dionysius the Aeropagite, On the Divine Names, 11, 5,
PG 3, 953AB).

At the same time, we are obligated to underline that the gifts of peace and justice also depend on
human synergy. The Holy Spirit bestows spiritual gifts when, in repentance, we seek God’s
peace and righteousness. These gifts of peace and justice are manifested wherever Christians
strive for the work of faith, love, and hope in our Lord Jesus Christ (I Thes 1:3).
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Sin is a spiritual illness, whose external symptoms include conflict, division, crime, and war, as
well as the tragic consequences of these. The Church strives to eliminate not only the external
symptoms of illness, but the iliness itself, namely, sin.

At the same time, the Orthodox Church considers it is her duty to encourage all that which
genuinely serves the cause of peace (Rom 14:19) and paves the way to justice, fraternity, true
freedom, and mutual love among all children of the one heavenly Father as well as between all
peoples who make up the one human family. She suffers with all people who in various parts of
the world are deprived of the benefits of peace and justice.

4. Peace and the Aversion of War

The Church of Christ condemns war in general, recognizing it as the result of the presence of evil
and sin in the world: Where do wars and fights come from among you? Do they not come from
your desires for pleasure that war in your members? (Jm 4:1). Every war threatens to destroy
creation and life.

This is most particularly the case with wars with weapons of mass destruction because their
consequences would be horrific not only because they lead to the death of an unforeseeable
number of people, but also because they render life unbearable for those who survive. They also
lead to incurable diseases, cause genetic mutations and other disasters, with catastrophic impact
on future generations.

The amassing not only of nuclear, chemical, and biological weapons, but of all kinds of weapons,
poses very serious dangers inasmuch as they create a false sense of superiority and dominance
over the rest of the world. Moreover, such weapons create an atmosphere of fear and mistrust,
becoming the impetus for a new arms race.

The Church of Christ, which understands war as essentially the result of evil and sin in the world,
supports all initiatives and efforts to prevent or avert it through dialogue and every other viable
means. When war becomes inevitable, the Church continues to pray and care in a pastoral
manner for her children who are involved in military conflict for the sake of defending their life
and freedom, while making every effort to bring about the swift restoration of peace and freedom.

The Orthodox Church resolutely condemns the multifaceted conflicts and wars provoked by
fanaticism that derives from religious principles. There is grave concern over the permanent
trend of increasing oppression and persecution of Christians and other communities in the Middle
East and elsewhere because of their beliefs; equally troubling are the attempts to uproot
Christianity from its traditional homelands. As a result, existing interfaith and international
relations are threatened, while many Christians are forced to abandon their homes. Orthodox
Christians throughout the world suffer with their fellow Christians and all those being persecuted
in this region, while also calling for a just and lasting resolution to the region’s problems.

Wars inspired by nationalism and leading to ethnic cleansing, the violation of state borders, and
the seizure of territory are also condemned.
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E. The Attitude of the Church Toward Discrimination

The Lord, as King of righteousness (Heb 7:2-3) denounces violence and injustice (Ps 10:5), while
condemning the inhumane treatment of one’s neighbor (Mt 25:41-46; Jm 2:15-16). In His
Kingdom, reflected and present in His Church on earth, there is no place for hatred, enmity, or
intolerance (Is 11:6; Rom 12:10).

The Orthodox Church’s position on this is clear. She believes that God has made from one blood
every nation of men to dwell on all the face of the earth (Acts 17:26) and that in Christ there is
neither Jew nor Greek, there is neither slave nor free, there is neither male nor female: for you
are all one in Christ Jesus (Gal 3:28). To the question: Who is my neighbor?, Christ responded
with the parable of the Good Samaritan (Lk 10:25-37). In so doing, He taught us to tear down all
barriers erected by enmity and prejudice. The Orthodox Church confesses that every human
being, regardless of skin color, religion, race, sex, ethnicity, and language, is created in the
image and likeness of God, and enjoys equal rights in society. Consistent with this belief, the
Orthodox Church rejects discrimination for any of the aforementioned reasons since these
presuppose a difference in dignity between people.

The Church, in the spirit of respecting human rights and equal treatment of all, values the
application of these principles in the light of her teaching on the sacraments, the family, the role
of both genders in the Church, and the overall principles of Church tradition. The Church has the
right to proclaim and witness to her teaching in the public sphere.

F. The Mission of the Orthodox Church
As a Witness of Love through Service

In fulfilling her salvific mission in the world, the Orthodox Church actively cares for all people in
need, including the hungry, the poor, the sick, the disabled, the elderly, the persecuted, those in
captivity and prison, the homeless, the orphans, the victims of destruction and military conflict,
those affected by human trafficking and modern forms of slavery. The Orthodox Church’s efforts
to confront destitution and social injustice are an expression of her faith and the service to the
Lord, Who identifies Himself with every person and especially with those in need: Inasmuch as
you did it to one of the least of these my brethren, you did it to me (Mt 25:40). This
multidimensional social service enables the Church to cooperate with various relevant social
institutions.

Competition and enmity in the world introduce injustice and inequitable access among individuals
and peoples to the resources of divine creation. They deprive millions of people of fundamental
goods and lead to the degradation of human person; they incite mass migrations of populations,
and they engender ethnic, religious, and social conflicts, which threaten the internal cohesion of
communities.

The Church cannot remain indifferent before economic conditions that negatively impact
humanity as a whole. She insists not only on the need for the economy to be grounded upon
ethical principles, but that it must also tangibly serve the needs of human beings in accordance
with the teaching of the Apostle Paul: By laboring like this, you must support the weak. And
remember the words of the Lord Jesus, that he said, ‘It is more blessed to give than to

receive’ (Acts 20:35). Basil the Great writes that each person should make it his duty to help
those in need and not satisfy his own needs(Moral Rules, 42. PG 31, 1025A).
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10.

The gap between rich and poor is dramatically exacerbated due to the financial crisis, which
normally results from the unbridled profiteering by some representatives of financial circles, the
concentration of wealth in the hands of the few, and perverted business practices devoid of
justice and humanitarian sensitivity, which ultimately do not serve humanity’s true needs. A
sustainable economy is that which combines efficiency with justice and social solidarity.

In light of such tragic circumstances, the Church’s great responsibility is perceived in terms of
overcoming hunger and all other forms of deprivation in the world. One such phenomenon in our
time—whereby nations operate within a globalized economic system—points to the world’s
serious identity crisis, for hunger not only threatens the divine gift of life of whole peoples, but
also offends the lofty dignity and sacredness of the human person, while simultaneously
offending God. Therefore, if concern over our own sustenance is a material issue, then concern
over feeding our neighbor is a spiritual issue (Jm 2:14-18). Consequently, it is the mission of all
Orthodox Churches to exhibit solidarity and administer assistance effectively to those in need.

The Holy Church of Christ, in her universal body—embracing in her fold many peoples on
earth—emphasizes the principle of universal solidarity and supports the closer cooperation of
nations and states for the sake of resolving conflicts peacefully.

The Church is concerned about the ever-increasing imposition upon humanity of a consumerist
lifestyle, devoid of Christian ethical principles. In this sense, consumerism combined with secular
globalization tends to lead to the loss of nations’ spiritual roots, their historical loss of memory,
and the forgetfulness of their traditions.

Mass media frequently operates under the control of an ideology of liberal globalization and is
thus rendered an instrument for disseminating consumerism and immorality. Instances of
disrespectful—at times blasphemous—attitudes toward religious values are cause for particular
concern, inasmuch as arousing division and conflict in society. The Church warns her children of
the risk of influence on their conscience by the mass media, as well as its use to manipulate
rather than bring people and nations together.

Even as the Church proceeds to preach and realize her salvific mission for the world, she is all
the more frequently confronted by expressions of secularism. The Church of Christ in the world is
called to express once again and to promote the content of her prophetic witness to the world,
grounded on the experience of faith and recalling her true mission through the proclamation of
the Kingdom of God and the cultivation of a sense of unity among her flock. In this way, she
opens up a broad field of opportunity since an essential element of her ecclesiology promotes
Eucharistic communion and unity within a shattered world.

The yearning for continuous growth in prosperity and an unfettered consumerism inevitably lead
to a disproportionate use and depletion of natural resources. Nature, which was created by God
and given to humankind to work and preserve (cf. Gen 2:15), endures the consequences of
human sin: For the creation was subjected to futility, not willingly, but because of him who
subjected it in hope; because the creation itself also will be delivered from the bondage of
corruption into the glorious liberty of the children of God. For we know that the whole creation
groans and labors with birth pangs together until now (Rom 8:20-22).

The ecological crisis, which is connected to climate change and global warming, makes it
incumbent upon the Church to do everything within her spiritual power to protect God’s creation

73



11.

12.

13.

14.

from the consequences of human greed. As the gratification of material needs, greed leads to
spiritual impoverishment of the human being and to environmental destruction. We should not
forget that the earth’s natural resources are not our property, but the Creator’s: The earth is the
Lord’s, and all its fullness, the world, and those who dwell therein (Ps 23:1). Therefore, the
Orthodox Church emphasizes the protection of God’s creation through the cultivation of human
responsibility for our God-given environment and the promotion of the virtues of frugality and self-
restraint. We are obliged to remember that not only present, but also future generations have a
right to enjoy the natural goods granted to us by the Creator.

For the Orthodox Church, the ability to explore the world scientifically is a gift from God to
humanity. However, along with this positive attitude, the Church simultaneously recognizes the
dangers latent in the use of certain scientific achievements. She believes that the scientist is
indeed free to conduct research, but that the scientist is also obliged to interrupt this research
when it violates basic Christian and humanitarian values. According to St. Paul, All things are
lawful for me, but all things are not helpful (I Cor 6:12), and according to St. Gregory the
Theologian, Goodness is not goodness if the means are wrong (1st Theological Oration, 4, PG
36, 16C). This perspective of the Church proves necessary for many reasons in order to
establish proper boundaries for freedom and the application of the fruits of science, where in
almost all disciplines, but especially in biology, we can expect both new achievements and risks.
At the same time, we emphasize the unquestionable sacredness of human life from its
conception.

Over the last years, we observe an immense development in the biological sciences and in
corresponding biotechnologies. Many of these achievements are considered beneficial for
humankind, while others raise ethical dilemmas and still others are deemed unacceptable. The
Orthodox Church believes that the human being is not merely a composition of cells, bones, and
organs; nor again is the human person defined solely by biological factors. Man is created in the
image of God (Gen 1:27) and reference to humanity must take place with due respect. The
recognition of this fundamental principle leads to the conclusion that, both in the process of
scientific investigation as well as in the practical application of new discoveries and innovations,
we should preserve the absolute right of each individual to be respected and honored at all
stages of life. Moreover, we should respect the will of God as manifested through creation.
Research must take into account ethical and spiritual principles, as well as Christian precepts.
Indeed, due respect must be rendered to all of God’s creation in regard to both the way humanity
treats and science explores it, in accordance to God’s commandment (Gen 2:15).

In these times of secularization marked by a spiritual crisis characteristic of contemporary
civilization, it is especially necessary to highlight the significance of life’'s sacredness. The
misunderstanding of freedom as permissiveness leads to an increase in crime, the destruction
and defacement of those things held in high regard, as well as the total disrespect of our
neighbor’s freedom and of the sacredness of life. Orthodox Tradition, shaped by the experience
of Christian truths in practice, is the bearer of spirituality and the ascetic ethos, which must
especially be encouraged in our time.

The Church’s special pastoral care for young people represents an unceasing and unchanging
Christ-centered process of formation. Of course, the pastoral responsibility of the Church also
extends to the divinely-granted institution of family, which has always been and must always be
founded on the sacred mystery of Christian marriage as a union between man and woman, as
reflected in the union of Christ and His Church (Eph 5:32). This is especially vital in light of
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attempts in certain countries to legalize and in certain Christian communities to justify
theologically other forms of human cohabitation that are contrary to Christian tradition and
teaching. The Church hopes for the recapitulation of everything in the Body of Christ, it reminds
every person coming into the world, that Christ will return again at His Second Coming judging
the living and the dead (1 Pet 4, 5) and that His Kingdom shall have no end (Lk 1:33)

In our times, just as throughout history, the prophetic and pastoral voice of the Church, the
redeeming word of the Cross and of the Resurrection, appeals to the heart of humankind, calling
us, with the Apostle Paul, to embrace and experience whatever things are true, whatever things
are noble, whatever things are just, whatever things are pure, whatever things are lovely,
whatever things are of good report (Phil 4:8)—namely, the sacrificial love of Her Crucified Lord,
the only way to a world of peace, justice, freedom, and love among peoples and between
nations, whose only and ultimate measure is always the sacrified Lord (cf. Rev 5:12) for the life
of the world, that is, endless Love of God in the Triune God, of the Father, and of the Son, and of
the Holy Spirit, to whom belongs all glory and power unto the ages of ages.
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H AITOXTOAH THX OPOOAOEOY EKKAHXIAY EN TQ XYT'XPONQ KOXMQ

H ouuBoAn tiic OpBoddéou EkkAnaiag gic Emkparnoiv TAg gipnvng, 1ic dikaioouvng, TS éAeubepiag,
TH¢ GdeAoaUVNG Kai TS Ayarng ueraéu Twv Aawyv, Kai Gpaiv TWV QUAETIKWV Kai AoIT@v dIaKpigewV.

«OUTW yap nyamnoev o Geod¢ 10V KOoUOoV, wWaTe 1oV Yidv autod 1OV uovoyevij EdwKev, iva TTag o
mMOoTEUWV €ic auTodV un amoAutal, GAA’ éxer Lwnv aiwviovy (lwav. y', 16). ‘H EkkAncia o0 XpioTtol i
«&V T KOTUW, GANG Sév eival «ék 1o k6ouou» (lwav. 1, 11 kai 14-15). ‘O 'EkkAncia wg ZMua 100
oapkwBévtog Oeol Adyou (lwévvou XpuooaTduou, Ouidia mod 1iic é€opiac, B, PG 52, 429) eivai R
{Woa «tTapouaia», T0 onueiov Kai i sikwv Tfic BaoiAeiag 1ol Tpiadikold Ocol év Tfj iaTopiq,
ebayyeNifopévn «kaviv ktio» (B’ Kop. €, 17), «kaivouc oUpavoUs Kai YAV KaivAv... év oic
oikaioouvn karoiken (B’ MéTp. v, 13). “Eva kdapov, €ig TOV 0110i0V 0 O£dg «éaAgipel mav ddkpuov
EK TV 0QBaAuwV aut@v (TV avBpwTTwy), Kai 0 6avaro¢ oUk Earai £Ti, olte TévBo¢ oUTe Kpauyn
oUte mévog oUk Eatar ETi» (ATTOK. Ka', 4-5).

TAv TTpocdokiav alTtrv Biwvel AN Kai TrpoyeveTal 1 'EKKANTia, kat £é¢oxriv O0AKIC TEAET TV Beiav
EuxapioTiav, cuvayouoa «£mi 70 auté» (A’ Kop. 1o’ 11, 20) 1d dieokoptiapéva Tékva To0 Ool (lwdav.
1o’, 52) €ig £v o@ua dveu dlakpioewg QUARG, @UAOU, NAIKIAG, KOIVWVIKAG ) GAANG KATAOTATEWC,

01Tou «oUK évi loudaiog, oUdé "EAANV, oUk €vi 50UA0¢ 0UdE EAeUBepOC, oUK Evi Gpaev kai BfAu» (FaA.
Y, 28, TIpRA. KoA. y’, 11), €ig €va k6ouov kKataAAayig, €iprvng Kai aydaTrng.

TrAv Tpdyeuaiv auThAv TAG «KaIVAS KTIoEwS», To0 PETAaPopPwUEVOU KOOUou, Biwvel £tTiong  EkkAnaia
gig & TpdowTra TWV Ayiwv Tng, oi oTTol0I dIA TAC ACKACEWS Kai THG APETAS Twv KaTéoTnoav AdN &ig
v {wnyv auTnV eikdveg TA¢ BaaoiAeiag 1ol Oeol, dmmodeikvuovteg Kai BeRalolvTeg TOIOUTOTPOTTIWG OTI
i) TIPOGBOKIA £VOC KOTHOU €iPAVNS, BIKAIOOUVNG Kai AyaTTnNg Sév sival oUToTria, GAANG «éAmiIdouévwy
umréoraaoic» (ERp. 1a’, 1), duvath Yé v xdpiv 100 ©col Kai TOV TTVEUUATIKOV dyva Tod avepwITou.

Eutrveopévn dlapkg amréd Trv TTpoodokiav Kai TAV TTpoyeuaiv alThAv T BaoiAeiag 1ol ©¢od, f
‘ExkAnaoia dév adiagopel did 1é TpoBAfRuaTta 1ol avBpwtTou TAG EKAOTOTE £TTOXAG, AAAG, AVTIBETWG,
OUMMETEXEN €ig TAV Aywviav Kai T& UTTaplakd TTpoBARuaTd Tou, dipouoa, 0TTwg 6 Kupidg Tng, TAV
0duvNV Kai Tag TTANYAg, Tag OTroiag TTPOKAAET TO KOKOV €i¢ TOV KOGHOV Kai £TXEouad, We 6 KAAGG
Tapapeitng, EAaiov Kai oivov gi¢ Té TpadpaTta autod (Aouk. I, 34) 8i1d ToU Adyou «Tf¢ UTTouOoVAC Kai
mapakAnoews» (Pwy. 1€, 4, EBp. 1y, 22) kai did 1A éutrpdkTou aydatng. ‘O Adyog Tng TTpog TéV
KOoPoV ATToBAETTEl TTIPWTIOTWG OXI €i¢ TO Va Kpivn Kai kaTtadikdan Tov kéapov (TTPRA. lwav. y’, 17 kai
IB’, 47), &AAG €ig 16 va TTpoo@épn €ig alTov Wg 0dnyov 16 EvayyéAiov Tiig BaaiAciag 1ol @eol, TV
EATTIOO Kai BeBaidTNTA OTI TO KOKOV, UTTG 0iavOATTOTE op@ryV, dév Exel TOV TeEAeuTaTov Adyov €ig THV
ioTopiav kai 0év TTPETTel va A@edf vda kateuBuvn Trv TTopeiav Tng.

‘H peTagopd 100 pnvupatog Tol EvayyeAiou ocup@uwvwg TTpOg Trv TeAeuTaiav EvioAnv To0

XpiotoU «lMopeubévrec uabnrevoare mavra 1a £€6vn, Bamrilovies auToug gic 10 6voua 100 MNatpdc kai
100 Yiod kai tod Ayiou lNveduarog, 010GOKOVTEC auToUS THPEIV TTavia 6oa éveteiAdunv uuivy (Mar.
Kn’, 19), amoteAel diaxpovikiv ammooToAnyv TG ‘EkkAnciag. H amooToAr auTh pétrel va ékTTAnpodTal
Ox1 €mOEeTIKAG ] d1& S1aPOpwWV PHopPV TTPooNAUTIOHOT, GAAG £v dydaTTn, Tatreivoppoolvn Kai
oeBacu® TTPOG TV TAUTOTNTA £KAGTOU AVOPWITTOU Kai TAV TTOAITIOTIKAY idIaITEPOTNTA £KAOTOU ACod.
Eig v iepatroaToAIkrjv auTrv TTpoaTrddeiav o@eidouv va cupuBaiouv Traoal ai OpBaddool
‘EkkAnaial.

AvtAoloa atré Tag dpxdac auTdg Kai atréd v OAnv éutreipiav kai diIdaokahiav TG TTATEPIKAG,
AEITOUPVIKAG Kai AOKNTIKAG TNG TTapaddaswg, 1 ‘OpBddotog EKKANGIa CUPUETEXE! €ig TOV

76



TTPOBANMATIOUOV Kai TRV dywviav ToU ouyXpovou avepwiTou we TTPOg BeueAiwdn UTTaplakd
{nmuaTta, Ta é1oia armacyxoAoldv Tév aUyxpovov Koaopov, émBupoloa va oupBAAn €ig TV
AVTIMETWTIONV TWV, WOTE VA ETTIKpATAON €ig TOV KOOV N giprivn To0 O¢od, «r) mavra voiv
umrepéxouaar (PIA. &', 7), ) kataAayn kai i aydrmn.

A. H agia To0 avepwITivou TTpocwITOoU

1. H é&gia Tol dvBpwTrivou TTpocwTToU, aTToppéouca K TG dnuioupyiag To0 avBpwITou Kat’ eikdva
O¢coU kai kad’ opoiwaoiv Kai €k TG ATTooTOARG auTod €ig T6 ox£dIov ToT @0l dId TOV AvBpwTTOV
Kai Tov koagpov, UTiipge Ty éumveloswg O1d Toug Matépag 1 'EkkAnaiag, oi otroiol
éveBdabuvav €ig 16 puoThplov Tig Beiag Oikovopiag. O ayiog Mpnydpiog 6 ©coAdyog Tovidel
XOPAKTNPIOTIKGIC DI TOV vOpwTTov 8T O ANUIOUpYOS «0iOV TIVa KOO0V ETEPOV, €V LIKPW Léyav,
&1l TAi¢ yAS iatnoiv, yyeAov GAAov, mpookuvnTnV LIKTOV, EMOTTTINV TAS OPATAS KTIOEWS, LUaTNV
¢ vooupévng, BaoiAéa Tav émi yAg, ... {@ov évialBa oikovououuevoy, Kai GAAaxod
uebiorduevov, kai mépag 1ol puarnpiou, 1fi OGS Oedv veloel Beoluevovy (Adyoc ME’, Ei¢ 16
Ayiov lNdoya, 7. PG 36, 632AB). ‘O okoTrd¢ TS évavOpwTTioews 100 Adyou Oeol givai ) BEwaoig
100 AvBpwTTou. O XpIoTog, dvakalvioag év ‘Eaut® Tov TTahaidv Addu (TTpRA. Eo.

B’, 15), «ouvarrebéou ye 1OV GvBpwrrov, arrapxnv ¢ nuwv éAtmidoc» (EvoeBiou, EvayyeAikn
Amooeidic, 4, 14. PG 22, 289A). TolTo d16TI, OTTWG €ig TV TTOAQIOV AdA EvuTiiipxev fdn
OAOKANpoV 16 AvBpwTTIVOV Yévog, oUTw Kai €ig TOV véov AdAU ouveke@aAaiwBn 6AOKAnpov
£mmiong 16 avBpwivov yévog. « AvBpwiTog yéyovev 0 Movoyeviic, ...avakepalaiwoaodar maAiv
Kai €i¢ 10 apyaiov avaAaBeiv 10 dioAigBijoav yévog, Touréari, 10 avBpwrivovy (KupihAou
Ale€avdpeiag, Epunveia ri urréuvnua eic 10 kard lwavvnv EvayyéAiov, @°. PG 74, 273D-275A). H
didaokahia alTh T¢ ‘EkAnoiag eival AveEAVTANTOC TTNYR TTEONG XPICTIAVIKAG TTPooTTabEiag S1d
TAV TrEPIPPOoUpPNaIV TAG agiag kai To0 peyaAeiou To0 avBpwTTOU.

2. ET aUTAg TAg BAotwg ival amrapaitnTov va avamrTuxBf Tpdg SAAg TAg kateuBUVOEIC 1
dlaxpIoTIavikh cuvepyaaia did TV TTpoaTaciav TG agiag To0 avBpwTTou, alTovoriTwg d¢ Kai ToU
ayabod Ti¢ €iprivng, olTwe WoTe ai gipnveuTikai TTPooTrdeian OAwvV dvealpETwg TV XpIoTIaviV
va atrokTolv peyaAuTtepov BApog Kai duvaply.

3. Q¢ mpolméBeaic PGS EUPUTEPOG £V TTPOKEIUEVW OUVEPYQTiag duvaTal va Xpnolhelan r KoIvi
armodoxn 1A UwioTng agiag To0 avBpwTrivou TTpoowTtTou. Ai katd T6TToUug ‘'OpB6d0Eol 'EKKANTial
gival SuvaTtév vé cupBaAouY gig THV BIaBPNOKEIAKNYV CUVEVWONOIV Kai Guvepyagiav dId TV
eipnVviKAvV ouvUTTOPEIV Kai KOIVWVIKAY CUMBIWGIV TOV Aadv, Xwpig ToUTO VA CUVETTAYETAI
0iovONTTOTE BPNOKEUTIKOY GUYKPNTIOUOV.

4. "Exopuev TV TIETOIONGIV 6TI WG «Oe0d auvepyoi» (A’ Kop. v, 9), duvdaueba vda TTpoxXwprHOWHEY €ig
TAv diakoviav TauTnVv ammd Koivol ued’ 6Awv TRV avBpwTTwyY KAARS BEATEWS, TV AYOTTWVTWY
TAV KATG OedV eiprivny, £ ayab® Tfig dvBpwTrivng Kolvwviag &Ti Totikod, £0vikoD kai 81e0volg
¢mmédou. H dlakovia auTr eival évioAr Osol (Math. ¢, 9).

B. MNepi éAeubepiag kai e0OUVNG

1. 'H £AeuBepia givar £v €k TGOV UyioTwv dwpwv 1ol Ocol PSS TéV GvBpwTrov. «O mAdoac arr’
apxiic Tov avBpwrrov EAcUBepov Gorike kai auteouaiov, vouw TW TAS EVTOARAC uévov
kparouuevovy (I'pnyopiou @coldyou, Adyog IA’, INepi piromrTwyiac, 25. PG 35, 892A). ‘H
£AeuBepia KaBIoTa pév TOV AvBpwWTTOV iKavov va TTPo0dEUN TTPAOC TV TIVEUHATIKNAV TEAEIOTNTA,
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AAAG, ouyxpovwe, éutrepikAeiel TOV Kivduvov TA¢ TTapakofig, Ti¢ ammd 100 Ocol alTovounoewg
Kai, 81’ aUTAC, TAS TITWOoEwWC, £€ ol Kai ai Tpayikai GuVETTEIal TOU KakoD v T KOoHW.

YuvéTrela To0 Kakod TouTou gival ai éTmkpatodoal oAEPOV &V T wii ATEAEION Kai EANEIWEIC, WG 1
£KKOOWiKeUoig, 1 Bia, 1 EKAuoig TV NBQWV, Td TTapaTtneoUueva voonpd @aivoueva Tig Awng
¢¢apTnoloydvwy oUoIGV Kai TAG UTToTayfg €ig dAAoug £éBiIouoUg, idia O¢ ig pepida TG auyxpovou
VEOTNTOG, O QUAETIGHOG, i ££0TTAIGHOI, 0i TTOAENOI Kai Té TOUTWY ATTOTOKA KOIVWVIKG KAKJ, 1
KOTOTTIEDIG KOIVWVIKWOV OUAdWY, BpNOKEUTIKWV KOIVOTATWY Kai Aadv OAOKARpwY, I KOIVWVIKH
aviooTng, O TTEPIOPITUOS TAV AvOPWTTIVWY JIKAIWUATWY gig TGV XWpov TAS EAeubepiag TGV
ouVEIdNOEWV Kai TAG BPNOKEUTIKAG €idIKWTEPOV EAEUBEPING, ) TTAPATTANPOPOPNTIG Kai 1
XEIPAYWYNOIS TS KOIVAC YVWUNG, 1 0iKoVouIKr aBAIdTNG, 1) Gvicog KaTavour f Kai 1] TTavTeAng
OTEPNOIC TWV ATTOAUTWCE Avaykaiwv TTPog 10 Civ dyadiv, i TTeiva TV UTTooITI(OEVWV
EKATOPMUPIWY AvBpwTTWY, ai Bicual HETOKIVATEIS TTANBUCU®V Kai 1) dBéuiTog dlakivnoig
avlpwtTwy, T6 TTPOCPUYIKOV Xdog, | kataoTpo®r Tol TrepIBAANOVTOG, ) aveEéAeykTog XpAoIS TG
YEVETIKAG BloTexvoAoyiag Kai BloiaTpIkig avagopik®g TTPdg TAV apxnv, TV didpkeiay Kai T TEAOG
¢ {wiig Tol avBpwTrou. Mavta TadTta Ueaivouv T ATTépavtov Ayxog TS Aywviwdoug
ouyXpOvou avepwTTdTNTOG.

"EvavT TG KaTaoTdoews auThg, i 61roia wdrynoev €ig Thv ammoduvdapwalv Tig BewpAocwg 100
&vBpwTTivou TTpoowTTou, kadfikov Tii¢ OpBoddEou 'EkkAnaiag ival, STrwg TTpoBaAn oAEPoV, dIG
100 KNPUYHaToC, TiS Beoloyiag, Ti¢ AaTpeiag kai ToU TToiyavTikoU Epyou TG, TV AAnRBeIav TAg v
XploT® €AeuBepiag. «llavra por E€eariv, GAA’ oU Travra auu@éper- mavra or E€eariv, GAA’ ou mavra
oikodouel. Mndeic 16 éautol {nreitw, dAAG 10 TOG ETépou Ekaarog... “Iva 1i yap 1) éAcubtpia uou
Kpiveral urmd GAAng auveldnoswgs;» (A’ Kop. I, 23-24 kai I’, 29). 'EAeuBepia Gveu euBUVNG Kai
Ayatrng 0dnyel TEAIKQG €ig TAV atTwAeiav TG éAeubepiag.

I. Nepi eipvng kai dikaloouvng

'H 'OpB6d0Eos EkkAnaia avayvwpilel kai dvadeikviel dIaxpoVvIKWDG TAV KEVTPIKAV BETIV TG
giprvng kai 1A dikaloauvng €i¢ TAV {wnv TOV AvBpwTttwy. AUTH adTn | €v XpIoTQ ATTOKAAUWIC
xapaktnpiletal «gvayyéAiov 1ic gipnvns» (E@. ¢, 15), 30T 6 XpIoTdg, «gipnvorroiioag oid 1ol
aiuarog¢ 100 oraupod aurol» 1a TravTa (KoA. o', 20), «eunyyeAioaro giprivnv 10i uakpav kai Toic
Eyyuc» (E@. B’, 17) kai katéoTn «n gipnvn nuwvy (E@. B’, 14). H ciprvn altn, | «Umepéyovoa
mavra vodvy (PIA. &', 7) eival, g eimrev 6 id1o¢ 6 KUpIog €i¢ Toug padntac Tou Tpé 1ol Méboug,
€UPUTEPA Kai OUCIAOTIKWTEPA TAG €iprvng, TAV OTToiav £TTaYYEAAETAN O KOOUOG: «Eiprivnv aeinui
uuiv, giprivnv v éunv didwui Uuiv: oU Kabwge O K6auog¢ Gidwatv, Eyw Sidwur Uuivy (lwav. 18, 27).
Kai TodT0, 16T 1 €ipAivn T00 Xp1oTo0 gival 6 (IO KApTTOC TAS £v AUTH AVOKEPAAIWOEWS TGOV
Tavtwy, TiAg dvadeifewg TAG agiag kai To0 peyaAeiou T00 AvOPWTTIVOU TTPOCWITIOU WG EIKOVOG
@eoU’ TAG TTPOROARC TAG &v AUTQD Opyavikig évoTnTog Tol dvBpwTTivou yévoug Kai Tol KOToou*
1A KABOAIKOTNTOG TV ApXWV TAG €iprAvNng, TG €AeuBepiag kai TAG Kolvwvikig dikalooUvng Kai,
TéNOG, TAG KapTTOPOpPiag TAG XPIOTIAVIKAG AyATTNG METALU TV AvBpwTTWY Kai TV Aadv 100
K6opou. 'H TTpayuarikn eipAvn eival 6 kapTrdg TAS T TAC YA EMIKPATATEWS SAWY aUTAOV TGOV
XPIOTIQVIKOV apx®v. Eival i Gvweev eiprjvn, Trepi Tiig OTToiag avToTe elxeTal fj OpBdd0Eog
‘EkkAnoia gi¢ Té¢ kabnuepivdc Tng denoeig, éEaitounévn TalTny TTapd 1ol Ocol, To0 Td TTavTa
duvapévou Kai eicakoUovTog TAG TTPOCEUXAC TV YETA TTOTEWS AUTQ) TTPOGEPXOHEVWV.

Ek TV avwTépw kabioTatal dfjAov diaTi 1 'EkkAnoia, wg «2wua Xpiotoly» (A’ Kop. 1B, 27), déeTal
TTavToTe UTTEP €ipAvng To0 CUMTTAVTOG KOO HOU, 1 OTToia €iprvn, katd Tév KAfuevta Ahegavdpéa,
gival GUVWVUPOV TAS dikalooUvng (STpwuareic, 4, 25. PG 8, 1369B-72A). ‘O &¢ Méyac Bagoileiog
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TIPOoCBETEL: «oU dUvaual TTeioal uaurov, Ot aveu TAC €ic GAARAoug dyamnc kai aveu 100, TO &iC Eue
nkov, gipnvevelv mpd¢ maviag duvauar a&ioc kAnBivar odAog Inaod Xpiotol» (EmaroAn 203, 1.
PG 32, 737B). ToTo €ival, Ww¢ onueiwvel & alTtog Matrp, Técov autovontov did Tév XpIoTIavdy,
WoTe «oUdEV oUTwg idIdv éomi Xpiotiavol wg 10 gipnvorroigivy (EmaroAn 114. PG 32, 528B). 'H
gipAvn To0 XpIoTod €ival f) puoTIkr dUvapig, fi 6Troia TTNYAader &mrd TV kataAAayAv Tod AvepwTTou
TTPOG 1OV oupdviov Matépa Tou, «kard mpovoiav Inood, 1ol 1a Tavra év méoiv évepyodvrog, Kai
molo0vToc €giprvnv appntov Kai é€ aivog mpowpiouévny Kai drmokataAAdooovrog Nuas eautq@ Kai
év éautw 1@ MNarpi» (Alovuaiou Apeotrayitou, lMepi Beiwv ovouarwy, 11, 5. PG 3, 953AB).

‘Ogeilopev ouyXpovwg va UTroypaupiowpey 0TI Td dpa TAG giprvng Kai TG dikaloaguvng
£CapT@vTal Kai €K TG dvBpwTivng ouvepyiag. TS Ayiov Mvedua xopnyel rveupaTikd dGpa, oTav
év petavoia EmZnTWUEY TV giprivny Kai TV dikaloguvnv 1ol Ocol. Ta dWpa TalTa TAg iprvng
kai dikalooUvng éugavifovral ékel EvBa oi XpioTiavoi katapdAlouv TTpooTradeiag i 16 Epyov TG
TTioTewg, TAG &yattng Kai Tig EATTIO0G £v XpI1oT® Incol 1k Kupiw AUV (A’ O¢o. o’, 3).

'H GuapTia givarl TTveupartikf aoBéveia, TAg OTroiag Té ¢EWTEPIKG CUNTITWHATA Eival ai Tapaxai, ai
EPIOEG, TA EyKAARUATA Kai 0i TTOAEWOI, PETE TV TPAYIKWV aUTWV CUVETTEIQV. 'H 'EKKANCIa ETTISILKEI
va £€aleipn ol povov TA EEWTEPIKA CUPTITWUOTA aUTAS TAS aaBeveiag, AAG kai alTrv TadTnV THV
aoBéveiav, TAV auapTiav.

Zuyxpovwg, i OpBddotog ExkAnaia Bewpel kabikov auTig va ETTIKPOTH TTav O,TI EEUTTNEETET
TTpayuaT TAv giprvnv (Pwy. 18, 19) kai avoiyel v 0036V TTpo¢ TV dikaloaUvny, TAV
adeA@oaouvny, TV aAndf €éAeuBepiav kai TAvV auoiBaiav aydaTrnv YeTagl OAwWV TV TEKVWYV ToU
€vog oUpaviou Matpdg, wg Kai Petagl OAwv TV Aad@v TV GTToTEAOUVTWY TRV Eviaiav
avBpwTrivnv oikoyévelav. ZuuTrdoxel O€ ued’ GAwv TV AvBpwTTwy, oi OTToloI €ig diIdpopa PEPN
100 KOOWOU oTepolvTal TV Ayablv TAG €iprivng Kai TAg dikalooUvng.

A. H €ipivn Kkai i amroTpoT1r T00 ToAéoU

'H ExkAnaoia 100 XpioTol KaTadikadel yevik@g Tév TTOAEOV, TOV OTToIoV Bewpel atmdppolav 1ol €v
TQ KOGPW KakoU kai TA¢ auapTiag. «166sv méAsuor kai udyai év Uuiv; OUK EviedBev, €k TV
noéoVWV U@V TWV OTPATEVOUEVWY EV TOIC uéAeaiv uu@v;» (lak. &', 1). "EKaoTog TTOAEUOC ATTOTEAET
aTreIAfv KaTaoTpo@ic TAS dnuioupyiag kai TAS (WAG.

‘OAwg idIITéEPWG, €iG TTEPITITWOEIG TIOAEMWYV OF OTTAWV PadiKig KATaoTpo®iig, ai guvéTteial B4
eival TPOHAKTIKAT, Ox1 HOVOV BIOTI B ETTEABN & BAvVATOG €i¢ ATTPORAETITOV APIBUGY AVOPWTTWY,
GAAG kai 81611 &' Gooug B4 émgrioouv O Biog BA kKaTaoTh ARiwTog. Od Eéupaviobolv aviarol
acBévelal, B& TpokAnBolv yeveTikai aAAayai kai GAAa deivd, Ta otToia B4 £mnpedlouv
KOTOOTPETTIKWG Kai TAC ETToPévag yevedc.

Niav &mmikiviuvog dév gival pévov 6 TTupnviKog ¢€0TTAIoNAS, AAAG Kai i XNMIKOI, oi BIoAOYIKOI Kai
TTAoNG HoPPRG £COTTAIGHOI, Oi OTToI0I dnuIoupyolv TV Weudaiodnaiv Tig UTrepoxiic Kai
Kuplapxiag £t To0 TrepIBAANOVTOG KOTWouU. TololTol £€oTTAIGOI KaAAlEpyoTv aTudoalpav @oéBou
Kai éEMeiyewg éutmioToolvng Kai kaBioTavTal aitia évog véou dvrtaywviouod EEOTTAICUGV.

‘H 'ExkAncia 100 XpioTo0, Bswpoloa kar’ dpxAv 1oV TOAEUoV atmroppolav 100 €v T KOOUW Kakod
kai Ti¢ auapTiag, évBappuvel TTAoav TTpwToBouAiav Kai TTpooTTddelav TTPdS TTPOANWIV A
atoTpotrv auTold did To0 dlahdyou Kai did TTavtog GAAou TTpoo@dpou péaou. Eic epimtwaly
KOTG TV OTToiaVv O TTOAENOG KATAOTH GvaTTOQEUKTOC, 1 'EKKANGIa ouvexilel TTpOTEUXOMEVN Kai
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MEPIMVOOA TTOIMAVTIKQG OIG TG TéEKva auThg, Ta OTroia EUTTAéKOVTAI €i¢ TAC TTOAEMIKAG
ouyKkpouaoeig did TV utrepdomalv TA¢ {wiig Kai TA¢ €éAeuBepiag auT®yv, kataBdAhouca TTacav
TTpooTrdBelav OId TAV TaxuTépav ATTOKATACTACIV TAG €iprvng Kai TAg €éAeuBepiag.

‘H 'OpBdd0ogoc EkkAnoia kaTadikalel EvTOVWCS TAC TTOIKINOMOPPOUS GUYKPOUTEIS Kai TOUG
TTOAéOUG, TOUG OPEIAOHEVOUG EiG AVATITUOV, TTPOEPXOUEVOV €K BPNOKEUTIKV apxWv. Babegiav
avnouxiav TTPOKAAET i} JOVIYOG TAOIG aUEATEWS TV KOTATTIEGEWY Kai SILEEWV TV XPICTIOVEIV
kai GAAWV KolvoTATWY, £€ aitiag TAG TrioTewg auT@v, €ig TV Méonv AvaTtoAnv kai dAAaxol, kabwg
Kai ai amréteipal €EkpI{waoewg ToU XpioTiaviopod ¢k TV TTapadociok®V KoiTidwy alTtol.
ToloutoTpdTiWG, atTeiAolvTal ai UgioTaueval diabpnokelakai Kai diEOveic oxEaelg, £V TToAANOI
xpioTiavoi dvaykalovTal va £ykataheipouv TAg £aTiag aut@v. Oi avd 1év kdéauov ‘Opbddotol
OUUTIAOXOUV PETA TV ABEAPOV aUTOV XPIOTIOVEV Kai OAWY TV GAAWY SIWKOPEVWY £V Ti
Treploxf kai kaAolv €ig £Eclpeaiv dikaiag Kai povipou AUaEwg TV TTPoBANNATWY TAG TrEPIOXAG.

Katadikalovtal £miang TTOAepol, EuTTveduevol UTTO €BviKiIopod, TTpokaAolvTeg £BvokaBAapaoElg,
METABOAGG KPOTIKWV Opiwy Kai KAaTdAnwiv £da@av.

E. 'H OpB86&0&og EkKAnCia évavTti TV dlakpioewv

'O Kuplog, wg BaolAelg Tiig dikaloouvng (ERp. ¢, 2-3), atrodokiuddel v Biav kai v adikiav
(WaAp. 1, 5) kai katadikadel TRV amrdvepwTTov oTdoIv TTPOg TéV TTAnaiov (Mdpk. ke', 41-46. ‘lax.
B’, 15-16). Eic TAv BaaoiAciav AUTo0, /| OTToia gikovileTal Kai eival TTapodoa év T 'EkkAnacia Tou
AoN €0 €ig TV yfv, 8év UTTApxel TOTTOG 0UTE O1d T6 Wioog, oUTe dI' ExBpav Kai picahAodotiav
(Ho.1a’, 6. Pwy. 1B, 10).

'H B¢éoi¢ Tfic OpBod6EOU 'EKKANGiag eival év TTpokelpévw oa@ric. H 'EkkAnacia moTedel 611 6
@ed¢ «émoinaev €€ Evog aiuarog mav EBvoc AvBpwITwY KATOIKETY ETTI TTAV TO TTPOOWTTOV TAC
yAs» (MpaE. 1T, 26) kai 611 év XpIoT® «oUkK €vi loudaiog oude "EAAnv, oUk &vi SoTAog oUdE
éAeUBepoC, oUK évi Gpoev Kai BfAU- TTAVTES yap eic éaTe év XpioTd Inood» (Tal. v, 28). Eig 16
EPWTNMA «Kai Tic £0Ti uou TAnoiov;» & XpIoTog atrivinoe did TG TTapaBoAfig Tol KaAold
Zapapeitou (Aouk. I, 25-37). Kai oUtwg £€didate Trv KaTtdAuaiv TTavTog JegoToixou ExOpag Kai
TTpokaTaARWewg. ‘H OpBddogog EkkAnaia duoloyel 611 EkaaTog AvOpwTTog, AveLapTiTWS
Xpwparog, Opnokeiag, UARG, eUAou, £€BvikdTNTOg, YAwaoang, £xel dnuioupynOi KaT gikova Kai
KaB’ opoiwaolv @col kai atroAauBavel ioa SIKAIWUATA €V TR KOIVWVIQ. ZUVETTAG TTIPOG TAV TTIOTIV
auTAv,  OpB6doEog EkkAnaia dév déExETal TAG OIOKPITEIG OI' EKACTOV €K TV TTPOAVAPEPBEVTWV
Aoywv, £@’ doov alTal TTPoUTTO0ETOUV AEIOAOYIKAV BIaPOPAV PETAEY TGV AVBPWTTWV.

‘H 'EkkAnaia, év 16 TrveUpaT To0 ogfacpol Tiv dvBpwrivwy dIKalwPdaTwy Kai TAg iong
METAXEIPIoEWCS TV AVOPWTTWY, GEIOAOYET THV £Qapuoyrv TV ApXWV auT@y UTTd 16 QWS TAG
di1dagkaAiag TnG Trepi TV YuoTnpiwv, THS oikoyeveiag, TAS BEoewg TV dUo PUAWV €V T
‘EkkAnoia kai TV &v yével agiv TAS ékkAnalaoTikiig TTapaddcewg. H EkkAnaia £xel dikaiwpa iva
B1aknEUTTN TAV JapTupiav TAG SIdaoKaAiag TNG €ig TOV dnuUociov XWpov.

IT. 'H amooToAn Tiig OpBodo6gou EkkAnciag
wg HapTupia AydTrng év Siakovia.

‘H ‘OpBddogoc ExkAnaia, émTeAoloa TV owTrpIov auTig ATTOOTOANV £V TM) KOTHW, JEPIMVA
EUTTPAKTWC O1d TTavTag Toug avlpwTroug Xprdovrag Bonbeiag, Toug TTEIVIIVTAS, ToUg ATTOPOUG,
TOUC aoBeveic, TOUg AvaTripoug, Toug UTTEprAIKAC, ToUg SIWKOPEVOUC, TOUC aiXHOAWTOUC, TOUC

80



QUAaGKIOPEVOUG, TOUG AOTEYoUG, TA Opavd, Td BUuaTta TWV KATaoTpo@®V Kai TV TTOAEUIKGOV
OUYKPOUOEWV, THG EUTTopiac avopwTTwy Kai TV ouyXpovwy Jop@iv douAeiag. Al
kaTtaBaAopeval UTré Tiic ‘OpBoddtou EkkAnaiag Trpoorddeial did Trv KATATTOAEUNTIV TAG évOeiag
Kai TR KoIvwVIKR¢ adikiag atmroteholv Ekppaactv T TioTewd alTh¢ Kai diakoviav AUTol ToU
Kupiou, 6 otroiog étalTioev Eautdv TTpog Travta dvBpwtrov, idiwg TTpdg Toug év avaykaig
eupiokopévouc: « E’ boov émmoioare £vi TOUTWVY TWV AOEAQWV ou TV éAayioTwv, éuoi
émroirjoare» (MatB. ke’, 40). 'Ev Tf] TTOAUTITUXW TAUTN KoIVWVIKA diakovia, ) 'EkkAncia duvartal va
ouvepyadnTal YETA TV dIAPOPWY OXETIKWV KOIVWVIKWV POPEWV.

Oi avTaywviouoi Kai ai £x0poTnTeC £V T KOOPW eigdyouv adikiav Kai dviodTnTa €i¢ TAV
OUMMETOXNV TV AvBpwTTwY Kai TV Aadv gig Ta dyabad Tiig Ociag dnuioupyiag. Ztepolv amd
EKATOPMUPIA AvOPWTIWV TA Bacikd ayabd kai 0dnyolv eic £€abAiwalv Tig dvBpwTTiving
UTrdpewg, Tpokaholv padikdag peTavaoTelaelg TTANBUCUGY, dieyeipouv £BVIKAG, BPNOKEUTIKAG
Kai KOIVWVIKAG ouykpoUaelg, ai oTroial atrelAolyv TV E0WTEPIKAY GUVOXAV TV KOIVWVIGV.

‘H 'EkkAnaoia dév duvartal va peivn adidgpopog EvavTl TV 0iKOVOUIKDV KOTAOTATEWY, ai OTToial
€TrNPeadouv apvnTIKWG OAOKANpov TAV avBpwTéTnTa. ETIPéVE! €ig TRV Avaykny, oUxi HOvov I
oikovouia va €peidnTal £TTi ABIKWV ApxWV, GAAG Kai EUTTPAKTWG va dlakoviTal &I’ auTig 6
AvBpwTTog, CUNPWVWG Kai TTPdG TV didackaAiav To0 ATrooToAou MavAou, «KoTTIWVTaS Ol
avridauBaveodar TV &oBsvoUVTWY, UVNIUOVEUEIV TE TV Adywv 100 Kupiou ’Incod, 611 altdc eiTe:
Uakdpiov éam uaArov d1d6vai fj AauBaveivs (Mpdé. k', 35). 'O M. Baaoikelog ypagel 6T «OKOTTOC
o0V ékGoTw TTPoKeIoBal dpeitel év T Epyw 1) UTTpETia TV Seopévwy, ouxi N idia alTod xpeiay»
(*Opor kard mAaro¢ MB’. PG 31, 1025A).

T6 xdoua petagl TTAOUCiWY Kai TITWXWV OIEUpUVETAI dPAUATIKWG £E aiTiag TAG OIKOVOUIKAG
Kpioewg, 1 &TToia €ival CUVABWC ATTOTEAECUA KEPDOOKOTTIAS XWPIG PPaypoUs K HEPOUG
OIKOVOUIKQV TTapaydVTwVY, CUYKEVTPWOEWS To TTAOUTOU €ig XETpag OAiywv Kai oTpeRARG
0iKOVOUIKAG dpaaTnPEISTNTOG, ) OTToIa, OTEPOUNEVN SiKaloaUvng Kai avBpwTioTIKAG laiobnaiag,
dév EEUTTNPETET, TEAIKQG, TAC TTPAYHATIKAS Avaykag TS AvOpwTTdTNTOC. BItho1HOC oikovopia €ival
ékeivn, | 6mroia ouvoudadlel TAV ATTOTEAECUATIKOTNTA PETA SIKAIOOUVNG Kai KOIVWVIKAS
AaAAnAeyyung.

Y16 146 TpayIkAg TaUTaG KATAOTACEIG, KATAVOEITal ) TEpaaTia eUOUVN T ‘EKKAnaiag did TAv
KaTatroAéunoIv TAG Treivng Kai TTdong GAANG Hop@ig Evdeiag €v TR kOOUW."Ev Tolo0ToV
@aivopevov gig TRV ETTOXAV Jag, KaTd TRV otroiav ai xWpal {odv UTTd KaBeaTWS
TTAYKOOMIOTTOINUEVNG Oikovouiag, UtrodnAoi Triv ooBapdv Kpiglv TautdTnToC ToU CUYXPOVOU
KOauou, dIOTI N TIEiva oUXi pévov ATTEIAET TO Bgiov dWpov TG (wig OAOKANPWY Aa®v, GAAG kai
Biyel TO peyaleiov kai AV iepdTnTa T00 AVOPWTTIVOU TTPOCWTTOU, CUYXPOVWS OE TTPoGRAAAEl Kai
TV idlov TOV Oedv. AiG T00TO, Vv 1) uépiuva dId THV IBIKAV Pag TPoPAV eival Béua UAIKOV, A
HéPINVa BIA TRV TPo@rV ToU CUVAVBPWTTOU pag ival Bépa TIVeupaTikov (lak. B, 14-18). ATroTeAsd,
ETTOMEVWG, ATTOOTOANV OAWY TV ‘OpB0od6EWY ‘EKKANCIGYV V& Edeikviouv GAANAeyyUNny Kai vé
OPYOVWVOUV ATTOTEAEOHOTIKOG TAV BonBeIdv Twy TTPpAg Toug évdeeic ddeApouc.

‘H Avyia 100 XpioTol 'EkkAncia v T KaBoAIKD cwuaTl auTig, TrepIKAEiouoa gi¢ TOUG KOATTOUG
auTiA¢ TToAAOUC AaoUc TA¢ yig, avadelkvuel TAV apxnv ¢ TTavavBpwTrivou aAAnAeyyung kai
UTrooTnpilel TRV OTEVOTEPAY CUVEPYATiav Aa®v Kai KpaT@v TTPO¢ ipnvikiyv EmAuCIv TOV
dlapopv.
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10.

11.

Avnouyiav TTpokaAEl €ig TV ‘EkkAnaiav 1) S1apk®dg augavouévn RO €ig TAV avBpwoTnTa
£voc kaTavaAwTikod TpoTTou {wiig, 6 OTTOI0C OTEPEITAI TAWV XPIOTIAVIKWDV NBIKWOV ALIV. YTI0 TV
gvvolav aUTAY, 6 KOTAVOAWTIOPAS 0UTOG, £V OUVBUAOU®M UETA TAG EKKOOUIKEUPMEVNC
TTAYKOOMIOTTOINOEWG, TEiVEl va 6dnyran Toug AaoUcg €i¢ TRV ATTWAEIQV TEOV TIVEUPATIKOV
KaTaBoA®V alTQV, €ig TAV iIGTOPIKAV auvnaiav Kai €ig TAV ARBNV TV TTapaddocwy.

Té péoa yevikig évnuepwoewg ouxi atraviwg TeAolv UTTO TéV EAeyxov UIGG ideoAoyiag
QINeAEUBEPAC TTaYKOTIOTTOINOEWS Kai oUTw kaBioTtavTal diauhol dladdoewg 1ol KaTavaAwTiopod
kai 1fig dvnBIkoTNTOC. Id1aITépav avnouyiav TTpokaAolv TTEPICTATIKA, KAl & rj oTaaIg EvavTl TV
BpPNOKEUTIKQWV AEINV xapakTnpidetal aéd EAAeIIv oeBaopod, éviote &€ kai O1d BAacenuiav,
TTpogevolvta dixaouoUg Kai EEeyépaclg £vTOC TRG Kolvwviag. ‘H EkkAnaia TTpogIdoTToIel TG TEKVa
auTig O1d TOV Kivduvov ToU £TTNpeacuol TWV oUVEIBNTEWY JIA TV YEOWV EVNUEPWOEWS Kai TAG
XPAOEWS aUTOV oUXi dIG TAV TTPOCEYYIoIV TV AvBpWwTTWY Kai TV Aadv, GAAG did TV
XEIpaAywynaoiv Twv.

Eig v mropeiav, fv diavuel ) EkkAnaoia, knpUttouca kai aokoloa TV cwThpIlov ATTOCTOARV
aUTAG OI& TAV AvBpWTTOTNTA, OAOEV Kai TOKTIKWTEPOV EPXETAI AVTIMETWTTOG WETA TAV EKPAVOEWY
TAG €KKOOMIKEUOEWG. 'H 'EKKANCia TOU XpIoToU KAAETal va ETTavadiaTuTTwon Kai gavepwaon TAV
TTPOPNTIKAV POPTUPIaV TNG €ig TOV KOOWOV, OTNPICoPEVN €ig TAV EUTTEIpiav TAG TTHOTEWG,
UtrevBupifouoa €v TAUTE Kai TAV TTPayPAaTIKAV aTooToAAV aUThg, dId TG KaTayyeAiag TAg
BaoiAeiag 100 ©¢ol kai Tig KaAAigpyeiag ouveldAoews EvoTNToG €ig TO TToivIov auTig. OUTw,
dlavoiyeTal e0pU TTediov dI' auTrv, dedouévou 6T WG oUCIACTIKOV OTOIXEIOV TAG EKKANCIOAOYIKAS
NG d1daokaAiag TTpoBAaAAel gic TV dieaTTaCUEVOV KOTUOV THV UXAPIOTIOKAV KOIVWViav Kai
EvotnTa.

'O méB0g TG ouvexolc augnoewg TAG elNUEPIAG Kai 1 AUETPOG KATAVAAWGIG AVOTTOPEUKTWG
0dnyodv €ig TV ducavaloyov XpAolv Kai TAV £EEAVTANGIV TV QUOIKWV TTépwv. ‘H dnuioupynBeioa
U0 ToU ©€00 KTiOIg, I dTToia £€860nN €ig TOV AvBpwTTOV «épydleaBai kai puAGaaeivy authv (TTPRA.
lev. B, 15), ugioTaTtal TG ouvetreiag TAC auapTiag To0 avBpwTrou: « TFj yap uaraidotnti 1 KTioig
UtTeTayn, ouy ekodoa, aAAa oia tov utrordéavra, €’ EAtTidr 611 kai auTn 1 KTioIG éAcuBepwbBriceTar
amo 1i¢ douAgiac 1i¢ pBopdc eic TNV éAcubepiav Ti¢ 06ENS TV Tékvwy 1ol Ocod. Oidauev yap o
maoa n Krioig ouatevader kai auvwdiver axpr Tod vavy (Pwy. i, 20-22).

'H oikoAoyikn kpioig, i é1roia ouvdéeTal TTPOG TAG KAIJaTOAOYIKAG GAAaYAG Kai TAV UTTEPBEPUAVOIV
100 TTAOVATOU, KABIOTH ETTITAKTIKOV TO XpEog TAG EKKANTiag OTTwg ouuBaAn, did TGV €ig TAV
01G0eaiv aUTAg TIVEUNATIK@V Péowy, €i¢ TRV TTpooTaciav Tig dnuioupyiag To0 @col €k TV
OUVETTEIDV TAC AvBpwTrivng atrAnaTiag. ‘H dmAnoTia did TV ikavoTroinaiv TV UAIKGOV dvaykv
OONYET €ig TAV TIVEUMATIKAY TITWYEUTIV TOU AvOpWTToU Kai €i¢ TV KATaaTpoQnV Tol
ePIBAANOVTOC. Aév TTpETTEl V& AnopoviTal 8T 6 QuaoIKdE TTAOTTOC TAC YAS Sév eival Trepioudia ToU
avOpwTTou, AAAG T00 Anuioupyol: « Tod Kupiou 1 yij kai 1O mARpwua adTic, 1 oikouuévn kai
mavreg oi karoikoGvreg év aurfi» (Wahy. ky’ ,1). OUTwg, 1 ‘'OpB8doog EkkAnaTia Tovilel THV
TrpooTaciav TAg dnuioupyiag Tol Ocol did TAG kKahAigpyeiag TG eUBUVNG Tol GvBpwTTOU EVavTi
100 Oe0006TOU TrEPIBAAAOVTOC Kai DId TG TTPOROARS TV APETWV TAS OMIyapKeiag Kai TAg
éykparteiac. Ogeilopev va évBupwueda 611 OxI yovov ai onuepivai, GAAG Kai ai yeAAovTikai yeveai
Exouv dikaiwpa £TTi TOV QUOIKWV Ayabrv, TG o1Toia Pac £xdpiocv 6 Anpioupyog.

Aid v ‘OpBddoov EkkAnaiav, i ikavdTng Tpdg EmMOTNUoVIKAY Epeuvay To0 KOGUOU ATTOTEAET
Bedcd0TOV BWPOV €ig TOV AvBpwITTOV. ZUYXPOVWG OPwWGS TIPS alThv TAV KaTdgaaly, f 'EkkAnaia
¢monuaivel ToUg KIVOUVOUG, oi 0TToI0I UTTOKPUTITOVTAI €iG TAV XPAOIV WPICHEVWY ETTIOTNHOVIKV
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12.

13.

14.

15.

ETMITEUYHATWY. OEWPET 6T 6 EMOTAPWY gival PEV EAeUBEPOC VA £Peuvd, GAAG Kai OTI O@EeiAel va
OIOKOTITN TV £€peuvAv Tou, OTav TrapafIddwvTal Bacikai XpIoTiavikai Kai dvepwTTIoTIKAi

apxai: «llavra poi €€sotiv, GAA’ oU TTavra ouuéper» (A’ Kop. 6, 12) kai « To kaAdv oU kaAdv, érav
un kaAwg yivnrai» (Fpnyopiou @goAdyou, Adyog OcoAoyikog A', 4. PG 36, 16C). H Béaig altn
1AG EkkAnoiag ammodeikvieTal TTOAATTADG dtrapaitntog did TV 6pbrv dploBéTnalv Tig
éAeuBepiag kai TAvV aglotroinalv TV KapTrV TG EMOTAUNG, €ig TTAvTag axeddv ToUG TOUEIS TAG
oTtroiag, idia o€ TAg PloAoyiag, avauévovtal véa EmTEUYUATA, GAAG Kai Kivduvol. 'Ev TauTt®,
UTroypappifopev TV Qvau@ioBhiTnToV igpdTnTa Ti¢ AvOpwTivng {wiic amd alTthig TauTng Aapxic
TAG CUAAAWEWCG.

Katd 1d teAeutaia £1n, Tapatneeital GAPATWING avamtugig gic Tag BIOEMOTANAG Kai €i¢ TV
ouvdedepévny Ué auTag BloTexvoloyiav, TTOANG EmITEdypaTa TWV OTToIWY Bewpolvtal EUEPYETIKA
016 16V avBpwTTov, AAAa dnuioupyolv ABIKE SIAPPaTa, Evid GAAa KpivovTal atroppimTéa. ‘H
'0pB6d0E0¢ EkkAnaia ToTelel 6T 6 GvBpwTTog dév eival dmAolv GUVOAOV KUTTAPWY, IGTGV Kai
opyavwy, oUTe Kai TTpoadiopileTal povov atd BloAoyikoUg TTapdyovtag. ‘O avBpwITog ATTOTEAET
dnuiolpynua «kar’ eikéva Oeoldx» (Mev. 1, 27) kai B TrpéTrel 1) dvagopd €ig alTév vd yivnTtal pé
TOV OéovTa oeBacpdv. H avayvwplioig TG BepeAiudoug auTig apxhig OONYET €ig T cupTTépaca
OTI TOOOV KATA TRV ETTIOTNPOVIKNAV £épguvav, 600V Kai Katd TAV TTPOKTIKAY £EpapuoynAV TOV VEWV
AvoKoAUWEeWV Kai Epeupéaewy, déov OTTWG dlaguAdoonTal T6 ATTOAUTOV OIKAIWHPA KABE
avBpwTrou va atroAaun oefaouol kai TIPAg €i¢ TTav oTddiov TS {wig Tou, KaBwg Kai fj BouAnaig
100 @00, wg alTn épavepwBdn katd TAv dnuioupyiav. 'H Epeuva Tpétrel va AapBdvn Utr’ dwiv TNG
TGS NOIKAG Kai TIVEUHATIKAG ApXAg Kai T& XpIoTIaviKa Béouia. ATrapaitnTog oeBacuog déov va
EmodeikvunTal Kai €ig 6AnNV TAV Anuioupyiav 100 G0l Téo0V Katd TAV XPfoIv auTig UTtd To0
avBpwTTou, 600V Kai KaTA TAV EpEUvay, CUPPWVWG TTPOG TAV EVTOARV ToU ©col TTpdg alTov (Mev.
B’, 15).

Katd Toug Xpdvoug ToUTouG TG EKKOOUIKEUTEWG, iDIAITEPWS TTPORAAAEI 1y Avaykn, OTTwG £EapBI
f onuacia TA¢ ayidétnTog 100 Biou, £v dYel TAC TTVEUPATIKAG KPICEWG, 1 OTToIa XapaKTNpPilel TOV
ouyxpovov TToAITiouov. ‘H mapavonaig Ti¢ éAeubepiag wg EAeuBepidTNTOG OdNYET €ig TV algnaiv
TAG £YKANUATIKOTNTOG, TRV KaTaoTpo@riv Kai TAvV BeBAAwWaOIV TRV aefacudtwy, TAvV EEGAeIpIv TOT
oeBaopol Tpag TAV éAeuBepiav To0 TTAnaiov kai TV iepdTnTa TAS {Wig. ‘H 'OpB6d0Eos
MNapddoaic, diagoppwbeioa did TAG BILCEWS &V TA TTPAEEI TV XPICTIAVIKGV GANBEIDY, ival
@OPEUG TIVEUNATIKOTNTOG Kai AoknTIKoTU fiBoug, T o1Toiov déov vd £€apBij kai TTpoBANBFA OAwg
IDIITEPWCS KATA TV ETTOXAV APV,

‘H €idikn TToipgavTikn pépiuva Tig EkkAnaiag Trpog Toug véoug did v €v XpIoT®) diatraidaywynoiv
TWV TUyXAvel SIapKAG Kai AUETATITWTOC. AUTOVONTOG TUYXAVEI ] TIPOEKTACIS TAG TTOIMAVTIKAS
€UBUVNG TAi¢ EkkANaiag kai €ic Tov BedadoTov Beouodv TiAC oikoyeveiag, ATIg deiTroTe Kai
ATTOPAITATWG £0TNPIXON €ig T iepdv PuaThpIov ToU XPIoTIAVIKOD YAUOU, WG EVWOEWS avdpds Kai
YUvaikog, ) omoia gikovigel TRV évwaolv 100 XpioTtol kai 1ig ‘EkkAnaiag Tou (Eg. €', 32). TolTto
kaBioTaral ETrikaipov, £v Oyel JAAIoTA Kai ATToTTEIpIV VOUIUOTTOINOEWS €iG XWpag TIVAGS Kai
Be0AoYIKAG BEPENITEWC €iC XPIOTIAVIKAG TIVAC KOIVOTATAG, HOPPQV CUUBIWOEWS, AVTITIOEUEVWY
gic TRV xpioTiavikAv TTapadoaiv kai didackahiav. ‘H EkkAnocia pocgdok®oa Tiv dvakepaAaiwalv
TRV TTavTWY €i¢ 16 &v ZWua 100 XpioTold, UtrevBupilel gic ravta GvOpwTTov EpYXONEVOV €ig TOV
Koauov, o011 6 Xpia1dg TTaAIv Bd EABN katd v Acutépav Mapouaiav Tou «kpivar {wvrag Kai
vekpoUc» (A’ Métp. &', 5) kai 611 «7fic BaoiAsiag Autold ouk Eatai TéAog» (Aouk. o', 33).

Eig v olyxpovov £TToxAV Kai GeiTroTE, 1} TTPOPNTIKA Kai TToIpavTik ewvhA T ‘EkkAnciag, O
AUTPWTIKOG Adyog Tol ZTaupod Kai TAg AvaoTdoswg, areuBiveTal €ig TAvV kKapdiav To0 avepwITTou
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Kai KaAeT auTov, petd Tod atmroatéAou MavAou, iva évatepviodi kai Biwan «6oa éartiv dAnbr, 6ca
oeguva, 6oa dikaia, 6oa ayvd, 6oa mpoa@iAf, 6oa ebpnuay (PiIATT. &', 8). 'H EkkAncia TTpoBdaAAcl
TV BuaiaoTikrv aydamnv 1ol ‘Eotaupwuévou Kupiou Tng wg TV pévnv 0d6v TTpog éva KOGUoV
giprvng, dikaloauvng, éAeuBepiag kai AAANAEyyUNG HETAEU TRV AvBPWTIWY Kai TV AaGv, TV
OTT0iWV POVOV Kai EoYaToV PETPOV Eival TTAvTOTE O UTTEP TR Tol kdopou {wiig BuaiacBeic Kupiog
(TrpoBA. ATrok. €', 12), ATtol i} dtelpog AyaTrn 1ol év Tpiddl @col, 1ol Matpdg kai 100 Yiol kai Tod
Ayiou MvedpaTtog, M 1 56&a kai 16 KPATOG €i¢ TOUC AIIVAS TGV aiVWY. AURV.
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